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YKA3 CBATEWWETO MATPHAPXA 


MOCKOBCKOTrO HU BCE PYCH 


MNPEOCBALLEHHOMY ENMMCKONY JIMOHHCHIO 
(J. payueHko) 


Pewiennem [atpvHapxa MockoscKoro u sBces Pycu AJIEK- 
CUS wu Casuennoro Cunona Pycckoi Mpasocaasnok LlepKeu 
ot 5-ro sHBaps 1957 roma — Enuckon JMOHUCHM (Jips- 
4eHKO), MpHHATDIA B [laTpHapulylO WOpHCAHKUMIO B SAHBape 
1957 r., HaCTOAULHM YKa30M Ha3Ha4aeTCAH 3aMeCTHTeeM OK- 
3apxa Mockosckoi Matrpwapxun B Amepuke, c THTy0mM Enn- 
ckona HbIO-AOPKCKOTO. 


Enuckon JIMOHHCHM B cBoehH enTeAbHOCTH, Kak 3a- 
MeCTHT@Ab QIK3apXa, PYKOBOJCTByeTCH AeHCTBYIOLLHM MOJ0- 
weHHeM 06 IK3apxate Pycckol [pasocaasHol Llepksu B Ce- 
BepHoh wv KOxKHOH Amepnuke. 


Ynpasastioumnh nenamu Mockosckok [atpuapxun, 


Ipotonpecsutep H. Koaunuknit 
17 aupapa 1957 r. \& 66. 


UKAZ OF HIS HOLINESS PATRIAKCH 


OF MOSCOW AND ALL RUSS 


TO THE MOST REVEREND BISHOP DIONYSIUS (DIACHENKO) 


By decision of 5 January 1957 of The Patriarch of Moscow 
and all Russ ALEXIS, and the Sacred Synod of Russian Ortho- 
dox Church, Bishop Dionysius (Diachenko), who has been ac- 
cepted in January 1957 into the jurisdiction of the Patriarchate, 
is appointed by this Ukaz as Substitute Exarch of Moscow 
Patriarchate in America with the title, Bishop of New York. 


Bishop Dionysius is to be guided in his activity as the 
Exarch’s Substitute by the present Rules and Regulations of ihe 
Exarchate of the Russian Orthodox Church in North and South 
America. 


Chancellor of the Moscow Patriarchate, 
Protopresbyter (signed) N. Kolchitzky 


SEAL 
January 17, 1957. No. 66. 
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POMAECTBEHCKOE NOCAAHHE 


IKZAPXA MATPHAPXA MOCKOBCKOrO HUH BCE PYCH 
ARR B CEBEPHOMW WH IOOKHOM AMEPHKE »22222220X 
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K BOTOJIKOBHBOHM TIACTBE B AMEPHKE. 


Bo3ao6aenHbie 0 Tocnoze Goroaw6uBble NacTbIPH H BCe Bep- 
Hble Yana CBxAToH IIpaBocaaBHoH Llepksu B Amepuke, mpHBeTcTBy!O 
Bac c pawocTbW BeHKOrO nmpa3saqHHKa POXKILECTBA XPHCTOBA! 

CpeTiad palocTb mpa3qHHka PoxmectBa XpucToBa 3ak11W4a- 
eTCH JIA Hac, BEPYHOULHX XPHCTHAH, B CO3HAHHH TOTO, 4YTO C HaMH 
Bor, HbIHe BONMAOTHBLIHHCA HaC paw 4YeOBeK MH Haulero pawH cnace- 
HHA, 


C wamu Bor! H6o B x*H3HH HalleH, BO BCeX 2XKH3HEHHbIX 06- 
CTOATCbCTBAX MbI, IIPpaBOCaBHble, OTMaeMcA Ha BON Tocnoma, u 
*KHBeT TOrMa B Hac Xpuctoc (Iau. Il.,20), nu Bor getictByet B Hac 
no CBpoemy 6jaroBosteHHw (Punann. Il, 13). 


Aunrein BoxkuH, BHAA poxgeHHe CnacuTean Haulero, Xpucta 
7Ku3HOAaBLa, BOcHeIH Emy: CaaBa B BbILWHHX Bory, 4 Ha 3€MAH MHD, 
B 4Ye1OBeuex GaroBoOweHHe”. 


B 9THX ClOBaX aHreJbCKOrO NeHHA HAM BO3BELILeHa BeHKas 
TaliHa O BOMMOUeHHH CbIHa bows, culequero c He6ec, npeazyKa- 
3YWOULaA POY YeAOBeYeECKOMY TIYTb B XKH3Hb BeYHYHWO, HECKOHYAeMYIO 
AA BeYHbIX pasocteh B OGuTeanx Otua HeG6ecuoro. 


PoaznBuHiica HbIHe BoroMjawzenell, MPHHecH Ha 3CMA1O0 MHP H 
O.raroBoweHHe, Wa OCeHAeT BCerfa BCeX Hac, Cepaua H AYUIM Halln 
MHPOM H J1HW060BbW. 


a 


Jla npe6pipaeT no MHaAOcepaznIo PogznBueroca Tocnogza 6.1a- 
rOCOBeHHbIM MHP H AKOOBb M@XKAY HAMM HM BO BCeM MuHpe! 


Jia aapyeT aexauHH BO acaAx Tocnogzb Bor Bcem Ham B HO- 
Boe JeTO MHOTO MHJOCTeH, AYUIeEBHOrO HW TejeCHOrO 34paBHA HM Cla- 
CeHHA, TBEPLOrO CTOAHHA B CBATOH Bepe MpaBocaaBHOH uw KpenkKoH 
a106BH K Matepu-Llepksn, nekyiuleica O HallieM Be4YHOM CraceHHH. 


+ Apxuenuckon BOPHC 
3n3apx Matpwapxa Mockoscxoro u Bcea Pycu 
B CesepHoi u WmHod Amepnne 
PoarectBe \pucrose 
1956/57 r. 
r. Oxecca. 
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MACXANDHOE NPHBETCTBHE 


Samectutean IK3apxa Mockoscxoh [atpuapxuu, BpicoKko- 
npeocsamenHoro JiMonncua, Apxuvenuckona Hpto-HopK- 
ckoro 6oronm6uso0H nactBse B AmepHke. 


XPHCTOC BOCKPECE! 


BR 03106-tentnse o XPHCTE G6oro.o6nspile [lactbipw  MHp- 
aHe! Ilocae Hcnosean B CB. Beankom I[locty u mpHya- 
ueHnHs Cs. TaHH Cc BOCNOMHHaHHeM CnacuHTejAbHbIx CTpacteli 
Xpucrospix wu EO norpe6enus, MbI Tenepb TOpxKeCTBEHHO 
npasanyem CBETJIOE XPHCTOBO BOCKPECEHHE, koropoe 
e€CTb CHMBO.I Haluero BOCcKpeceHHsA. B 4YanHHH cero MbI OJa- 
%*KCHHO PalyeMcA H, MpeszBKyulanA Beunyw Ilacxy, c BocTop- 
roM Mpoulaem BCceM Bce B NpHBetcTBHH: XPHCTOC BOCKPE- 
CE! 


TEEREAEEEEEAE EE 


$EEELLEEL GEST 
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CepzeuHo no3sazpasasan BaaroctHeiwero Beauxoro [o- 
cnozuHa HK CBxATedworo OtTua Hawero Asexkcus, [latpHapxa 
Mockosckoro u Bcesx Pycu uw ero CBAULeHHbIA CHuHOd H Bpico- 
KonpeocBaueHHeHuioro Bopuca, Apxuenuckona Auaeytckoro = {¢ 
u Cespepo-AmMepHKaHcKoro, Halwero SK3apxa MockoscKkoh % 
IlatpHapxuu, Becb LlepkosHbii Kaup nu Becb [lpapocaaBublit 
6oroa6uBbik Pycckui Hapog, uckpeHHo no3zpaBaaw u Bac, 

- Moporve AyxoBuple Yaga, c Ilpecsetanim [lpa3saqHuKom CB. 
IlacxH H MOAHTBEHHO 2%Ketal0 Bcem Bam oT Bockpecworo To- 
cnOa BeAHKHX MHJOcTeH, HaHnaye: AWO6BH, MHpa H Be4YHOrO 
cracenua. Ilyctb NacxaabHaA PaOCTb YMHOXKHT B HAC CHIbI H 
BO3MOXHOCTH NoOeAbl Ha BCHKHM 30M JA HCIOAHEHHA 
eBaHreJbCKOH 3anoBeaH O 1106BH K bory H OAH xKHEeMY H TOP- 
»#ecTBa [IpaBociaBHA B NpewaHHOcTH HaweH Cp. Matepu Llep- 
KBH. 


EEE 
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Xpuctoc Bouctruny Bockpece! 
7 Cmupennpi JMOHHCHA 


Apxwenucnon Hbw-Mopncnni, Samectuteas Susapxa MocKoscKoi 
Hlacxa \puecrosa Natpwapxnn 8 Cesepnol u lOmnol Amepnne. 
1957 reaa 
b Hpw-Hopxe. 
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XPHCTOC BOCKPECE! 


| ppnenatennnnsonnetg o Tocnogze O. 0. H3aateab wu Penkouanerna 
yBaxkaeMaro *KypHata Haulero [latpHapwero SK3apxata 
B Amepuke “Eguuan Llepkosp”! Cepgzeuno no3sapaBanw Bac 
c Beankum [Ipa3aqHukom Cs. Ilacxv 4 MOAHTBEHHO 2*KeaI0 Bam 
3paBHA, AYXOBHOH paOcTH H BeCeAHA B CHH ClacHTeAbHble 
mHH! Mbi BHAHM, YTO HapAAy C TAHXKEALIMH H OTBETCTBCHHbIMH 
nacTbIPCKHMH TPyY2aMH B WePKOBHO-MpHxXOACKOH X%KH3HH Bbi 
HaXOJHTe BPeMA, CHJAbl] H BAOXHOBeHHE YCIeWIHO H3aBaTb 
3ToT JKypHad, HaNOAHAA ero HAeCHHbIM, BaXxXHbIM, HHTCPCCHbIM 
H MOMe3HbIM cOepoxKaHHem. Haw BoxectBeHHbii Yuntewb, 
Tocnoab Mucye Xpuetoc, yanBuinh awfzeh CaroBomM Hu npHMe- 
pom CsBoeH 3eMHOH XH3HH, Aa AapyetT Bam cHabI HW ycrnex B 
Bauiux Tpyax npocBeulenHA Opatbes aAwAeH B BepHocTH Ero, 
—- HaweH Ca. Matepu-Llepxsu. 
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C aw6osbw oO Bockpecuiem, 
Ke + Apxnenucxon JIHOHHCHA. 


REREEAEEEEEEAEEEAEAAAEE EE EEAAEAEAAEAAAA EEE EEA EAE EH 
KpaTkan buorpadua Boicokonpeocaawexnoro 
Apxnenuckona JWoHHcHA 


EK nuckon JMoHnHCcHH, B MHpy JinmuTpHA MBaHosny Jibayenko, po- 
musica 24 oxTa6pa ct. cr. 1882 roga B crannue THdanucckon Exa- 
TepHHOsapcKoro Orgzena Ky6anckoh OG6aactTu, B cembe 2HakOHa MBa- 
Ha Mspanosuua Jipsyenko. Yunaca B LlepkosxHoh Bropoxaac. LIkoaze, 
3aTem B ExatepHHogapckoM JlyxoBHoM Y4HAHUle, KOTOPOe OKOHYHA 
B 1899 r. B Tom-x%xe rogzy noctynua B CTaBponoabcKyw JlyxoBHyw 
CemMHHapHh), KOTOPyl0 OKOHUHA B 1905 r. CO 3BaHHeM cTyeHTa Ce- 
MHHapHH. B 3TOM-xKe roazy Obl KOMAaHAHpOBaH B MmnepatopcKy 
Kasanckyw Jlyxosuyt Akazemuw (CaoBecHoe OTgzenenne), KOTOpy1O 
okoHuHna B 1909 r. co crenenbto Kanauazata Borocaosckux Haykx. B 
TOM-*Ke rogzy noctynHa Ha McTopuHKo-®xnaAoA0rMyeckHA PakyAbTeT 
VMmnepatopcxoro C.-Iletep6yprckoro YHHBepcuTeTa, KOTOPbIA OKOH- 
4uHa B 1912 r. c AHnNaOMOM 1-H cTeneHH. C oceHH-xe 1909 r. cayuiaa 
aekuHH B Mmnepatopckom C.-Iletepr6yprckom Apxeojorn4ecKOM 
Wuctutyte, KOTOpbId OKOHUHA B 1911 r. c 3BaHHem JleHcTBHTeAbHOrO 
Unena Mmnep. C.-Ilerep6yprek. Apxeoaoruyeckoro Mxctutyta. 


B 1911 r. noctynua Ha cayxOy Ha ZOMKHOCTA CTOOHA4ab- 
HHKa BO 2-10 SKcneznuHnw C.-Iletep6yprckoh [Ipas. tyxopuoh Kon- 
CHCTOpHH Cc 4HHOM Koanexckoro Cexpetapa. B mapte 1914 r. Yue6- 
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HBbIH Komutet npx Cs. Cunoze npegzoctasua JI. H. Jibauenko gfou- 
*KHOCTb NpenozaBatein B AwaekcanaposcKoH IIpas. JtyxopHoh Cemu- 
HapHuH BaagwuKaBKascKou Enapxuu. 20 noi 1914 r. Oba pyKono.o- 
%KeH CMHMCKONOM BaadHKaBka3sckKHM H Mo3y0KcKHM AHTOHHHOM (I pa- 
HOBCKHM) B CaH 2HaKOHa, a 4pes Hee — B CaH Hepes AA HCMO.I- 
HeHHA 2OKHOCTH Hacrostean Cp. Muxanao-ApxanreabcKoro Kader- 
paabyHoro Co6opa B rop. BaaauKaBKa3se TepckoH O6aactu. B npa3a- 
HHK PowaectBa XpuctTosa Obl BO3SBeAeH B CaH IIpoToHepen. 


Osyzoses, oceHbt0 1917 r. Bhilexaa 3a Ypaa. B cuay noauTHYe- 
CKHX H BOeCHHbIX COObITHH B Poccun nmpoToHepeH JI. JibaueHKoO BbIe- 
xa B rop. Xap6un (MakbuxypHs), rae BCKOpe MOcTyNHA Ha ClyxKOy 
B Yue6upii Orgea Kut.-Boctounoh 2KeresHoi Jloporn u AyXOBHO 
OKOpMAsa GexeHuesB B CamMaHHOM ropodKe 6.1H3 r. Xap6una. B 1930 
r. npor. Jl. J[bayenko nepeceauaca B rop. Llanxai, rae cocTtosar B 
Kaupe Cs. Boropoaznukoro Kadeap. Co6opa u 6pnia 3akonoyuntTe- 
Jem B PeatbHom Yunanule nMeHH A, C, [lyuikuua. 


B 1935 r. npor. JI. Jibauenko B KOHUe Beankoro Ilocta npHHaa 
noctpur c HMeHeM JiHOHHCHH H Ha 2-H ZeHb CB. Ilacxu Oba BO3Be- 
meu enuckoriom MoanHom Lianxaiickum (MakcHMOBH4) B CaH ApxXH- 
MaHaputa. B 1941 r. amoncKHaA BOHCKa BTOprancb B LIlaHxai Hu apxu- 
MaHipuTt JiMoHnHCHH BbIexat Br. CaH-®panuncko (C. L.A.) no mpu- 
riaweHnHio Mutponoauta Peoduaa, KOTOpbIh KOMAHAHpOBad ero B 
rop. Anaaacka (Agscka), rae apxHMaHaput JiMoHHCHH cocTOAA Ha 
nowo%*xeHHH YnowHOMOYeHHOrO AascKHHCKOH Enapxuu. Koraga SAno- 
HHA Havalia GOMONPOBaTb 9TOT paHOH, apxHM. J|HOHHCHH Oba 3Ba- 
KYHpOBaH Cc 2%KHTeIAMH B CeB.-AmMepuHK. CoenuH. LiltaTpr uw Ha3- 
HaveH Ha JOJXKHOCTb ipenosaBaTeaA Hw HHCHeKTOpa CB. THxXOHOBCKOL 
JlyxopHo CemMHHapHH HW Ka3Ha4en MonacTbIpaA Toro-2%Ke Ha3BaHHA. 
B anpeae 1943 r., apxuManiput JivonHcHh Obila nepespenzeH B CB. 
Baaaumupckyw Jlyxospuyto CemuHapHw Bs r. Hbiw-Mopk Ha 20xK- 
HOCTb HHCMe€KTOpa HM NpenoxaBatein. B 1944 r. on 6bla HasHa4eH Ha 
JOJXKHOCTh eKaHa 9TOH CemuHapuun. B anpeae 1947 r. on Oba Ha3- 
HaveH Ha JOJDKHOCTb AZMHHHCTpaTopa Ilutrc6yprcekoH u Bect-Bupz- 
*KHHCKOH Enapxuu uw Hactosteas Cs. Muxanao-ApxanreabpcKkoro Ka- 
(peapaabHoro Co6opa B r. [lutre6ypr. 


7 mexaOpa 1947 r., apxuManaput JiMoHHCHH ObIA XHPOTOHH- 
can BO Enuckona Ilutrc6yprekxoro u Bect-BupaxkuncKoro Mutpono- 
IHTOM @eoduaom, apxvenucKonom JleontHem UnKarckKHM H enH- 
ckonoM MoaHHoM AJscKHHCKHM B CB. TpouukomM Kadenp. Co6ope 
rop. Can-®panuncko. 15 gzexa6pa 1950 r., Borbuioh Apxuepelicxuit 
Co6op Ha3sHa4uHa ero Ha 2OJDKHOCTb enucKona UnkarckoH Hu Muuue- 
anoauccKoH Enapxuvu, KOTOpasn BCKOpe Oblaa mepenMeHOBaHa B Ap- 
xMenuckonHW. B Hayate geka6pa 1956 r., enuckon Unkarckni J]u- 
OHHCHA NoAyuHA OT YnoawHoMoYeHHOrO MockosckoH TlatpHapxun B 
Amepke lpHraawenve Ha calyxK6y B AMepHkKaHCKOM SK3apxate Mo- 
ckoBckoh [larpHapxuu. 17 aeka6pa 1956 r. enuckon JiMoHnucHH npo- 
uwieHHeM Ha HMA Beankoro TocnoguHa HW OTUa Halulero CBrTeiwero 
IlarpHapxa AweKcHaA xOaTaicTBOBa O MpHHATHH ero B JAOHO CBa- 
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TOK [IpaBocaaBHoh Pycckoh LlepkBu uv ObIa NPHHAT B yCTAHOBACHHOM 
nopsake 5 AHBapaA C/r., C Ha3Ha4eHHeM Ha AOJKHOCTh SamecTuTesA 
9K3apxa Mockoscxoh IlarpHapxun B Amepuke c THTYJOM enmucKona 
Hbw-Hopcxoro. TlatpHapuimi Yxa3 o cem, oT 17 sHBaps c/r., 3a 
Ne 66, momayyen H3 Mocksbi. 6-ro-x*xe sHBapa enucKkon Jl MoHHCHii 
BCTYIIH B HCMOAHCHHE CBOHX HOBbIX ClyKeOHbIX OON3aHHOCTeH. 29-ro 
aHBapsx c/r., Caatehwiuh IlarpHapx Aazekcui Bo3sBea enucKkona J]u- 
OHHCHA B CaH ApxHenucKona. 











CABRLEGRAM 


MOSCOW 1-29-57 
ARCHBISHOP DIONYSIOS 
NEW YORK, NEW YORK 


PO MOEMU PREDSTAVLENIJU VO 
VNIMANIJE ZANIMAEMOM VAMI DOLZHNOSTI 
ZAMESTITELJA EXARCHA, SVJATEJSHI 
PATRIARCH ALEXII VOZVEL VAS SEGO 
CHISLA V SAN ARCHIEPISKOPA STOP 
PISMENNYI UKAZ SLEDUJET. GORJACHO 
BRATSKI POZDRAVLJAU. 


METROPOLIT NIKOLAI. 




















REPORT OF THE TREASURER 


Kathedratika (2%) Paid by Churches, Priests and other Individuals 
from March 15, 1956 to February 15, 1957. 


MARCH 1956 

St. Barbara Russ. Orth. Church, Edmonton, Alberta, Canada $50.00 

WE POTS DUO WHMIIEE ov lec race ccna Uhev eens < stead 24.00 
MAY 1956 

Tr Da I 5 5 onsian ce peciah «cee asiic Gscves 5.00 

Pea Dek ER, Bee TS ee Babee ies ic eccrine ters des nice vines 24.00 
JUNE 1956 

SS. Peter & Paul R. Orth. Church, Manchester, N.H. for 1955 30.00 

Bete, DOE STO nv ow vc vewmcRcastenter<és she epeaee 5.00 
JULY 1956 

Oa ar 0: inks & aco ectainlae cus ecee ated cardia nk? eased 24.00 








AUGUST 1956 


eR ee ee ee eee 5.00 
Christ the Saviour Memorial Church, Berkeley, California .... 15.00 
OCTOBER 1956 
nis Or a ns ss «ale ni Biss uh erm buh gue mnie'e o 6 5.00 
DECEMBER 1956 
St. George - Theophany R. O. Church, Buffalo, N. Y. ........ 30.00 
ee. ES Se IR clus bine wne pe aivvicg meneaeae mes 5.00 
SS. Peter & Paul’s Russian Orth. Church, Passaic, N. J. from 
eT eer ee ere 673.95 
Rt. Rev. Joseph A. Havriliak, for 1955 and 1956 .............. 150.00 
Sts. Peter & Paul’s Russian Orthodox Church, Scranton, Pa. 
SEE Sd: Balk ha sieted DIC A KD ORE bile CEO. Ree aca eSe Ka mek ae ne 75.00 


JANUARY 1957 
St. Michael’s Carpatho-Russian Orth. Church, Detroit, Mich. 


SE I ob Bei islcisicte cere Peak Wold ss VUES Wate meeeiens 100.00 
Passaic, N. J., Feb. 15, 1957. Rt. Rev. Joseph A. Havriliak, Treasurer 


«€ 
EXARCHAL COUNCIL MEETING 
31 January 1957 


At 12 noon, the Most Reverend Archbishop Dionysius celebrated 
a Moleben in St. Nicholas Cathedral in New York to open the meeting 
of the Exarchal Council. Assisting His Eminence were, the Rt. Rev. 
Fr. Joseph Dzvonchik and the Rev. Fr. Protodeacon I Semoff. His Emi- 
nence spoke briefly before the prayers of Intercession and in part said: 
“On 6 January of this year, I was received into the Mother Church 
which is headed by His Holiness Alexis, Patriarch of Moscow and All 
Russ. Today we have gathered to examine and pass upon various 
problems confronting the work of our Exarchate. Let us pray that Our 
Lord bless these efforts.” After the Moleben the members of the 


Exarchal Council met in session. 
** 


+ 
Assignments: The Rev. Fr. Alexis Sibirtzeff appointed to the Holy Resur- 
rection Cathedral in Chicago, Illinois. 
@ The Rev. Fr. Andrew Woronovich appointed Pastor of All 
Saints Church in Wolf Run, Ohio (R.D. 1, Amsterdam, 
Ohio). 
Suspensions: The Very Rev. Gregory Pelesh, Simpson, Pennsylvania, 
suspended from his priestly duties and excluded from the 
Exarchate by the Most Reverend Archbishop Boris, Exarch 
for North and South America. (Oct. 1956). 
@ The Rev. Athanasius Belkevich, Chicago, Illinois, suspend- 
ed from his priestly duties by the Most Reverend Boris, 
Exarch for North and South America. (5 Jan. 1957). 
** 
ok 
From the Editorial Board: Since Prof. A. L. Kazem-Beg left the United 
States, he is no longer associated with One Church or the 
Editorial Board of One Church. 
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CJIABHOE LLEPKOBHOE TOP)KECTBO 
Jina 18-ro Hon6pa 1956 r. 


Hayate AyXOBHOro TOpxecTBa MpoHsoml- 
40 HakanyHe korja npot. Cappa RopaabyyK 
(Beneax, mtar Haamuoiic) cosepmua Bee- 
Homny. Bockpecenue 18-ro Hosbpa 1956 
r. OCTaHeTCA NaMATHHIM Jaa BepywuAx Xpu- 
cTopowecTBeHcKoro mpuxoza ropoxza Wur- 
crayH, Oraiio, u6o B TOT JeHb ocBaAmasca 
KpaeyroJbublii KAMCHb Ha HOBOCOOPYRCHHOM 
xpame. 

B caMblii JeHb Mpa3s,{HHka TOpAeCTBeHHO 
éuiaa copepmena boxecrsennaa JMTypraa 
oo.: MuTpodopHili nmpot. Hocud J[3nonyne, 
nupot. Cassa Kosaabuyk u caam. Hoann Ma- 
reuun. Hacroateas nupot. Deoxop Kosaa- 
4uykK yupaBasa xopom. CrpoiiHo H MOJHTBEH- 
HO IIpomlao BCe cayReHHe Ha ABYX A3bIKAX, 
Il@PpROBHO-CAaBAHCKOM M A@HTAHHCKOM, KOTO- 
poe Jado KamOMY BOSMORHOCTS OITA ApH- 
YACTHHKOM 9TOre CobopHOrO CayReHHA — AB- 
JeHHe JOBOAbHO pexkoe JAM Hac B aMepHKe. 
llocae urenua Esanreana mpousHee mpone- 
neqb Ha temy “jJlomy Taoemy nojobaer cBa- 
toua Tocnoyu B joaroty Hui” mper. C. 
RKopaabuyk, a& ocae 3anpHuacTHoro ¢THXa 
Ha AHPAMHCKOM ABLIKE HAs AaTeAbHoe CAOBO 
npousnee upot. H. J[ssonumk © 3HayeHHH 
xpama. 

Ilo cxosy boxuw uunro cam ceéa Ja He 
BosHocuT, 4T06 GaarexaTh Bboxua neépiaa 
norme. T[loaromy AMM xXo4“eTCA coKpymeH- 
HBIM CepAleM BbIpPasHTh HeKOTOPHA 4yB- 
CTBA MHOW epeAHBAeMLIA TPH Y4acTHH B 
YHOMAHYTOM cocayxeHHH. 

Dror HOB XpaM sBaseTca JoMoM bo- 
HEM, JOM MOAHTBLI Jaa BCero mpaBo- 
CAQBHOrO Hapola MocTpoeH c¢ 6aarocaose- 
nua Marepu Ilepxeu. Ona, kak roayénua, 
metaeT BCeX IpHroazy6uTh HM corpeTh cBoew 
Marepuuckow awéopuw. Ho ects uw CHIH 
sabsayAMIMe KOTOPHX MPHXOAHTCA O4eHD xKa- 
eth, oTseprmu Martepnuckoe 6aarocaope- 
nue, H Gerad “nosaqBopkaMH” ockopé61awT 
CBOMM ToBexeHHeM CBOW MAaTb. Jrad YaCTb 
pycckoro mpapocaaBHoro Hapo,a oTBepruy- 
da GaarojaTHoe mpHeMcTBO H Te coBpe- 
MeHHO IIpHHATOMY Moxxo,y obachHeHHaMH 
cBoero NoBeAeHHA awe HeKOTOpble H3 HHX 
MOryT XBadHTCa cBOuM 6oraTcTBOM, ApyrHe 
CBOHM MHOTOWACHCTBOM, & MbI CkaxeM ¢ 
Anoctozom f[lapioM, XBaaHMCa HeMOMaMH 
amm-6b1 cHaa 6aaroxaTHad npedbipasa ¢ Ha- 
MH BO BCH AHH. 9Ta HeBHAMMaa cHaa CBa- 
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toro Jlyxa uw s3apepmummasa jero boxue 8B 
HOcTPpOeHHH BeAMKOAeNMHOrO XpaMa Ha cTa- 
panwe Jum unemHorux. [lomHw TO BpeMa 
Kora MecTO 6bId0 KYNACHO JAM HOBOTO Xpa- 
Ma, Kora MpuraacHaM MCHA OTCAYRUTS 
kpaTkHii GaarojapceTBeHHNi MoaebeH MH OK- 
PONHTL CB. BOOM 3€MANW HM HAANHCh YTO Ha 
“cem Mecte 6yxeT HoBhii XpucTopoxyje- 
cTBeHCKHH XpaM.” fl MOMHW 4TO MOUTH BCE 
TOrAa COMHEBAAJHCh B CKOpOM ocymecTBae- 
HHH TOTO eda, HO Yepes TPH Toqa yue 
CTaIH HOAb30BaTCA HOBLIM XPaMOM, H, poB- 
Ho Yepes 4 roja MHE ONATS paxocTHo yja- 
J0cb ObITb YYACTHHKOM OKOHYAaHHA Jera bo- 
wuero. Cuaa Baarogatu Cs. Jlyxa nepngu- 
MO jelicTByeT Ha Bepywmue jAyumM. Byzy 
BepHTb YTO 9TOT AYXOBHLI MaMATHHK ocTa- 
HeTCH CBeTAIIMM MAAKOM Jad Beex 6yqy- 
IHX NOKkOJeHHH K KOTOPOMY HMKOrAa He3a- 
pocret Hapo,Haa Tpoma. 

OcBamenwe KaMHA ¢ HaAnMchw 6nIn0 Ha3- 
HayeHo Ha 4 4yaca. [ocae autyprum Hapog 
nochemua 10 OMaM pHoépectH gu3zH4e- 
CKHX CHA & Mbl JORMAAAM COCe_HHX cBA- 
MeHHOCAy ARUTeJel. 

Hayaioch TopaxecTBeHHOe ocBamenne 61a- 


TolapeTBeHHLIM MOJeGHOM epex KOTOpLIM 
IpOwyBcTBeHHOe CAOBO MpoH3sHec apxXHMaH- 
apur Jlocuoeii. Jwyei cobpasocs mMuoro u 
HanoaHHan =xpaM. CayxHdH = apXHMaHypUT 
Jocupeii, mur. npot. H. Jssonunx, mpor. 
C. Rosaasuyk, mpor. Angzpeit Dexopuyx (u3 


IauHOopo, Menncnasanua npupesmmi Hu 
npuxoxan), mpor. ©. Rosaasuyx, caam. H. 
Mareyun, caam. J]. Adpamues u caam. II. 
Kpoxta. Hacrosrea npuxoza B Byad Pon, 
Oraiio, nemor upuéur no 6oae3HH HO MpH- 
eXadH IpHXomane BO raape ¢ MpPHXOACKEM 
COBeETOM. 


Ilocae Moaejna KpecTHMii xox BLiMmelr B 


orpaly WepkoBHy® pH NeHuM Tponapa a 
Hapol cTo#a ¢ 3aKeHbIMH cBeyamu. He- 
CMOTPA HA MO3\HOe OCHHHeEe BpPeMA, JeHb 


6bla TenabiM H coaHedHbIM. T[locae Baoxe- 
HH@ KAaMHA B yrod creHbl xpaMa, Takxe H 
Oba OCBAMCHa HKOHA-MO3aHKa Hal BXOJOM 
yepkBH. Ita ukona Cnacuteaa xeprsa Asana 
nu Hpwxsi Baacko # 6biaa 3aka3zana B Arana. 
Xora BHYTpeHHO pocnucH B xpaMe eme 
HeTY, CHM TOPRECTBOM 3AKOHYCHHO TaaBHoe 
3a4aHne B YCTPOeHHH MoXobawmero Joma Jia 
MOJHTBLI. Mpor. Cassa HKosaapuyn. 











CTATbDU 


NocT 


Hactynaet Beankuii Ilocr. “Bpemsa cuie3, BpeMa NOKaAHHH” 
BMecTe C TEM “BpeMsA O.1arONpHATHOR, BPEMS MPOCBeLIeHHA AYU Ha- 
wx.” C BHeLIHeH CTOPOHbI MOCT BOCIIPHHHMaeTCA KaK Meuadb: “BO 
HH nevalbHbie BeanKoro Tlocta” (Ilyurkun). Uepnpin o6aauenna, 
VHbLIbIH = 3BOH KOJOKOJIOB, JWIMHHbIs| YTOMHT@IbHbIA C1yxKORI... Ho 
CCH MbI BCJIVIUaeMCH B CJIOBa, YHTAeCMbIs| B XPaMe, TO HAC HE MOXKCT 
He VANBHTb, 4TO LlepKOBb Bce BpeMH TOBOPHT O TlocTe, KaK O CBe- 
Te: “mOcTHOe BPpeMH CBeTJO Ha4HeM”... “CBeTJO YCpHuleM mocTa 
BXOW”... “BceuecTHOe BO3ZeEpxAaHHe Ha4HeM cBeTO”... “O6me4eM- 
Ca B OpyxHsH cBeTa.” A 3aTeM NOCT TIpAMO OlpeweaneTCA KaK “JL@Hb 
Kpacubii”, Kak “OOeueHHe B CBeTJIVIO PH3y”, KaK “)KHT@IbCTBO aH- 
re1oB”. HM BMecte C TeM OH eCTb “BeJIHKas NY4YHHa”, MepelbITb KO- 
TOPyl0 CTOHT H TPyLOB, NOTa H ce3... Kak MPHMHPHTb 9TO TIpO- 
THBOpeune? Kak NOHSATb oct, 4YTOObI CKOpOb COeAHHHaCb B HEM 
C VMHJIC¢HHeM, CTpawaHHe c pagoctTbio? JlyMax o nocte, MbI O6bINHO 
OrpaHH4HBaeMCH MICHXOJOrHeH K MOpaiblO. HM 3TO B H3BeECTHOM CMBI- 
cl€ BeEPHO, MOTOMY 4TO He/Jb3A AVYXOBHO 2%KHTb, He BHHKas B CBOIO 
AYUy WH He CO3HABax, UTO MbI HE HCMOJHACM 3aKOHa HOOpa. B 3TOM 
OTHOICHHH OorocyxeHHe Beankoro Ilocta cozepxKuUT B ce6e He- 
OWeCHHMbIA OoratTcTBa MCHXOMOrHYecKarO aHadH3a (MOCTATOYHO yKa- 
3aTb Ha Beankuh Kanon Aunazpes Kputckoro) uw HpaBCTBeHHOH TIpo- 
nopetH. Ho noctHat Tpwox — 93TOT KOMMeHAHYM IpaBoc.aBHOro 
MHpoco3eplaHHA 9THM He OFpaHHUHBaeTCH HW 30BeT Hac BralyOb: He 
TOJbKO BraiyOb HaluleH YUH, HE TOAbKO BriyOb 3aKOHOB AOOpa, HO 
H BraiyOb MHPOBbIX CBepuleHHH H K 2#KH3HH OoxwecTBeHHOH, Iloct 
eCTb B 9TOM CMbIC/Ie€ BO3BpauleHHe B OTuHH OM, HaxXOwKMeHHe HU 
BO3SCTaHOB.eHHe B ceOe O6pa3a Bboxwunv, BOcCKpeceHHe co XpHcToM: 
“Buepa cnorpe6oxcn Te6e Xpucte, coBpoctatw HeCcb” . 


Mbl JIMLUMJINCb PAS C 3TOrO Ha4YHHAaeTCH MOCTHOe CaMO- 
co3HaHHe. “Cee Adam npsimo (nmpoTHsB) pas, HaroTy CBOIKO Ha3H- 
pan”... (AVXOBHbIM CTHX Ha CJOBa CTHXHP BeYePpHH HeeJH CbIpO- 
nycTHOH). O TOM, 4YTO MbI He B pal) HaMOMHHAaTb CeHyuac He MpHXoO- 
AUTCH: OH30CTb aa CAHWIKOM O4eBHAHAa... Ho ecan Obl Aaxe pal 
Obl. HAM BO3BPallleH, MbI Obl B HEFO HE BeEPHYJHCb, MOTOMY 4TO paw 
HeT B HauleH Ayule: B HeH TOXKe WaPHT ad: “AVX Mpa3AHOCTH, YVHbI- 
HHA, AKOOHaYaIHA, IIpasLHOCOBHA” H CTpauiHOH HeYeOBe4ecKOH 
3106bI. TlosTomy BO3BpalleHHe B pak, B “OObATHA OTYa”, HeH36ex- 
HO lipeanowaraeT BHYTPeHHee H3MeHeHHe, MpocBeTeHHe cepzua, 
MIOKASHHNE — “metanow”. “Ecan oko TBoe 6ymeT 4HCTO, TO BCe 
Teo GyeT CBeETIO; ECAH Ke OKO TBOe SyeT XYAO, TO H BCe Te.10 
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TBOe GyaeT TeMHO. Mak eciHM cBeT, KOTOPBIM B Te6e TbMa, TO Ka- 
KOBa 2#e TbMa?” (JIk. 6, 22-23). HM Bot: ncuxoaorua WH MOpadb (ac- 
KeTHKa) mlocta ecTb IIYTb k 3TOMy MpocBeTJeHHO, K 3TOMY H3Me- 
HeEHHIO: “HCTHHHBIM MOCT eCTb 3.1bIX OTUVKJECHHE, BO3LEPKAaHHEe A3bI- 
Ka, APOCTH OTAOKeHHe, MOXOTeH, OFrarOtaHHA, KH OTAy4eHHe...” 
“OUMCTHM AYUIY, OUHCTHM MAOTb, MOCTHMCH AKO 2%Ke B CHEAAX OT 
BCAKHA CTpacTH (T.e. GyteM BO3LEPKHBATbCA OT CTpacTeH Tak 2x%«e, 
KaK OT MHUIH)... a CMOMOGHMCH BCH BHAeTb CMepTb XpHcTa HU BCA- 
Tv [lacxy”. 


IIpeanocblikoH 93TOrO NyTH ABAAeTCA rayOoKHH ONTHMH3M: 
Bepa B TO, YTO OOpa3s Bowxuk HEMCKOPEHMM B uenoseke, uTO Kak 
Obl HH IIbIMHAOCb H HH PpxASHHAOCh YeTOBeYeCKOe cepAue, rae TO Ha 
CaMOM JHe erO XKHBeET OOPas Xpucta H 4TO K HEMY MOXKHO Mpo- 
PBaTbCA, H, V3peB ero B cBOeH rayOuHe, caelaTb 3HaMeHeM BCeH 
*KH3HH: “yoKe He A 2KHBY, HO XKHBeET BO MHe XpucToc”... ITOT Ay- 
XOBHbIH Mpouwecc TaHHCTBeCHHO cileTaeTcA Cc CO3eplaHHeM cTpactTeli 
Xpucrosbix. JiBa noatwca: B KXH3HH 4YeAOBeKa UH B COObITHAX CTpacrT- 
HOH Ce€bMHLUbI: C OHOH CTOPOHbI 6e3qHa, B KOTODOM 4yBCTBYyeT 
ce6a YenoBeK “6e30HH NOcAeqHAA rpexoB OObIgze MA”... “B Oe3aHe 
rpexOBHOH BaJsasca”... Ho 4etoBek He OAHHOK B 9TOH Ge3qHe, HOO 
K He€MY “HeH3Ppe4eHHbIM HCTOLLaHHeM” cilycTHicd cam bor “nouo- 
“Mura Ma B rpo6e mpencnoaHeM, B TeMHeX H CeHH CMepTHOH”. A c 
ApyroH CTOpOHbI -— He€H3pe4eHHbI CBeET BOCKPeCceHHA, OTBEP3TOe He- 
60, Kya BePpHble MPH3bIBalOTCA HATH “BeCeJIbIMH HOraMH”, “cKaua 
H urpan” KH NHTb CO XpHCTOM “HOBaroO BHHOrpada poxaeHne” — 
“HOBOe TIHBO” BeYHOH H OaxKeCHHOH 2XKH3HH. B Ayule MpOHCXOAUT 
TO 2#*Ke, 4TO Ha Tourode. Cmeptb u BOCKpeceHHe CyTb He TOJbKO HC- 
TOpHyecKHe (bakKTbl, Hac paH ObIBUIHe, HO H BeYUHbIA CBePLIeHHA, B 
KaxKOM H3 Hac NoBTOpsUlHACH. “Buepa cnorpe6oxca Te6e, Xpu- 
cTe, COBOCTakO fHeCcb BOCKpeculy Te6e, cpacnuHaxca Te6e Buepa, 
Cam ma CIIPOCJIABH (To-ecTb npuyactnh TBoeH caaBbl, mpHcoesH- 
HH K TBOeH ClaBe) BO LapcTBHH TBOeM.” Kakas B 9TOM AIA Hac pa- 
OCTb, Kakoe yTeweHHe! Tloct ecTb NyTb B WapcTBO HeGecHoe; MOCT 
eCTb Ha4YaO HOBOH 2%XH3HH; MOCT ecTb OOHOBAeHHeE BCero 4eJOBe- 
yeckoro ectectBa! [loHATBIM Tak (a TaK Y4HT Hac MOHHMAaTb MOCT 
TpuHoA) OH eHCTBHTCAbHO eCTb MpPaSAHHK HW PasOCcTb, CaMOe OXKH- 
aHve KOero eCTb “npenpa3QHeCTBeHHbIM BxOZ” (CbIpHBIN moHeze1- 
HHK). HM HHKOra MOXeT ObITb He HYKAAIHCb MbI B MOCTe TaK, KaK 
Tenepb. He B BO3Zep2xkKaHHH OT MHLIH, KOTOPOH MbI H TaK 4acTO JH- 
weHb “Or 6pauieH NOCTALIHCA, H CTpacTeH He OUHCTHBLUIMCA — Bcye 
paayeuiMcA HeAweHHeM, Zyule MOA” yuHT Hac Tpuogb. “Ilocrutecs, 
OpaTHA, MO KapTOUKaM,” COBeTOBa CBOHM IIpHXO%KaHaM OHH Oa- 
TIOWIKa); a2 B TOM JYXOBHOM YCHJIHH, KOTOPOe MpocBeTseT Hale 
OKO; B TOH OAHTeEAbHOCTH, KOTOPad HeMO3BOAAeT HAM PaciadATbCA 
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HeHaBHCTbiO K BparaM H 3.10CJOBHTb Apy3eH, B TOM MOKaAHHH, KO- 
TOpoe CHHMAeT C Hac OOpa3 3BepA H AHaBOJa H BOSBPalllaeT NOAAHH- 
HbIM OO6pa3s YetOBeKa, KOTOPbIK ecTb oO6pa3 bora. 


H3 NMCAHHH MPENOJAOBHOTO CEPA®UMA 
O CBETE XPHCTOBOM 


Jla6bl MpHHATb HM OLWLYTHTb B Cepaue cBOeM cBeT XPHCTOB, 
HaOOHO, CKOJIbKO MOKHO, OTBeUb CeOA OT BHAHMbIX MmpeAMeToB. 
IIpeqOunCTHB AVUIY NOKaAHHeM WH AOOPHIMH AewaMH, pH HCKpeHHel 
Bepe B PacnsaATOroO, 3aKpbIB TeJeCHbIe OY, AOJXKHO NOrpy3HTb YM 
BHYTPpb cCepAlla H BOMMATb, HeMpecTaHHO NMpH3biBan uMA Tocnosa 
Hauero Mucyca Xpucta. Torga no Mepe ycepauA wH rOpAYHOCTH Ay- 
Xa K BO3IWO2eHHOMY (JlyK. 3,22), YerO0BeK B MIPH3bIBaeMOM HMCHH 
HaXOAMT yClaxkeHHe, KOTOPOe BO3OyxXaeT *WKeTaHHe HCKaTb BBIC- 
wero MpocBelleHHa. 

Kora yM C TaKHM yipaxKHeHHeM Ouro mpe6yzeT, VKOCHHT 
cepaue, Torta BO3CHHeT cBeT XpHCTOB, OCBelllad XpaMHHy Ayuin 6o- 
%KCCTBEHHbIM CHAHHEM, KaK FOBOPHT OT AHUa Bora cB. [lpopok Ma- 
axvA: “HM BO3CHAeT BaM, OOAMWIHMCA HMeHH Moero, coaHUe NmpaBAbi” 
(4 2). Ce cBeT ecTb KyYNHO H XKH3Hb, MO CBaHrebCKOMY CJ10By: “B 
Tom *xHBOT Oe, H XKHBOT Ge cBeT Yer0BeKOM” (Hoan. 1, 4). 

Korga 4eOBeK CO3epllaeT BHYTPCHHO CBeET Be4HbIM, TOra yM 
ero O6biBaeT 4YHCT H HE HMeeT B Ce6e HHKAKHX U4YBCTBEHHbIX mpel- 
CTaBJeHHH, HO, Becb OyaAy4un yray6eH B cO3epllaHHe HeCO32aHHOH 
ROG6poThi, 3aGbIBaeT BCe YYBCTBEHHOe, He XOUeT 3PeTb B CeOH, HO *KC- 
aeT CKPbITbCA B CepAWe 3eEMJIH, TOAbKO Obl He AHWWIHTbCA Cero HCTHH- 
Horo 6aara — bora. 


O FOPLOCTH 
K Henene o Mbitape u ®Papucee 


K uemy oTHOocaTca cioBa Anoctowa [lapaa: “Baroante y6o, 
KaKO OMaCHO XOAHTe,” CCH He KO BC€MY XKH3HCHHOMY IlyTH .11060r0 
H3 Hac? 

B caMOM JleJle: YeOBeK NOCTOAHHO MpeObiBaeT B OMacTHOCTH, 
HaXOAACb HeEPeAKO MCKAY ABYMA MOOCaMH. OTH ABa MO1KWCa CyTb: 
rOpAbiHA, C OAHOH CTOPOHbI, a c ApyroH — yHbIHHe, Mepexozauiee 
nopoH B OTYaAHHHe. 

He HYKHO HHK&aKHX OCOObIX, HCKJIOUHTeEAbHbIX YCOBHA 1A 
Toro, 4YTOObI MbI NepeXOAHAH H3 OAHOFO COCTOAHHA B Apyroe, H3 
OfHOK KpaHHocTw B Apyryw. JlocTaTOuHO, HHOrAa, OObINCHHOH XKH- 
TeHckoH MewOuH, Masehwero “OCTHXKeHHA” AbCTAULeErO HallleMy Cca- 
MOJHWOHW AIA TOrO, YTOOKI MbI “BO3rOPpAHANCh” (— XOTA POpAMTb- 
cai 4YacTO ObIBaeT HEYeM, axe B XKHTEHCKOM CMBICJe). 

Mobi 3HaeM, 4TO Yepe3 ropzbIHtO Mat JleHHHLa, H et 2%*Ke Mpeb- 
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CTH HauiHX NMpapogzutestehH B Pato. Topazbins AexKHT WH B OCHOBE BCA- 
KOrO 3FrOH3Ma, BCAHKOH “CaMOCTH”. 

Jipyras KpaiHocTb — yHbIHHe-oTYanHHe — ecTb ruGeab Ay- 
uiH, Xyaa Ha Jlyxa CBaToro. 

YenoBeK CKJOHEH, H€ TOJbKO B MOMeHT OObuIOrO Tops, HO 
Waxke Mp HEKOTOPOH Heyaue, VA3BAAIOULeEH ero CaMOHOHe, BIAaCcTb 
B yHbIHHe. OH TakxKe rOTOB OOBHHHTb BO BCeM, ecau He Bora, TO 
cpoero O7MxKHEerO, Kak “Bpara”. Mexazy tem, KTO moi spar, kpome 
HaBOwJla, Kak He © CaM? KTO meulaeT MHe, Ha NPOTAKeCHHH X%KH3HEH- 
HOrO IlyTH, MpHOOpecTH MYAPOCTb, NPpO3speTb TAeCHHOe H BO3THOOHTb 
HeETJICHHOe, MPHJeNHTbCA AYWOH K HeNpeXOAAWIeMY, OTPeLIHBLUHCb 
OT npexogzauero? — Bpar, KOHe4HDIM, T.e. riaBHbIM OOpa3s0mM, — 
A CAM. Orkyya, Kak He H3 COOCTBeHHOTO cepa, HCXOAUT BCe 
310e? 

XpHCTHaHCKOe OTHOWeHHe K OWKHEMY TOKE pewKO HabAW- 
aeTca cpean Hac. JIH60 MbI OTHOCHMCA K JHKOAAM IMIPH-CTpacTHO, H 
NOSTOMY Hallie 4YYBCTBO 1106BH ObIBaeT CTOAb 2%Ke adpteKTHBHbIM, KaK 
H 4YBCTBO HeHaBHCTH. MH Ke MbI OTHOCHMCA K O1WXKHEMY PpaBHO- 
AYWHO, 6e3pa3AH4HO: TaKOe COCTOAHHE AYWIH cypoBO O6sHYaeTCA B 
Orxkposenuu cB. Moanna Borocaosa. 

Mexyzy Tem, MHAYE caeqosano Obl XpPHCTHaHHHY OTHOCHTbCA 
KO BCHKOMY 4eJIOBeKy. 

Kak OTHOCATCA K HaM YrogHHKH Bown? Beawb OHH WH XKHAK 
Ha 3e€MJe@ KaK MbI: H POJHJHCb OHH, axe Boropogznua, nozo6Ho 
HaM, Nod GpemeHeM NepBopogzHOrO rpexa. OHaKO, MOXKeCM JH MbI 
ce6e mpeAcTaBHTb, 4TO TOT HAH HHOK CBATOH — MeHA, HAM Apyroro 
rpewHHKa, He 106HT? Het, nOBHAHMOMY, He cyLilecTByeT TakOro 4e- 
aoBeKa, KOTOporo CBaTbie He6oxuTertH cuHTaIH Obl HeEOCTOHHBIM 
1106BH. Hao6opoT: 4em 4enoBeK rpellHee, TEM OH OOUbUIe HyXKa- 
etca B HeH. (BcNnOMHHM MpHT4H O 3a6cyoWeH OBLe H O Oa”yRHOM 
chine). M Ha BCAKHH MNOKaAHHBIA MpH3biB rpewHHKa, Tocnoab Mo- 
*KeT OTBETHT, CetaB H3 Hero, NMOMOGHOTO pa3s60HHHKy Ha Kpecte, 
cTAKaTeIA OarosatH. 

Jiuwb Obl NOMHHTb 93TO, NOMHHTb Ha KaxKOM Wary Hauer 
%KH3HH, pH 06bIX OG6cTOATeAbcTBaXx. JIMUIb Obl, TORE, OnaromapaA 
Bora 3a Ero MHJOcTb, HaM He BIacTb B rpex dapuHcesx; OH TORE 
“O6laroqapHa”, HO OH BO3rOpAHAcA, BO3SHOCA ceOA Meped APyrHMH 
JOAbMH, OCYAHA HX, 3aKPbIB ria3a Ha CBOW COOCTBeHHYWO rpexoB- 
HOCTb, Bla B AMWeMepHe Nepex caMHM co6od. 

JInwib 6bI, MOCTOAHHO ynoBax Ha MHJOCepaHe Bowne, WH TeM 
clacancb OT YHbIHHA, HAM CO3HaBaTb CeO CaMHX HeCnOcOOHBIMH HH 
Ha 4TO MOGpoe, H CMHPeHHO B3bIBaTb, MOAOGHO MbBITapwo: “BO?KE, 
MVJIOCTHB BYJIH MHE FPEUIHOMY; BOXKE, OUHCTH MS TPE- 
WIHOrO HW NOMMJIYH Ms”. 

“Xpouuka 2KH3HH” M, M. 











KPEGCTHAH MACXA 


Totme a3BeH ObicTb 3a rpexw Halla, H My4eH ObICTD 
3a 6e33aKoHMA Hawa, HaKka3aHne mMupa Hawero Ha 
Hem, assow Ero mbi ucuenexom. (Ilcanu, 53, 5.) 


I. OMOBEHHE HOF HW TAMHAS BEYEPS 


(Hoanna 13, 1—30; Marea 26, 17—29; Mapa 14, 12—25; 
dyxu 22, 7—30; I Kop. 11, 24—25) 


Hew yeTBepr, NepBbIii TeHb OlpecHOKOB, KOra Haiex*Kato 
3aKaTb WacXaJIbHOrO arHila, H KaHYH TOPO HSI, B BeYep KOTO- 
poro, no 3aKoHy Monceesy, CcieqOBaO BKYUIaTb 9TOFO arHila C ON- 
pecHokamu. Mucyc Xpuctoc «*esad B NOocAeAHHH pas coBepuluTb [Tac- 
xy co CBOHMH y4eHHKaMH. Tak Kak OObI4aH NO3BOAAA COBepLiaTb 
Ilacxy HW HaKaHyHe yKa3aHHOrO AHA, TO On nogo3Baa K Ce6e Iletpa 
u MoakHa 4 roBopHT HM: “nodzNTe, NpHroTOBbTe HaM ecTb [lacxy”. 
YueHHKH CNpocHiH: “rae BeHUIb HaM TIpHroTOBHTb?” OH CKa3ail: 
“lIpH BxOZe BallieM B TOPOA BCTPeTHTCH C BaMH 4YeOBeK, HeCyLLHi 
KYBUIHH BOAbI, NocieazyiTe 3a HHM B JOM, B KOTOPbIH OH BOHKeT, H 
CKaxKHTe XO3AHHY 20Ma: YunTeab ropopuT Te6e: Bpema Moe 6.1H3K0O, 
rae KOMHAaTa, B KOTOpOH Ont Mue ectb Ilacxy c yyeHuKamMH MoumH? 
Ou NoKaxkeT BaM TOpHHuy S6orbulyiO WH yOpaHHyW; TaM MpHroToOBbTe 
Ham”. [letp 4 MoaHu otnpaBuancb B MepycaiuM, Hallliv, Kak HM ObI- 
JO CKa3aHo, H NpHroToBHaH Ilacxy. 


Beuepom Mucye Xpueroc npuuied B SITOT 2OM C ABeHaWaTbIO 
yueHHKaMH. B ropHuue, KpoOMe HHX, HHKOrO He 6bit0. Ilo BocTOUHO- 
My OObINAaW, 3a BeYepWO CeLOBaIO BO31e4b He HHAa4e, KaK C YMbITbIMH 
HoraMH. Jlian 9TOrTO OMOBeHHA BCe ObIO MpPHroTOBeHO B KOMHATE; 
He JOCTaBaO TOJAbKO NIpHCayKHHKa, KOTOPbIA OMbIA Ob HOrH. Yue- 
HHKaM lpeAcTaBAcA Ccay4ah OKa3aTb B3aHMHYWO YCJyry OAHH Apy- 
rOMY; HO M@XKy HHMH lel CNOp O TOM, KTO H3 HHX OO/IbUIe; HHKTO 
He XOT€J CTaTb HHXKe BCeX. Torga Mucye Xpuctoc sBctaa, cunt c Ce6n 
BePXHHOW OAeXKAY H, B3AB NOAOTeHLE, ONOACAICA; NOTOM BHA BOY 
B YMbIBaJIbHHUY H Hadad YMbIBATb HOFH YYCHHKaM H OTHPaTb HX T0- 
aoTenuem. Jlowiaa ovepeab Zo [letpa, Metp sockankuya: “locnoan, 
Te6e-aH yMbIBaTb HOrTH MOH?” VMiucyc cKa3aa emy B OTBeT: “4TO 4H 
mela Tenepb, Thl He 3HaClb, a ypa3syMeellb Nocae”. ITH cloBa He 
yaepxain Iletpa. “He yMoeuib HOF MOHX BO BeK”, CKa3a1 OH YuH- 
Tew. “Ecan ne yMow TeOs, He HMeeLb YacTH CO MHol”, oTBeTHA 
Mucye Xpuctoc. Toraa Iletp cka3aa: “Tocnoan, He TOAbKO HOrH 
MOH, HO MH PYKH H roszoBy!” — “OMbITOMY HYXXHO TOJbKO HOH YMBbITb, 
MOTOMY 4TO 4HCT Bech”, OTBeTHA Tocnoazb Mucyc uw notom, o6paTus- 
lHMCb KO BCeM, CKa3aJ: “H BbI 4YHCTbI, HO He Bce”. COBa 9TH OTHO- 
cuanch K Mygze; n60 Mucyce Xpucroc 3Haa npegzatean CBoero. 


YMbIB HOrH y4eHHKaM, Mucyc Xpucroc Hawer BeEPXHWW O1exK- 
AY HW BO3Jer 3a BeYyepW. “3SHaeTe AH, 4TO $I CHeAant BamM?”, Ha4uaa OH 
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cBolw mponoBesb. “A ai BaM NpHMep, YTOOHI HM BbI Welaiv TOKE, 4TO 
A coenaa pam. Ecau A, Tocnogb u Yuutedb, yMbI HOrH BaM, TO H 
Bbl JOJ2XKHbI YMbIBaTb HOrH Apyr Apyry. McTrHHHo roBopl Bam: pad 
He O6ombuie TOCNOAHHA CBOerO, a NOCAAHHHK He OOMbUIe NOCAaBUIero 
ero. Ouenb xedaa Sl ecTb c BaMH 3TY Ilacxy npexge Moero ctTpaza- 
HHA; HOO CKa3bIBalO BaM, 4YTO yxKe He Oyy ecTb eA, MOKA HE COBep- 
WHTCA OHA B WapcTBHH BboxHnem”. [locae storo On B3Aa Yallly 4H, 
BO32aB xBaay Bory cKa3a1: “MpHMHTe ee H pa3szerHTe Mexy co6on. 
Cka3biBal0 BaM, 4TO He OyAY NHTb OT NAOMa BHHOrpadHOrO, AOKOMe 
He MIpHHeT wapctBHe Boxue.” Satem Mucyc XpucTroc BO3MyTHJICA 
AYXOM H COO6OUIHA yYeHHKaM H3BeCcTHe, KOTOPOe MopasHAO BCeX: 
“HCTHHHO FOBOPHO BaM, OHH H3 ABeHadWaTH, OOMAKHBaIOLIHH CoO 
Muxow B 6.11020, mpegact Mens. Bnpouem, Crip Ueropeyeckni uzeT 
no mlpeqHasHayeHHlO, — Kak MHCaHO O Hem; HO rope YerOBeKy, KO- 
Topbim Cbih UewopeyeckH mpegaetca; ayyuie Obl STOMY 4YeMOBeKY 
He pozuTeca!” B crpaxe neperasnyiHcb Mexkazy co6orw yueHnuKku. “He 
A-H, TocnoaH?” nNocaAblluadtHcbh HCNyraHHble rOmoOca CO BCeX CTOPOH. 
“He s-1H?” c Haraorm AZepsoctb cnpocua u Myza. “Jia, Th”, cKa3aa 
emy Tocnodb, HO CKa3a1 TaK THXO, YTO YYCHHKH He OOpaTHAH H Ha 
3TO BHHMaHHA: OHH PasroBapHBadn Mexy coGow. Torga Iletp cze- 
Jat 3HaK HMoanHy, KOTOpbIA BO3TexKaI nogzwe Yuuntean, 4uTO6bl TOT 
cnpocuHa oO npegaTterze. MoaHH npxnaa k rpyau Mucyca Xpucta u wo- 
noToM cipocHa Ero: “locnogu, KTo 3T0?” “Tot, Kkomy St, o6mak- 
HYB KYCOK, MOlaM,” THXO OTBeTHA Tocnoyzb, H O6OMaKHYB KyCOK (xue- 
6a) B OmK20, nogaa ero Nyne Uckapuoty. Ho azapyxeckoe o6paute- 
Hue Mucyca Xpucta we BO36yaHA0 packasHHa B Hyze. Ilocae cero 
KyCKa BOWE B HerO CaTaHa H MpeaTeW MYYHTeEAbHO CTatO ocTa- 
BaTbCA WOee B OOULeECTBe CBATBIX anocTozoB. “Uro wenzaeulb, Renal 
ckopee”, cKa3aa emy Mucyc Xpuctroc, Myga Totryuac Bbilier; OH cle- 
Jad cBoe 2e10: y3Had, rae Mucye mposeszetT HOUub, WH Nowe 3a Ofe- 
UlaHHbIMH cpeO6peHHHKaMH. BxHesanHpiii yxow Nyab we moKasasca 
APyYrHM Y4eHHKaM CTpaHHbIM. OHH MOLyMadH, 4TO YunTerb Bepost- 
HO, Jal eMy KaKOe-HHOyb NMpHKasaHHe O NMOKYNKaxX HAM paszaye 
MHJOCTBIHH. Bpbida yoke HOUb, KOrZa Bbiler Nyza. 


Beyeps mpoxouKatacb. Mucye Xpuctoc B3Aa KBaCHbI x1e6, 
O1arociOBHa ero, MpeAOMHA H, Pa3ssaBan YY4eCHHKaM, CKa3aa: “npH- 
MHTe, AAHTe; cHe ecTb TelO Moe 3a Bac AOMHMOe: CHE TBOPHTe B 
Moe socnomMHHaHHe”. Y4eHHKH B 6e€3MOIBHH BKYCHIM Tela YuunTeaA 
cpoero uw Tocnoyza, npenowaHHOroO HM MO BHAOM xse6a. Ilotom Toc- 
noab Mucye XpuctToc B3Ac Yallly C BHHOM H, BO30AarogzapusB Bora, 
nowad ee YYeHHKaM CO COBaMH: “nmelTe H3 HeA BCe; HOO CHA eCTb 
KpoBb Mos HOBOrOo 3aBeTa, 3a BaC H 3a MHOFHX H3,IMBaeMaA BO OC- 
TaBleHHe rpexoB.” YueHHKH B 6e3MOJBHH MpHOOuMANCch Yale. “Cue 
TBOpHtTe B Moe BocnoMHHaHHe”, CKa3aa Mucye Xpuctoc, XH 3THM N0- 
JOXKHA HavalO BeAHKOMY TaHHCTBY IIpH4YallleHHaA. 
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ll. Mpouaabnan 6ecena Uuncyca Xpucta c y4YeHHKaMH, 
Hoanna 13, 33—38: 14—17: Marden 26, 30—35: 
Mapka 14, 26—31; Jyknu 22, 31—39) 

YcTaHOBHB TaHHCTBO mpHyauleHHsa, Mucye Xpuctoc Hayad 
CBow npouarbuyw Gecenzy c yuenHKamu: “JleTH, He AOAro yxe ObITb 
Mue c Bamu. Byzete uckaTb Mens, 4 Kak CKa3a. A Myaenm, 4TO ky- 
na SW WAY, BbI He MOXKeTe MPHATH, TAK H BaM TOBOPW Ternepb, 3ano- 
Beb HOBYHO Jat BaM, Aa AWOUTe APyr Apyra; Kak 91 Bo3s1W6HA 
Bac, TaK H BHI Aa AWO6uTe Apyr Apyra. [lo TOMY y3HAaIOT BCe, 4TO BbI 
Mow yuenukn, ecan Gymete uMeTb 11060Bb Mexay codon.” “Jia He 
cmyulaeTca cepaue Bawe”, mpozomKaa Xpuctoc, Bepyiite B bora u 
B Mens Bepyiite. B aome Otua Moero muoro o6uTesehH. A uazy npu- 
rOTOBHTb MecTO BaM. M Korda NpHroToBW, IIPHHAY ONATb H BO3b- 
my Bac K Ce6e. He octaBat Bac cHpoTaMH, NpHay K BaM. YTeLIH- 
Teab xe, Jlyx Caatpii, Kotoppii ot Orua ucxogzut u Kotoporo no- 
wet Ore BO HMA Moe, Hay4HT Bac BCeMY H HalMOMHHT BaM BCE, 
4uTo SH ropopua Bam”. StHMH cuoBamMH Mucye XpucTroc 3aKOHUH N0- 
cieqHOrO BeYeplO C yYeHHKaMH. [IpH BCTaBaHHH OT BeYepH cTapuiHa 
OObIKHOBeHHO TIPOH3HOCH: “MHp BaM”. Mucyc npenowaat Takxke MHP 
CBOHM y4eHHKaM: “MHP OCcTaBlAIO BaM, MHp Mod fat BaM; He TaK 
KaK MHp JaeT, HA Maw BaM: Ma He CMyLlaeTCA cepaue Baule H a He 
yctpawaetcs. Bctanbte nohaem otciwua.” YueHHKH BCTaJH H3-3a 
cTOJla WH, BOCTeBUIH, NOWAK H3 HepycatumMa Ha ropy Eaeouckyn. 


Jloporoto Uucye Xpuctoc Bo3s06HOBH. mpepBaHHyw Gecesy. 
Ou roBopH.l, 4TO cBA3b Ero c BepytOulHMH He MpeKpaTHTcA, XOTA On, 
NOBHAHMOMY, H OCTaBHT HX; TOJAbKO CBA3b 9Ta GyAeT BHYTPeHHAA, 
ayxosHan. “Sl ecCMb HCTHHHAA BHHOrpagHan Jlo3a, a Oren Mot Bu- 
Horpazapb. Bcesakyro y Mens BeTBb, He NMPHHOCALLYW Noma, On OT- 
cekaeT, a MpHHOCALLy Naom — ou4nulaeT, YTOGHI Gomee NpHHecaa 
nionza. Ilpe6yapte Bo Mue, u HS B Bac. Kak BeTBb He MOXKeT MIPH- 
HOCHT NlOa Cama co6ow, ecanH He GyeT Ha 103e, TaK H BbI, CCH 
He Oymete BO Mue. SH 203a, a BbI BETBH; KTO mpe6niBaetT BO Mue u 
$1 B HEM, TOT NPHHOCHT MHOrO Moda; 6e3 Mena xe HE CMOXKETE e- 
JaTb HHYerO”. Satem Mucyce XpuctToc yBeuleBadt HX HeOCTaGHO TPy- 
AMTbCA Ha pacnpoctpaHenuHem Ero yueHHsA HW AAA 3TOTO NOCTOAHHO 
npeObiBaTb B eHHeHHH C Hum. 3akonuHa On CBow Gecezy MOAHT- 
Bow K bory © ToM, 4TOObI Bce BepylwoulHe ObilIH 4pes Hero B enH- 
HeHHH c Borom Oruem. 


ill. Moautsa Uncyca Xpucra B cany Tedcumanckom 
4 B3aTHe Ero BOHHAaMH. 
(Margen 26, 36—56; Mapxa 14, 32—52; Jyxu 22, 
39—53; Heanna 18, 1—11) 

[Ipw Bxogze B cama Tedpcumancknit (Ha rope Enxeoucxoh) Mucyc 
XpucToc ocTaBH.l CBOHX YYeHHKOB, CKa3a. HM: “MOCHAHTe TYT, MOKA 
A nofiay, nomoawcb Tam. Moautecb H BbI, YTOObI He BMaCTb BO HC- 
Kywenue.” Baas c Co6o0Ww yuennkos CBoux Iletpa, Makopa u Moan- 
Ha, OH yalHACA BO BHYTPb cada. 3ecb On Hayaa cKOpGeTb H TOC- 
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KOBaTb. OH cKa3aq. y4eHHKaM: “azyula Mos ckop6uT cMepTesbHO, m0- 
O6vabTe 3necb H GogzpceTBylte”, H OTOHAA OT HHX Ha TakKOe paccToR- 
HHe, Ha KaKOe 4eOBeK MOXKET OPOCHTb KaMeHb, MPeKAOHH KOWeHA, 
aa JHUOM Ha 3e€MJKO H MOJHACH: “Otue Mok eCAH BO3MO2KHO, Ja 
muHyeT Mens uauia cua! Bnpouem, He Kak A xouy, HO Kak THI.” 
KposBaBbii not c Anua Ero nagat KanaaMH Ha 3emin. SBuaca Emy 
Aurea c He6a HX yKpenana Ero. Betas c MoantTBbl, Mucye Xpuctoc 
nogxowed K Y4eCHHKaM H YBHe. HX cnautHMH. “UtTo Bb cmHuTe?” 
cKa3saa On um. “Betanbte, GompcetByiite H MOJHTeCb, 4TOOHI He 
BiacTb BaM BO HcKyweHHe. Jlyx 6Goup, nNAOTb »%e HeMOLIHa.” On- 
ATb OTOWeA OH OT HHX H MOAHACA: “Otrue Mok! Ecau He MoxkeT 4a- 
lua CHA MHHOBAaTb Mens, fa GyzeT BOA TBOA”, H NOTOM, BO3BPaTHB- 
UIHCb K Y4YCHHKaM, Hallie HX ONATb CNAUWLHMH! Ia3a HX OTAKeTeIH, 
H OHH He 3HaJH, YTO Emy oTBeyaTb. XpHcTOC OTOLIeA OT HHX H MO- 
JMICA B TpeTHH pa3. MoaHTBa OKOHYaTeAbHO ycnoKOHsa Ero zyuly; 
Ou NpHroToBHicA HTTH Ha cMepTb. Tlogmower OH K yH4eHHKaM H 
cKa3ai: “BbI BCe ele cnuTe? KonyeHo; BOT npHuier uac H Chin Ue- 
aoBeY4eCKHH MpeaetcA B PYKH FpewHHKOB. BctaHbTte noHzeM; BOT 
npHOansHicA mpezatoulnh Mena.” 


CkBO3b MpocBeT AepeB BHAHEAHCh AIOAH C (OHAPAMH H CBe- 
THAbHHKaMH. STO wea Nyaa c TOANOW cAyKUTeeH apxHepeHcKHX, 
H H€CKOJIbKHX PHMCKHX BOHHOB, BOOPyYXKeHHbIX M€4YaMH H KOJIbAMH. 
3a TOANOW NOOAalb, WAH HaYaIbHHKH XpaMa H KHHXKHHKH. B Tem- 
HOTe HeJb3A GObINO ACHO PacCMOTpeTb AHL, H NOTOMy Mya croso- 
pHJIcAH CO CBOHMH COOG6UIHHKaMH, 4TOObI OHH B3AAH TOrO, KOrO OH 
nouetyeT. TowbKO 4TO TOJNMa BCTYNHJa B Caw, Kak XpucToc BHIUer 
eH Ha BcTpeuy. Myfa ToTYac NoAOUIeA HW CO CAOBaMH: “pamnylica PaB- 
BH”, mouenoBaa VMucyca. “JIpyr, aaa yero TH nmpHnwer? Llenosa- 
HHeM-JIH mpezaeuib Cpina Ueropeyeckoro?” oTBpetHa Emy Tocnozb 
Mucye Xpucroc. Kpotkni otset Tocnogza 6pia gan Uyazn nocaen- 
HHM IIPH3bIBOM K NOKaAHHWO. Tlotom noxzowear On K TOANe HK CHpo- 
cua: “koro uusete?” Emy otsetuau: “Mucyca Hasapen”. “Sto A”, 
cKa3aa Ou. Cayru HCnyraiHcb, OTNPAHYIH Ha3aq WH MadH Ha 3eMAW. 
Mexay TeM, BC€ YYeCHHKH MaJ0O-n0-Maly cO6paatHch OKOO cBoero 
Yuuntean. Korga cayrn o6onpHaucb, Mucyc cHoBa nogzoule. K HHM 
co cloBaMH: “Koro uujeTe?” Onn cka3aau: “Mucyca Hasapen”. “fA 
cka3ai BaM, 3TO A”, oTBeTHa Mucye. “Mak, ecan Mena uuuerte, 
OCTaBbTe HX (T.. YYCHHKOB), NycTb HAyT.” CTpaxkH Haas CBASHI- 
BaTb Mucyca. Y4eHHKH MOHAAH B YM eNO, WH PeLWIHAHCh 3alllMUlaTb 
cpoero Yuutean. “Tocnoan! He yapHTb AH HaM Me4eM?” CHpocHAH 
oun. [letp, He AOKMABUIMCh OTBETA, BbIXBaTHA M€4 H3 HOXKEH H OT- 
ceK mpaBoe yxo y OfHOro paOa, no uMeHH Maax. Ilocrynox [letpa 
Obl BMOAHE H€3AKOHeCH: CTPaxkH HCNOJHAIH NMpHKasaHHe CBOHX Ha- 
YaIbHHKOB. JipyrHe y4eHHKH FOTOBbI ObIIH NMOCAeOBaTb NpHMepy 
Iletpa, HO Mucye Xpuctoc cka3aa eM: “ocTaBbTe, OBOAbHO” u 06- 
patHica K Iletpy cO CAOBaMH: “BAOXKH Me4 B HOXKHBI: HOO BCe, 
B3ABLUIHe Me4, MeyeM NOrHOHyT. Heyxern Mue He NHTb 4allIH, KO- 
TOpy) Jat Mune Oteu? Han azymaeulb, uto A He Mory Tenepb yMo- 
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autb Otua Moero, u On npeazctaspuT Mure 6oee ABeHaauaTH JerH- 
ouos AnretoB?” Tlocae 3Toro Ou mpukocuysica K yxy Maaxa u ucle- 
aui ero. Bowubi ToTYac cBA3aqH Mucyca, a yYeHHKH Ero B cTpaxe 
pasOexaaucb. Korga ctpaxku B3atH Mucyca, On cka3al cTapeHuin- 
HaM HapOJa, CKPbIBLIMMCA 3a TONOW: “Kak OyaTO Ha pa360HHHKa 
BbILLIH Bbl C M€4YaMH H KOJbaAMH. Kaxkabih 2enb OpiBal S| c BaMH B 
Xpame H y4HA, HM BbI He MOAHHMAIH pyKH Ha Mena? Ho Tenepb Ba- 
lie BPpe€MA HM BaacTb TbMbI. Jia cOyaytcs IIncanua.” Mucyca nopean B 
Vepycaauo. 


IV. Hucyc Xpucroc Ha Cvle y NepBOCBALLCHHHKOB 
AnHbI H Kanadppl. 
(Hoanna 18, 12—13, 19—24; Marden 26, 57—68: 
Mapka 14, 583—65; dyku 22, 63—71) 

HecmotTps Ha TO, 4YTO 3aKOH MyzelickHh 3ampelilal TahHble 10- 
lpOcbl MOACyYAHMOrO B YaCTHOM OMe, Mucyca MpHBewH CHayala B 
JOM Tl€pBOCBALLeCHHHKa AHHbI, KOTOPbIN mepewal yxe CBOHW OJDK- 
HOCTb 3ATHO cBOeMy Kanade HW B 3TO BpeMA OBI TOAbKO MOUeTHbIM 
yieHoM CHHeaxpHoHa. AHHa Havad pacnpawiMBaTb Mucyca 06 yue- 
HHKax Ero u yyenuHu. Mucye otsetua: “fH Bcerda V4H ABHO H B 
cHHarorax WM B Xpame, rae cxogzatca Bce Mynzen, WH TaHHO He FTOBOpHA 
HHYero. Uro cnpauwimBaeub Mena? Cnpocn cabluaBluinx, 4¥TO A ro- 
BOpH. uM”. Torga OAHH H3 CayxKUTeeH yapHa Ero no weKe H 
cKa3a1: “Tak 1H OTBeYaelib ThI NepBOCBALLeHHHKYy?” Mygzelickune 3a- 
KOHbI 3allpeulaH HaHOCHTb OcKOpOaeHHe OOBHHAeMOMy. Mucyc Cc 
KPOCTOCTbWO 3aMeTH.I 9TO CYKUTeIHO: “ecan A cKa3a XyO, MOKaKH 
GTO XY0O; a eCIH XOPOWO, 4TO THI GbeuIb Mens.” 


Anna oTociat Mucyca k Kanade. Y Kanadbpl coOpaancb Hu 
apyrve apxwepeH, KHWXKHHKH WH CTapeHUiHHbI Hapowa. Tam cocTaBH- 
ocb coO6paHHe CHHeAPHOHA, He3aKOHHO MO BpeMeHH H MecTy.*) Toub- 
KO 4¥TO npHBeaH Mucyca, Kak ABHJAHCb JokecBHaeTeIH. MxHoro OHH 
HaroBapHBash Ha Hero, HO He MOFJIH CKa3aTb HHYerO, 3a YTO MOK- 
HO 6bII0 Obl OcyaHTb Ero Ha cmMepTb. ANOCTOAbI COXpaHHJH H3Be- 
cTHe O06 OJHOM JpKe-cBHaZeTere. Kora BbiCyulaHb! ObIIH MHOrHe 
CBHAeTeIH, BOWIH elle ABOe H CKa3aH: “MbI CJbILUaIH, Kak OH 
ropopuHa: A paspyuiy Xpam ce pyKOTBOpeHHbIM uw 4Yepe3 TPH AHA 
BOSIZBHrHY ApyroH HepyKOTBOpeHHbIK”, HO H 3TOFO OOBHHeEHHA ObI- 
0 He JOCTATOUHO, 4TOOKI OCyAHTb Ero Ha cmMepTb. Torga mepBo- 
CBALCHHHK BCTal H cnpocHa Ero: “3sakauHato Te6s Borom >xKHBbIM, 
CKaxKH HaM: TbI-1H Xpuctoc, Chih Boku?” Ha ato Mucyce orse- 
THA: “TbI CKa3ai, — A; H axe TOBOPlO BaM: OTHbIHe y3pHTe CbIHa 
Yenopeyeckoro, CHAAULeErO OeCHYWO CHbl Bowne uw rpaayulero Ha 
o6aakax HeOecHbIxX”. IIpH 3THX caoBax Kanadcba, caaayKel HeBepy- 
OWA, PasOpBad CBOH Oe Abl WH BOCKIHKHYA: “Ha 4TO elle HaM 
cBuzeTteneh? Bb capiuute Ero 6oroxyapctBo. Kak BaM KaxkKeTcA?” 
— “[lopHHeH CMepTH”, OTBETHAH 41eHbI CuHeapHoHa. 


OcyxaenHoro Mucyca sBbipetw H3 2OMa Kanadbpl Ha ABOp. 


* CunalpHon JorKeH codbupaTbca AHEM HM HpHTOM B 3,anHH AXpaMa, a He B YacTHOM ome. 
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Unsenbt CuHeapHoua pasouncb, a Mucye Xpuctoc octaica B ToOsNe 
cayxuteareh. JLo ytpa ocTaBatocb 4aca TPH, YeTBIPe. Taxkento Obilm0 
Mucycy Xpucty mposectu 3TH Yacbl. [py6nie cayKHTeAM HauadH H3- 
e@BaTbCAH Ha, HEBHHHbIM CTpaaibuem. CKOpO OT HaCMeLUI€K OHH Me- 
pewiH K nmo6oam. Ogu 3aywiaan VMucyca, apyrve naepaitn Emy B 
JHWO H YAapsA.H NO JaHHTaM, HHbIe 3akpbiBatH Emy raa3a u, yhapan 
no JHUY, CiipawiaMBpatu: “mpopekH HaM, KTO yaapuHa Te6s?” Mucyc 
XpuctToc Tepnea H MOA. 


Ilo 3aKkoHam VyxelickuM, JIA NPOH3HeECeHHA OKOHYATCAbHOTO 
npHropopa Ha OCyKAeCHHbIM CHHeEAPHOH JOMKeH Oba cHOBa co6- 
paTbcA Ha TpeTHH eHb. Ho sparn Mucyca, BMecTto Tpex AHeH, Mmpo- 
*K aH “aca TPH H, KaK TOJAbKO HaCTalO YTPO NATHHUbI, CHOBa co6- 
paiucb B ome Kanadsi. Baenn OcyxgenHoro. “Thi XpucrToc? cka- 
%KH HaM?”, cnpocuaH y Hero. Mucyc oTBeTHa: “ec CKaxKy BaM, BbI 
He MOBepHTe; eC Ke HW CNpolly Bac, He GyfzeTe OTBeYaTb Mue H He 
otnyctuHte Mens. OrTHpine Chin UeropeyeckH BoccazeT OecHyHO 
cuabt Boaueh”. “Atak Tat Cprn Bown?” “Bat ropopute, ato 1.” U 
nowHAIcA mpoTHB Hero Becb CuHHOzpHoH. “Kakoe HaM elle HYKHO 
cBHeTeibcTBO? Mbi caMH CiIbIxXatH H3 ycT Ero”, KpwH4atH co cBex 
cTtopoH. Mucyca npH3HaiH AOCTOHHbIM CMepTHOH Ka3HH 3a TO, 4TO 
Ox o6baBua Ce6a CpriHom Boon. 


V. Orpeuyenne uw packasnue [letpa. Morn6enb Uyani. 


(Hoanna 18, 15—18, 24—27: Marghea 26, 69—75, 
27, 3—10; Mapxa 14, 66—72; Jyxa 22, 54—62) 


3a Mucycom Xpuctom u3 TedbcuMaHHuW cleqOBaIH Ba y4eHH- 
ka Moan u I[letp. Moann, kak 3HaKOMBIH AHHbI, BOWIeEA BO ABOpP 
nepBOCBALLCHHHYeCKHH, a Iletp octasca 3a Bopotamu. Ilo npocb6e 
Hoanna CilyKaHKa BIyCTHJa BO ABOp H I[leTpa: TOAbKO, BHycKas ero, 
OHa cnpocHia: “Thl He H3 Yy4eHHKOB-1H SToro Ueazoseka?” T[letp 
CHJIbHO Kea OCTaTbCA BO ABOpe, 4TOObI BHAeTb, 4TO GyneT c Yun- 
TeleM, H OTBeTHI “HeT”. Houb O6bila xon0aHaa. CayxKUTeIH pa3- 
BeIH Ha ABOpe OroHb H rpewncb. Iletp rpesca BMecte Cc HHMH. 


Koraa Mucyca nospean K Kanade, Iletp u3maau caemoBaa 3a 
Hum; BMecte C APyrHMH BOUIe OH BO ABOP H TaM CeJ K OFHH, YTO- 
Obl BHeTb, 4eM BCe KOHYMTCA. Torga OfHa CAYKaHKA, BrALeBUIHCb 
B AHWO ero, CKa3ada: “KH Th Oba c Mucycom TaanazesHHHHOM”. Iletp 
HCcnyraicA H OTBeTH OTpeyeHHeM: “sa He 3HalO Ero HW He NOHHMAaN, 
4TO Thl TOBOPHLUb”. 3aTeM OH BbILeA Ha NepeAHHH BOP; B 3TO Bpe- 
MA 3alel meTyx. KoHuHocb 3aceqaHHe CuHegpuHoua uw Mucyca Xpu- 
CTa BbIBeIH Ha 2BOp. Hayaancb BCeBO3MOXKHbIe OCKOpOeHHA; [letp 
cTOA. WH cMOTpel. [Ipomwmo c 4ac BpeMeHH, H NOAOWAM kK IleTpy He- 
CKOJbKO 4YeOBeK. OHH CKa3aq: “TOUHO HW 3TOT GEIA c Hum”. [letp 
OTBeTHI: “He 3Hal0, YTO ThI rOBOpHuib”. Jipyrne 3aroBpopuHaHn: “TOU- 
HO H TbI H3 HHX; 2a HW peub TBOA OOAHYAaeT TeOn: THI TaauaeaHHH”. B 
3TO BpeMA MOMOWeA POACTBEHHHK Maaxa uw NOATBepAHA NoOOspe- 
HHe ApyrHx: “He A-H BuAeT TeOA c Hum B cagy?” Iletp nayaa 
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KIACTbCA H 6OXKHTDCH: “He 3HaKO UeroBeka, O KOTOPOM BbI TOBO- 
pute”. He 3aKOHUHA OH CBOeH KJATBbI, KaK MeTYX 3anMe. BO BTOPOH 
paz. Mucye Xpuctoc o6epHysca B 3TO BpeMA H B3raAHya Ha Iletpa. 
ToT BCNOMHH cloBa Yuntean: “npexae, HexKeIH MeTyxX 3amoeT JBa- 
*K bl, TPHKAbI OTpeyeulbch OT Mena”. [ay6oKoe packantHHe OXBa- 
THAIO Ayuly Iletpa H OH C FOPbKHMH Cj1e3aMH BbILIeT CO ABOpa ap- 
xHepeHckoro. 


He tTakoBa 6bita yuactb Myazn McKkapuota. Bectb 06 ocyx- 
“eHHu Mucyca Ha CMepTb MpHBewa ero B ComporaHHe. OH NOHAA, 10 
yero OBeO ero cpe6pomo6ne. MyunteibHoe pacKanHHe OBazer0 
ero Aywow. OH mowed B XpaM, ABHACA TaM K MepBOCBALLLeEHHHKaM 
HM CTapeHUIMHaM, BOSBpaTH HM CpeOpeHHHKH H CKa3al: “corpellHd 
A, mpezaB KpoBb HeBHHHy10”. Ho sparu Mucyca He cuntain ce6s BH- 
HOBaTbIMH B rpexe Mybl HK OTBeETHAH: “4TO HAM JO TOTO; CMOTPH 
cam”. XoJ02 oTYaAHHA O6Ran AyWy Nyapt. Ou 6pocua na now cpeb- 
PeHHHKH, BbIOexKal H3 XpaMa H YAaBHcA. Tpyn ero yaa c Aepesa, 
OT MaeHHA PasOpBaJicCA MOCpeAHHE H BBbINAaIH BHYTPCHHOCTH ero. 
Mexy TeM, NepBOCBALILCHHHKH, B3AB CpeOpeHHHKH, CKa3aH: “He- 
NO3BOAMTeIbHO MOJO%XHTH HX B WePKOBHYO COKPOBHULHHLYy, MOTO- 
MY, YTO 3TO WeHa KPOBH”. CyeaBUIH COBeLaHHe, OHH KYMHAH Ha BO3- 
BpauleHHble Myzow eHbrH 3e€MJKO TOPUIeYHHKH aa norpeOenua 
Ha HeH CTpaHHHKoB. VM mpo3BaHo O6bi0 3TO KAanqOnule —- Akearzama, 
4TO 3HAa4HT: 3€MAA KpOBH. Tak CObINOCcb mpopoyectBo Mepemun: “x 
B3AH TPHAWaTb CpeOpeHHHKOB, WeHy OueHeHHoro, Kotoporo oue- 
HHIM CbIHbI M3paniaA WM 2a HX 3a 3e€MAK FOpUeuHHKa.” 


VI. Ancye Xpucroc na cyfze Muaata nu Upona. 
Buyepanue ero WH OCyxKeHHe [lHnaTOM Ha CMepTb. 
(Hoanna 18, 28—40, 19, 1—16; Marden 27, 11—30; 
Mapxa 15, 1—19; dyna 23, 1—25) 

CuHeApHOH MpH3Hat Mucyca goctohubim cmeptuH. Ho ator 
npHroBpop He MOr ObITb NpHBeweH B HMOWHeEHHE G6e3 yTBepxKTeHHA 
Pumckoro [Ipaputeatan (HremMOHa HAH NpeTopa) B Uyzee, u noTomy 
CuHeApHOH, 2OKeH Obl NMpelAcTaBHTb NMOACYAHMOrO Ha Cy Mpe- 
Topa Ilontus, no nposBaHuw IInaata. Ilo cayyato mpa3saHuKa Ilac- 
xu, [lontHH Haxoguica B Hepycamume wv xx B IIperopun, BO1K3H 
Xpama. [Ipea npetopnet O6blaa ycTpoeHa OTKPbITaA MIOUWLaaKa, KO- 
TOPah Ha3biIBaaCb AH(OCTPOTOHOM, NO eBpelicKH raBBadon, T. e. Ka- 
Me€HHbIM MOCTOM, OT TOrO, 4TO OHA Oblla ycTaHa MpaMOpOM H Jpy- 
rHMH Pa3HOUBeTHbIMH KaMHAMH. I[Ipeq 93TOWO NAOWLAKOW B MATHH- 
UY YTPOM ABHAOCb MHOrO JHOeH C CBA3AHHbIM YeJOBEKOM: 9TO 4We- 
HbI CunepHoua mpuBein Mucyca ot Kanade. Oun we Bown B [Ipe- 
TOPHW, 4TOObI HE OCKBeEPHHTbCA MIped Tlacxo1w BXOAOM B JOM A3bIU- 
HHKa. []HaaT BbIWIe K HAM Ha AM(POCTPOTOH H C YAHBAeHHeM yBuses 
mpex co6or usenos CuHozpHona. “B 4uem BbI OOBHHAeTe 3TOTO 4e- 
qopeka?”, cnpocHa on. “Ecau 6br On ne Opbla 3002eH, TO MBI He 
npezaiv Opt Ero te6e”, otBetHan Hygzen. Tlnaat cka3aa uM: “BO3b- 
mMuTe xe Ero BbI H cyauTe Ero no Bauiemy 3akony”. Uynen cka3ain 
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B OTBeT: “HaM He JO3BOJe€HO HHKOrO MpeaBaTb CMepTH” H HadaJH 
o6suHaTbS Mucyca: “MbI HallliH, YTO OH pa3sBpalllaeT Hapod HU 3anpe- 
ulaeT LaBaTb moxaTb Kecapwo, Ha3bipad ce6a Xpuctom-Llapem”. “Ti 
uapb Mygzetcxuii?” cnpocua IInaat y Mucyca. Xpuctoc ectb Meccua, 
AYXOBHBIA Wwapb M3panas, H MOTOMY B NpPHCyTCTBHH 4ieHOB CuHHeZ- 
pHoHa Ou oTsetua: “SA Llapp”. Orset Mucyca yausua Ilnaata: emy 
He BepHocb, uTOObI 3TOT GeAHbIM YeOBeK, MpHBeAeHHbI K HeEMY 
Vyaeamu, OcMeaHJICA CNOpHTb c PHMOM O BaacTH Had Mygeamu, u 
NOTOMY OH mo3Baa Mucyca B npeTopHh, 4TOG6bI TaM HaeAHHE AONpo- 
cuTb Ero. “Llapb-2u Ter Mygeickuii?” cnpocua Muaat. Tenepp Mucyc 
XpucTOc He MOF OTBETHTb HH Ja, HH HET; CpaBeAAHBOCTb OTBeTAa 3a- 
BHCela OT TOFO, B KaKOM CMbICJe MPHHATb COBO Wapb. Tlotomy OH 
npeABapHTebHO cnpocua y IlnaatTa: “oT ce6s-1H ThI TOBOPHLIb 3TO, 
HH Apyrve cKa3aqH Te6e O MHe? (MHaye cKa3aTb: B CBOeM-JIH CMBI- 
cle Thl ynoTpe61AelIb CIOBO Wapb, HAM B CMbicue Apyrux)”. “Pas- 
Be a Mygeh?” orsetua Ilnaat. “Tao Hapox Hu NepBOCcBALULLeCHHHKH 
Te6a npeqaiH MHe; 4TO THI Chetan?” Mucye Xpuctoc cKasaa: “Llap- 
cTtBo Moe He OT MHpa cero: ecaH ObI OT MHpa cero G6nIm0 LlapcTBO 
Moe, TO cayxHTeIH (MOZaHHBIe) Mon nogzBH3anHch Obi 3a Mens, 
uTo6nr AH He Obit mpegaH Mynzeam; Ho LlapctBo Moe ue orcwaza”. 
“Htak, Tp wapb?”, cnpocua Tlumat. Mucye Xpuctoc orsetun: “za, 
S Llapb”, wH TOT 4Yac OObACHHA, B KaKOM CMbICAe OH HasbiBan Ce6a 
uapem: “Sl Ha TO pOAHJICA MH Ha TO NpHuierA B MHP, 4YTOOKI CBHeTeAb- 
CTBOBaTb O06 HCTHHeE; BCAKHH KTO OT HCTHHBI, clyuiaetT Moero ro- 
aoca”. H3 3stTux cos IlnazaT yBuzea, YTO Neped HHM CTOHT NponoBer- 
HHK HCTHHbI, YUHTe HapOa, a He BOSMYTHTCAb NPOTHB BaacTH PHM- 
ash. Cka3aBp Mucycy: “ato ecTb HCTHHa?” OH BbileI K Myneam Ha 
JH@OCTPOTOH H OObABHA: “A HHKAKOH BHHbI He HAaXOKY B ITOM Ueu0- 
Beke”. CHOBa NOcbINaIHcb OO6BHHEHHA Ha Mucyca co cTOpOHbI MepBo- 
CBALLCHHHKOB H CTapeHuiHH. Mucye Xpuctoc He 3aunusaica. Iluaar, 
YAHBJeHHBIA MOJ4YaHHeM OO6BHHAeMOrO, CKa3aq eMy: “4TO #%Ke THI 
HH4ero He OTBEYACLUb? BHAHUIb, CKOAbKO npoTHB Te6a OOBHHeEHHH?” 
Mucye npoxzomKkat MOw4aTb. [lMaaT He 3Hal, YTO AeNaTb emy c Y3- 
HHKOM. OtnyctTuHTb Ero? Byzet ockop6aeH CuHeapuon. OcyaHTb? 
Ho copecTb H 32paBbIi CMbIC TOBOpHIH eMy, 4TO Y3HHK HeEBHHEH. 
OHO COBO TMepBOCBALLCHHHKOB Jao HreMOHY Mpewwor OTKAOHUTb 
oT ce6s cya Haga Mucycom. HactanBas Ha OOBHHEHHH, OHM CKa3aJH, 
4uTO OH BO3MyLIaeT Hapod, y4a mo Bcei Mygzen, HaunHan oT lannaen 
mo cero mMecta. IInaat cnpocua: “Passe On Taanaeanun?” “lannae- 
AHHH”, OTBeETHIH B Hapogze. Torga IInaatT nox cTpaxkew oTocaad 
Vucyca wa cyt Mpoga Antunpi, uapa Taanaelcxoro, KoTOppii no 
cayuat Ilacxu, Haxoguica Torfza B Hepycanume. Upon, yaugesuin 
nepex co6o0H 3HaMeHHTOrO Y3HHKa, O4eHb OOpagoBasca. OH yxe 
aBHO ela BHAeTb Mucyca uw Tenepb HawencA yBHaeTb OT Hero 
Kakoe HHOyib 4y0. O MHOroM pacnpaulHBan oH VMucyca; HO Ha 
Bce Bompocbi Mucyec Xpuctoc He OTBeYaa HH cOBa. TlepBocBauien- 
HHKH H KHHKHHKH, ObIBLUHe TYT, CHbHO OOBHHATH Ero; Mucye Xpu- 
cTOC He 3alluulaica. Apo takxe He NpH3Hat Ero npectynHHkom. 
OH TOJbKO HacMesica Ha Hum uw notom oTocaaa Ero x Iluaaty, 
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OL€B B AJIHHHYW, Oey, JOCHALLYIOCA O2@K AY, B KaKYHIO OObIKHOBECH- 
HO OJ@BaJHCb PHMJIAHE, *KeNaBuiHe ObITb H3OPaHHbIMH Ha OOLLECTBCH- 
HY} AOMKHOCTD. VM cheaanincb B 3TOT AeHb IInaaTt vu Mpogd Apy3bamu 
MexAY COOOn. 


B To Bpems, noka Mucyca Xpucta BozHAIH K Mpogy, Touna 
Hapoda OKOJ0 [IperopuHu yBernundacb. HekotToppie npHuiin cha, 
V3HaB O B3ATHH NOX cTpaxy nmpopoka TamHaelckoro, Apyrue, 4TO- 
Obl NOLaTb romoc 3a OcBOGOxAeHHe Y3HHKA, TaK Kak y Myzees Oni 
o6pluai Ha Mpa3sqHHK Ilacxn faBaTb CBOOOAY OAHOMY H3 OCYKeH- 
HbIX Ha CM€pTb MmpecTynHHKoB. [Ipeg IIperopuHer wea cHAbHBIK cnop. 
BoabuiaA “acTb HapoOda cTOAJa 3a OcBOGOxXZeHHe BapaBBbl, KOTO- 
pbli B 9TO BPeMA COAePxKalcA B TeEMHHUWE 3a BO3MYLeHHe HW YOHH- 
CTBO, MpOH3BexeHHOe B roporze. B 3TO BpPeMA UeHbI CHHeAPpHOHAa 
BO3BpaTHAHCbh CO CBA3aHHbIM Mucycom, u [loutuh [lnaat fowKeu 
Obl CHOBa HauaTb Cy. OH CKa3aq ueHaM CHHeApHoHa: “BbI NpH- 
BeJIM KO MHe Yeaospeka Cero, Kak pa3Bpalllaloulero HapoOd; H BOT, 
A IPH Bac H3CceOBal WH He Hallea Ero BHHOBHBIM HH B 4eM TOM, 
B 4eM BbI OOBHHAeTe Ero. A nocbiaman Ero k Mpogy, u Tam HH4ero 
He HaizeHo B Hem focToHHoro cmeptuH. MtTak, Haka3aB Ero, otny- 
uly”. CHHepHOH HacTaHBad Ha cBOeM. B 3TO BpeMA NOCbIUAICA 
uiyM. Hapox Kpuyat, 4uTo6n TInaat caentan TO, 4TO BCerfga Bena 
WA HHX (T. e. 3aHAICA COOMpaHHeM rowocoB 3a OcBOOGOxKAeHHe y3- 
HHKa MO CaAy4ah mpa3sqHHKa). MreMOH BOCNOAb30BaIcCA 3THM LIy- 
MOM. OH OOpaTHJICA K HapOdy CO CAOBaMH: “ecTb y Bac OObINaii, 4TO- 
Obl A OMHOTO OTNMycTHA BaM Ha Ilacxy; Koro XOTHTe, 4TOObI «A OT- 
nycTH1 BaM: BapaspBy Han Mucyca, Ha3sbiBaemoro XpucToM? XorTuH- 
Te-H, A OTMyULy Bam wWapsx Myzeltcxoro?” [lnaat yBepeH Obi, 4TO 
Hapod OyzeT nmpocut 3a Mucyca. B Toane HayaiHcb neperoBopsi. 


Korgza Iluaat cugzeat Ha CBOeM CyYAeHCKOM MeCTe, JO%#KHLAaACb 
OKOHYAaHHA MeperoBopoB B HapOe, *KeHa erO MPHCAala CKa3aTb eMY: 
“He Zerai HHYero NMpaBewHHKy TOMy, NMOTOMY 4TO HbIHe BO CHe A 
MHOrO nocTpazaita 3a Hero”. [lpocb6a xenbI 3acTtaBuaa IIuaata ewe 
Oomee HacTaHBaTb Ha OcBOOOxAZeHHH Mucyca. On BbIUer Ha AHoO- 
cTpoTtoH. Mexyzy TeM NepBOCBALIICHHHKH HW CTaPeHUIHHbI BHYLUIHKJIH 
Hapoy mpocuTb ocBo6oxzeHHA BapaBBbl. TowbkKO 4TO NOKasaJcA 
IlmaatT, KaK TOJNa NPHXAbIHya K AnMdoctpoTony. “Koro x*xe H3 JByX 
XOTHTe, 4TOObI A OTNYCTHA Bam?” cnpocua IInaat. “He Ero, no Ba- 
papBy!” 3akpHYuasH co cBex cTopoH. [THaaT cnpocua: “4To xe A 
caentato Mucycy, Ha3biBaemomMy Xpxuctom?” “Pacnuu Ero! Ja 6yzet 
pacnat”, pasqaica HeHCTOBbIN KpHK. — “Kakoe xe 30 caerat On?” 
cnpocua IInaat. Ho kpuxku: “pacnuu Ero! Jia 6yzet pacnat!” ne 
yMOuJIKaH. “Sl HHYerO AOCTOHHOrO cMepTH He Hauler B Hem. Uak, 
Haka3aB Ero, otmyuly”, 3aKoH4HaA TTnaar. 


Mucyca Xpucta MpHBeiH B AOM OnYeBaHHA. Tam coOpazocb 
MHOrO PHMCKHX BOHHOB, KOTOPbie J06HAH CMOTPeTb Ha BCAKOFO po- 
a Haka3aHHA. BuyepanHe HW CaMO no ce6e ObIN0 OAHHM H3 CaMbIX 
NO3OPHBIX H MYYHTCbHbIX HaKa3aHHi; HO PHMCKHe BOHHbI He yJO- 
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BOJbCTBOBaJIHCb O2HHM On4eBaHHeM. K My4eHHIO OHH IIPHCOeAHHHIH 
HacMeliKH, HeBHHHOrO CTpawaiblila 3aCTaBHAH MpeACTaBAATb AHLO, 
BO3BOJHMOe B WapcKoe AOCTOHHCTBO. Ha noKpbiToe paHaMH H 3aJH- 
Toe KpoBbioO Teno Ero Hagzean OarpsHuuy (pox KOpoTKOH enaHyH, 
KOTOPas NOKPbIBaTa TOAbKO NOJOBHHY Tela HW 3aCTerMBalacb Ha Mpa- 
BOM lieve), Ha rozoBy Ero Bo30%KHIH TePHOBbIM BeHell, H B Mpa- 
ByYIO PYKy JaJH BMeCTO CKHNeTpa TpocTb. Ha BocTOKe yBaxKeHHe 
uapaAM BbIpaxkadH TeM, 4TO NawkatH Nped HHMH Ha KOJICHH; H BOT 
BOHHbI CTAaHOBHAHCh Mpea Mucycom Ha KOJeHH H TOBOpHIH: “panyi- 
ca, uapb Mygzeticxni!” S3atem, Kaxkabih naepaa Emy B ano, 6pat u3 
pyk Ero tpoctb 4 6ua Ero no roazospe. BesBHHHbIA cTpazatel Tep- 
neAHBO, MOJ4a, MepeHocHa no6on Hu ocKkop6seHna. [lnaatT onsaTb 
BLIWe K HapOwy WH cKa3ai: “BOT sa BbIBOKY Ero K BaM, 4TOGOHI BbI 
3HaJIH, UTO A He Haxoxy B Hem HHKaKOH BHHBI.” B 3TO BpeMA BHIWET 
Mucyc B TepHOBOM BeHule H B OarpsxHHute. [lnamat cKka3aa: “Ce UYeao- 
Bek”. “Pacnuu Ero!” pa3qaica B OTBeET AHKHH KPHK MepBOcBALIeH- 
HHKOB H HX CayxKuHTeteH. TlontHh oTBetHa: “Bo3sbMuTe Ero BbI H 
pacnHHTe; a A He HaxOXKy BHHbI B Hem”. “Ml HMeeM 3aKOH XH TO 
3aKOHY HauleMy OH OKeH yMepeTb, NOTOMY 4TO OH Ha3Ban Ce6a 
CpinomM BoxuuM”, oTBeTHIH [Inazaty uaeHbt CuHeapHoHa. STO HO- 
Boe OOBHHEHHE elle Gonee OG6e3noKOHAO IIHAata. On no3Baa Mucyca 
B IIperoputo H cnpocua Ero: “otkygza Ti?” Mucye Xpuctoc ne Aaa 
HHKakoro oTBeTa. MoauanHe Ero yauBuao npoKkoucysa. “Mue-1H He 
OTBeYaellib?” CKa3al OH: “He 3HaeLIb-H, 4YTO A HME BJACTb pac- 
natb Te6a HW BJacTb HMeHO OTNMYCTHTb Te6s?” Mucyce Xpuctoc orTse- 
THI eMy: “ThI He HMea ObI HAaMO MHOH HHKaKOH BrACTH, ecaH Ob He 
6bi10 Te6e MaHO CBLIWIe: MOcemy, 6Gomee rpexa Ha TOM, KTO npewar 
Mens Te6e”. [Ilocae sToro oTBeta [lnaaT eule Gomee wKeraa OCBO- 
6onnTb Mucyca. Ho Mygzen xkpnyaan: “ecau TH oTNycTHUIb Ero, To 
Tht — Heapyr Kecapro. Bcakni, Zeraioujni ce6a wapem — mpoTHB- 
HHK Kecapwo.” Torga IInaat cea Ha AMGOCTPOTOH Hu CKa3aa Mygzesm: 
“BOT llapb Balu!” “Cmeptb Emy! pacnuu Ero!”, pa3aqanocb co Bcex 
cTopon. “Lkapsx-1u Balulero pacnaTb?” cnpocua [luaat. Tlepsocss- 
U€CHHHKH OTBeYaH: “HeT y Hac aps, Kpome Kecaps.” 


Iln1aT, BHAA, YTO HHYTO HE MOMOFaeT, a CMATCHHE YBCHUHBA- 
€TCA, B3A BOJbI, YMbIA PYKH ped HapOAOM H CKa3ai: “A HeBHHO- 
BeH B KpoBH JToro [IpaBeqHuka, — cMotTpuTe Bb!” Hapog, 6oscb 
uToOp [InazaT He B3AT Ha3a cBOero CiOBa, 3aKpH4aar: “KpoBb Ero 
Ha Hac H Ha JeTAX HalllHxX”. Torga []Maat, mpoTus cBoero y6exze- 
HHA, ycTyMaa TpeOoBaHHiO Hapoya, BapaBsBy oTnyctua, a Mucyca 
npeqat Mygeam Ha pacnatue. 


Vil. Pacnsatue, KpectHbie cTpalaHusa, cmepT 
H norpe6enne Uuncyca Xpucta. 


(Marhea 27, 31—66; Mapxa 15, 20—47; 
dyxu 23, 26—56; Hoanna 19, 16—42) 


Tlocae mpou3sHeceHHA cMepTHOrO nmpuHroBpopa Mucye Xpxuctoc 
6bil1 mpezaH BOHHaM [IpaButeas. Bonnbi cuan c Hero GOarpaAHHlly 
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Hv OfeH B Ero co6cTBeHHble OLeKAbI, NOTOM BO3JOXKHIH Ha Meu 
Ero kpect, Ha KOTOPOM nmpexznowoxeHO Sbl0 pacnaTb Ero, H noBeaH 
Ero ua Jlo6Hoe Mecto (no eBpelicku Toarody); c Mucycom Bean Ha 
Ka3Hb JBYX pa360HHHKOB, KOTOPbie TakxKe HeC.IH KpecTbl cBoH., Lilym- 
Haw TOJMa HapOa CleLOBalla 34 HHMH. JIOOHOe MeCTO Ae%KAaO K 3a- 
nanty oT Mepycaauma, B 200-x wiarax OT rOPpOACKHX BOPOT, Ha3bIBaB- 
wiuxca cyfaHbiMH. Jlopora 6bima ropuctas. HM3myyennpii nmo6osmu 
H OH4YeBaHHAMH, HCTOMJICHHbIA CTpawaHHAMH AYUICBHBIMH, Mucyc 
XpHCTOC efBa We, HECKOJbKO pa3 Naan MOA TAKECTbIO Kpecta. Tak 
OWA LO FOPOACKHX BOPOT. 3yAecb AOpOra NOAHHMAJAaCb B opy. 
Mucye Xpuetoc copepuieHHO H3HeMOr. KTo xe TeNepb mMOHeceT KpecT? 
B To BpemMHA HeCTH KPpeCcT CuHTanOCh GoabuiHM Ges4ecTHeM. BOHHbI 
YBHAe1H BOAK3H YeOBeKa, KOTOPbIH BePOATHO, C CcOocTpawqaHHeM 
cmoTpel Ha Mucyca. Sto 6bia CHMOH KupHuesHHH. OH BO3Bpaliaul- 
ca mocie paOoTbl C NOwA H OCTaHOBHJICA 3fecb cay4aiHo. BOoHHbl 
CXBaTHJIH erO H 3aCTaBHJIH HeCTH Kpect. Korda NpOncxOAH.a 93Ta 
nepemauya Kpecta, Mucyc Xpueroc orasHycAh H BHT: HECKOJbKO 
XKCHULMH TOPbKO Maauyt o Hem. “Jimepn Hepycamtumckue!” cka3al 
On uM, — “He naaubte 060 Mune, naaubte o ce6e HW O AeTAHX Ba- 
wx. EcaH c 3eaeHeroulHM ZepeBom (T. e. co MuHow) 3To AenaIoT, 
TO C CyXHM (KakOB Hapoyd Myzetickuii) uTo 6yneT?” 


Korga nogzowan kK Toarode, BOHHbI CTaIH CTaBaTb H yKpen- 
AATb KPeCTbI WH MPHOTOBAATb BCe AJA COBeEpWieHHA Ka3HH. IIpectyn- 
HHKaM OCYKJCHbIM Ha KPeCTHYHO CMePpTb, OObIKHOBCHHO aBa.IH BHHO, 
CMe€lUaHHOe CO CMHPHOW, IA Toro, YTOOBI OMPa4YHTb HX paccyOK 
H Cie€laTb KPeCTHble CTPawaHHA MeHe€e YYBCTBHTeCAbHbIMH. Mucycy 
atv BHHa; On nonpo6oBal u OTKa3aca. 


Koraza Bce 6bI0 NpHroTOBeHO, BOHHBI pacnsaan Mucyca 4 no 
croponam Ero — gsyx pa3s6ofnuKos. Baia tpetui uac aHA (no Ha- 
WweMy JeBATHIN). OObIKHOBEHHO CTOHbI H NPOKAATHA CAbILIAIHCb H3 
ycT pacnuHaemblx, Mucye xe MOAHICH 3a CBoux mMyyHnTeneH: “Orue! 
MIpOCTH HM; OHH He 3HalOT, 4TO JealoT.” 


Ilo npHka3anuw [Tnaata, Had rosoBow Mucyca 6bita npHOuta 
HaAMHCb C O3HAYeHHeM BHHbI. Ha He NO eBpeHcKH, rpeyecKH H PHM- 
cKH 6bI0 HanucaHO: “Mucyc Ha3opeh, Llapp Myazeticxui”. Takas 
Hawnvcb Obilla CHJIbHeHWHM OOBHHeEHHeEM CHHeApHOHa mped Hapo- 
nom. Tlotomy nepBOcBALeHHHKH NpHwian K IInaaty H mpocuaH: “Ha 
nuwk: On ropopua: A uapb Nygetcxuh”. Ho [uaat oTsetua: “uto a 
Hanucadl, TO HanHvcal”. [Ipurso3qup Mucyca Xpucta KO Kpecty, BO- 
HHbI B3AH Ero ofeKAY H Hada AeMTb UX MexAyY co6oW. Mex- 
my Ero ofe2aMv Obl. XHTOH HeCLWUHTbIH, a BeCb TKaHbIH CcBepxy. 
BouHbI NO*KaleAM pasopBaTb ero Ha 4YACTH H KHHYJIH O HEM 2XKpeOHh, 
yeh OyaeT. Tak HCNOAHHAOCh NpopouectBo: “pa3szeaHiH pH3br Mou 
Mexay co6orw Hu 06 ogexne Moe Opocain xpebui.” 


Bparu we octaBpuan Mucyca Xpucta B moKoe uw Ha kpecte. 
IIpoxoqMBuiHe KHBaIH froO.OBaMH H roBopHAH: “3! paspyuarmulnit 
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XpamM uw B TPH JHA cosHaawuHh! Cnacu Ce6a Camoro! Ecan Toi 
Cpih Bown cofan co Kpecta.” HavaibHHKH HapoOda, NepBocBALLeH- 
HHKH H CTapeHUIMHbl CTapadwHcbh NOALepxXaTb 3TH HacmMeuKH. “JI py- 
rux cnacat, a Ce6a Camoro He MoOxeT cnacTH. IlycTtb cnacet Ce6s 
Camoro, ecan On Xpuctoc n36paHHHk Box; nycTb coHzeT co Kpe- 
cTa, 4uTOObI MbI BHAeIH, H yBepyem B Hero”, ropopxHan onn. [Ipu 
39THX CJOBaX He BO3JepxKaIHCb OT HaCMeLU€K H BOHHbI-A3bINHHKH, 
KOTOpble CHZ@H y KpeCTOB H CTeperaH pacnATBIX, OHH TOXe ro- 
BopHin: “Econ Tat Llapp Mynetckui, cnacu Ce6s Camoro”. He 
octaBHiH Ero B nokoe H pacnaTpie c Hum pa360HHnKH. OHH H3 
HHX MpHCTad K HacMeliHHKaM. “Ecau Tpit Xpueroc, cnacu Ce6s x 
Hac”, CKa3a oH. Ho Apyrou pacnaTbid yHHMad ero H TOBOpH: “HAH 
TbI He 6OnwWbCA Bora, Kora WH CaM OCyK eH Ha TO Ke? HO MBI OCYx- 
eHbI CipaBeAIHBO, NOTOMY JOCTOMHHOe NPHHAAH MO 2elaM HaliHM, 
a OH HH4eroO xyOro He Cetai”. Cka3aB 3TO, OH OOpaTHca K Mucy- 
cy XpucTy c MOJHTBOIW: “NOMAHH MeHA, TocnoaH, Korga npunzeu! 
B Llapctsue TBoe”. — McTHHHOo roBopw Te6e, HbIHe Ke Oyzellb CO 
MHOW B palo”, oTBeTH emy VMucye Xpucrtoc. 


IIpu Kpecte Mucyca ctosaH: Moann, yyenuK Ero, Matepb Ero 
uv cectpa Matepu Ero, Mapua Kaeonospa, Mapua Margzaauna u Caao- 
MHA -—— MaTb CbIHOBeH SeBeneeBbix. Mucyc Xpuctoc ysuzea Matb 
CBow. Keran yrewutTb Ee 4 B TO 2*e BPeMA TaK, 4TOOKI OXPaHHTb 
Ee oT HacmeuieK H OcKOp6seHHH, OH nocmMoTpea Ha Hee, 4 yKa3aB 
ria3aMH Ha Moanwa, cKa3aq: “2xeHO, ce cbIH TBOH!” [Tlotom mocmo- 
Tpea Ou Ha Moanna, CBoero a16nMOro y4eHHKa, HW, YKa3biBan Pa- 
3aMH Ha Matb CsBown, cKa3ai: “Bot Matb TBoA””. Mtak, ymupasn On 
HCNOHH1 CBOW CbIHOBHIOW) OO6A3aHHOCTb. C 3TOrO BpemMeHH MoaHH 
B31 Boromatepb K ce6e B JOM. 


B wecToM uacy (No HalieMy ABeHaqlaTOM) CAelalacb TbMa N10 
BceH 3eMJe HK NMpOOMKaTach LO AeBATOrO Yaca. CoaHUe NOMepKAO. 
Bue3anubli Mpak nopa3Ha Bcex. Hactaa 2eBaTbIi 4ac AHA (TpeTHH NO 
nowyiHH). “Boxe Mok! Boxe Mod, ana 4ero Tor octapua Mens?” 
BOCKIHKHYA Mucye Xpuctroc. “Bot Manw 30BeT On”, cKa3aaH Cc Hac- 
mMewkOWw Bparn Ero. [IpeacmeptHan *xaxa My4nta CTtpanzaabua. Co 
Kpecta nocabluasocb: “xaKLy”. OHH H3 BOHHOB MOcneuiHO BCTAad, 
B3A ryOKy, HaluTad ee yYKCYCOM H, BOTKHYB Ha TPOCTb, MOAHeEC K 
ry6am Vucyca. Ho 4 px 9TOM HalllAHCbh AWK, KOTOPbIe He OCTaBHJH 
HacmeweK. “IloctoHte, NOCMOTPpHM, nmpuHzeT-1nH Mana cnactu Ero”, 
roBOpHAH OHH. Mucyc Xpuctoc BKycH yKCycy H MpoH3sHec: “coBep- 
wHiocb”. CtpaqanHa Ero KoHuHAMCb; OH MpHHec HCKYMHTeAbHy1O 
*KePTBY 3a rpexH Ae WH NpHmMupHa Mx c Borom. Co xpecta no- 
CIbILUaIOCb FTpOMKOe BOCKIHWaHHe: “Otue! B pyKH TBOH npezaw zyx 
Moi!” — u Mucye Xpuctoc, npekOHHB rowoBy, HCNycTHA yx. 


B 9TO BpeMA 3aBeca, OTAeAABUaA CBATOe CBATBIX OT CBATH- 
JHUla WH MOKa3bIBaBLIaA, 4YTO AWAH AateknH oT CBatedwero bora, 
pa3s0Apajtacb NocpeAHHe Ha ABOe, CBEPXy MO HH3Y, 3CMAA NOTPACAACh 
AO TOTO, 4TO pacceHCb KaMHH, NorpeOaAbuble Neulepbl PacKpPbIAHCb 
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HM MHOrHe YMepuiHe BOCKPeCJH H, BbILUeEAWIH H3 TPO6oOB No BOCKpece- 
Hum Ero, Bpowan B CBxTOH ropoyd WH ABHAHCb MHOrHM. COTHHK, CTO- 
ABH TpAMO TIpOTHB KpecTa XpHCTOBa, NOpaxeHHbli HeEOObIKHOBEH- 
HbIMHM 3HAaMe€HAMH, BOCKHKHYA: “HCTHHHO, UYeropek cel O6nia [Ipa- 
BpewqHHK, Chin Boxuii”. To xe roBOpHaAH 3a HHM H Apyrve BOHHbI. C 
ray6okow AyMON, 6ua ce6sA B rpyAb, pacXOAHJHCb OT KPeCTOB; TO.Ib- 
KO mpHOaHxKeHHbIe Mucyca Xpucta Aa cTpaxka OCTalacb Ha MeCTE. 


Ipu6.wKaicna BeAHKHA mpasaqHHK. Beyepom sToro AHA Ccule- 
OBalO BKyWaTb Ilacxy; noTOMy 41eHbI CHHeApHOHa He *KeAadH OCTa- 
BHTb PacnATbIxX Te Ha Kpectax. Ho Tak Kak KpeCTHble CTpaaHHA Mpo- 
OJKAINCh HHOPLa ABa AHA HW Gowee, TO NePBOCBALLLCHHHKH MPHUIK 
K IlmaaTy WH NpocHaAH y Hero NO3SBOJeHHA NepeOuTb pacnATHIM ro- 
J@HH H CHATb HX CO KpecToB. []HaaT pa3speliHa H NO ero TIpHKa3a- 
HH} MmpHwaKn Ha Toarody HosBbie BOHHbI. B pasOoHHHKax, pacnATbIx 
c Mucycom, eule ObIMH 3aMeTHbI NPH3HAKH X%KH3HH H MOTOMY HM Ile- 
peOuan rosenv. Ho korga BOHHDI nogOWwAH K Mucycy Xpucty, To 
yBHe1H, 4TO Ou yxe MepTB, H He Nepe6GuaH y Hero roaenei. Toab- 
KO OHH H3 HHX, BEPOATHO, AA Toro, YTOOHI He OCTABAaOCb HHKaKkO- 
ro COMHe€HHSA B CMepTH Mucyca, Konbem npox3Ha Ero 60K H H3 paHbl 
noTekla KPpOBb H BOJa. Tak OObACHHIOCh, MO“eMY 3aKOHOM 3alipe- 
UleHO ObIIO COKPylaTb KOCTH MacXaJbHOro arHlla, KOTOPbIA CayKHA 
npoo6pa30m Xpucra. Hcnoannaoch Hw mpopouectTBo: “BO3s3pxaAT Ha 
Toro, Kotoporo npox3sHan”. Boia yxe Beyep. K [lnaaty npuwea Ho- 
BhIA TIPOCHTeJb, 3HAMCHHTbIN 4YeH CHHeapHoHa, Mocud u3 ApHMa- 
(pen, 4YeroBek GoraTbHIh, AOOpHii uv npaBaAHBbLIK. On Obla Talnbim y4e- 
HHKOM Mucyca Xpucta. Hocud npocua y [lnazata no3sBOaAeHHA CHAT 
Tero Mucyca wu norpe6ctu Ero. Haspectne o ckopoh cmeptu Mucy- 
ca yanBu.0 [lnaata. On no3Baa kK ce6e COTHHKAa, CTOABUIerO Ha CTpa- 
w*e VY KpecTa H, V3HaB OT Hero, 4TO MuCcyc yMep, NpHKa3sad OTMAaTb Te- 
ao Ero Hocudy. 


Ha Toarody co6paancb Tenepb Apy3ba Mucyca Xpucta, *e1a- 
BuiHe OTAaTb EmMy nocaeaHHi Zoar Ha 3emae. Hocud Apumadelickuit 
npuHec norpeOaibHble newenb (niawanHuy), a HHkKOAHM — cocTaB 
H3 CMHPHbI HW aon. CHAAH OHH TeTO XPHCTOBO CO KpecTa, NMOMa3a.IH 
ero 62aroOBOHHAMH, OOBHAH NeseHaMH H Norpe61H HemwaneKo oT Tou- 
ro@bl, B Cay, NPpHHataexaBuiem HMocndy, B HOBOH neulepe, KOTOPy1O 
TOT BbICeK B CKasle AAA cBoero norpe6enua. TloroxKuB Tero B pod, 
OHH IIPHBaAHJH TAKCABIA KaMeHb K ABepam rpo6a H yaarHancr. IIpu 
CHATHHM CO Kpecta H Norpe6enHun Tocnogza Mucyca 6bian HW HeEKOTOpBIe 
*KCHLLMHbI, KOTOpbIe NpHwaK c Hum u3 Tamnaen. Onn cmotpean, Kak 
nodaraiocb BO rpo6 Terao Ero uw nocnewHaK B ropog, 4TOGbI, 20 Ha- 
CTYMACHHA Mpa3AHHKa, KYNHTb OAaroBOHHA KH MACTH JIA NMOMa3aHHA 
Teta Mucycosa, Korda OyAeT BO3MOXKHO CleAaT 9TO. 


Tak KOHYHAacb BeAHKasx NATHHUA. Bce Hyazen pasouiancb no 
2OMAaM HM MPHrOTOBH.AHCbh BeYepoM ecTb Ilacxy. — 


B crpauiHoM rope BcTpe4yaaH mpa3sAHHK Tlacxw y4eHHKH H Gas - 
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Kue Mucyca Xpucta. Hecnoxohup 6bian uw Bparn Ero. Cnoco6nnie 
Ha BCCBO3MOXKHbIe OOMAHbI, OHH TO ce6e CyAHAH H O ApyrHux. I[Ipu- 
NOMHHAOCb HM, 4TO Mucye OGeulat BOCKpecHyTb Ha TPeTHH eHb. 
Yro, ecan yueHHKuH Ero ykpaayt Teo Ero uw ckaxkyT, 4TO OH BOC- 
Kpec? Sta MbICAb MY4HJa HX BO BCHIO HOYb Ha cyO6oTy. Hecmotps 
Ha TO, 4TO B cy66oTy, OcoGeHHO B Takyt0 cy66oTy, c KOTOPOW, Kak 
CAYYHAOCh B ITOT TOA, COCAHHAMICA NpasAHHK Ilacxu, HH4erO He 103- 
BOAANOCb Le1aTb, OHH PaHO YTPOM ABHAHCb K [THAaTy H CKa3aqH eMy: 
“TocnoaHH! MbI BCNOMHHAIH, YTO OOMAHUIHK TOT CKa3aq: “mocae Tpex 
mHeh Bockpecuy”. Mtak, NpHKaxKH OXpaHATb rpo6 Ao TpeTbero AHA, 
4uTOObI Y4YeHHKH Ero, npHuiewWH HOUbW, He yKpasn Ero H He CKa3aaH 
Hapoay, 4To On BOCKpec H3 MepTBbIX; H GyzeT NOCAeaHHH OOMaH Xy- 
#*e NepBporo”. [lHAaT OTBETHA HM: “y Bac e€CTb CTPaxka; NOHAMTE, OX- 
paHslite, Kak 3HaeTe”. Tora NepBOCBALLCHHHKH NIPHCTaBHAH CTpaxky 
KO rpo6y, a K KaMHW MpHAOKHAK neuvarTb. 


C mMuHyTEI cmeptH Mucyca Xpucta Ha4adacb H ClaBa Ero. Ue- 
aoBeyeckan Ayuwia Mucyca Cpina BoxwKHA, PasAy4YHBUIHCh C TeOM, ABH- 
JaCb TaM, re HAaXOAHJAHCh AYUIH BCeX AWAeH, yMepuiHx Ao Hero, u 
npHHecia Tyla pagoctb. Bce AWA, 3apaxKeHHble rpexoM, mepexo- 
HAH B APyry} X*KH3Hb ZaseKHMH OT CBxATeHwero Bora, ateKHMH OT 
6.1axKeHCTBa; OHH HAXOAHJIHCb TOUHO B TEMHHUC. ITO COCTOAHHE AYLI 
Ha3biBaeTca aoM. [IpaBaa, yMepuiMe NpaBeAHHKH HMeCIH OTPaaHy1O 
HawexAy, YTO KOrZa npHHzetT Mckynuterb, TO On OcBOOOAHT HX H3 
ana. HM BOT, B ay ABANeETCA Tenepb 4HCTaA, CBATaH Ayula Xpucta 
Bora. HMucyc Xpucroc nponopezyeT AyuiaM yMepuIHXx, 4TO OGeTOBa- 
HHe Bowne O cnaceHHH JHO2eH COBepLIHAOCb, YTO #KepTBa 3a AWAeH 
npHuHecena. Jlyuin, KOTOpbie OKHaIH OGeTOBaHHOrO MeccHw, TOT- 
yac Ke yBHJei1H B Hem Cnacuteas. IIpexae y HHX Oblwa HawexKaa Ha 
cnaceHHe, Telepb ABHJaCb MOJHAA YBePeHHOCTb B CNaceHHH. A AAA 
BEPYIOLMX PaspylHCA H 3aMeHHIcA paem. B 3To cBeTI0e palickoe 
COCTOAHHE Mepella MO CMepTH HW Ayla NMOKaABUeroca pa360HHHKa. 
McnoawHHancb cloBa Xpucta: “HbiHe %e CO MHoWw Gyzellb B palo”. 
Tak Hucye Xpucrtoc, no cmeptu CBoel Ha Kpecte, COUIea B al H OCBO- 
OOAMA H3 HeErO AYUIH YMepuIHX. 


BcenoMHHas BeHKHe CTpawqaHHa H cmMeptb Tocnogza Hawero 
Mucyca Xpucta GyweM MH MbI BO3AHOJeHHbIC YHTATCIH MOBTOPATb C 


Oaaropa3yMHbIM pa3sOohHHKOoM: “IlomManH Hac TocnoaH BO WapcTBHH 
CBoem!” AMHHb. (uM.) 


(“Cset Mpasocaasua”’) 
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THE OFFICE OF ORTHODOXY 


“This Office shall be said before the 
celebration of the Divine Liturgy, after the 
Hours have been read, or before the Dis- 
missal of the Liturgy. The Bishop, vested in 
his pontifical vestments, and the Archiman- 
drites, Hegumens, priests and deacons pro- 
ceed from the Sanctuary to the customary 
place before the Solea. Two priests bear 
the Icons of the Saviour and the Theotokos 
and lay them upon Analogions in the center 
of the temple. Servers stand on either side 
of the Icons holding Ripidia. 


“The Protodeacon shall begin: 
Bless, Master! 


Bishop: Blessed is our God always: 
now and ever, and unto ages of 
ages. 


Choir: Amen and shall sing: O Heav- 
enly King, the Comforter, Spirit of 
Truth, who art everywhere present, 
and fillest all things; Treasury of 
goodness and Giver of Life: Come 
and abide in us and cleanse us 
from every stain; and save our 
souls, O Good One. 


Reader: Holy God, Holy Mighty, 
Holy Immortal, have mercy on us 
(thrice). 


Glory to the Father, and to the 
Son, and to the Holy Spirit: Both 
now and ever, and unto ages of 
ages. Amen. 

All-holy Trinity, have mercy on 
us. Lord, be gracious to our sins. 
Master, pardon our transgressions. 
Holy One, visit and heal our infir- 
mities, for thy Name's sake. 


Lord, have mercy (thrice). 
Glory: Both now... 


Our Father, who art in heaven, 
hallowed be thy Name. Thy king- 
dom come. Thy will be done on 
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earth, as it is in heaven. Give us 
this day our daily bread. And for- 
give us our debts, as we forgive our 
debtors. And lead us not into temp- 
tation; but deliver us from evil. 


Bishop: For thine is the kingdom, 
and the power, and the glory, of 
the Father, and of the Son, and of 
the Holy Spirit: now and ever, and 
unto ages of ages. 


Reader: Amen. 
Lord, have mercy (Twelve times). 
Glory: Both now... 


Come, let us worship God our 
King. Come, let us worship and fall 
down before Christ, our King and 
God. Come, let us worship and fall 
down before the very Christ, our 
King and our God. 


"And Psalm 74: 


We will confess thee, O God; we 
will confess, and call upon thy 
Name: I will declare all thy won- 
drous works. When I shall choose 
the time, I will judge righteously. 
The earth is dissolved, and all that 
dwell therein: I have steadied the 
pillars thereof. I said unto the trans- 
gressors, do not transgress; and 
to the sinners, lift not up the 
horn. Lift not up your horn on 
high; speak not unrighteousness 
against God. For elevation cometh 
neither from the east, nor from the 
west, nor yet from the wilderness of 
mountains. For God is the judge; 
he putteth down one, and lifteth up 
another. For there is a cup in the 
hand of the Lord, full of unmingled 
wine; and he hath poured it out 
from this into that, but the dregs 


thereof are not emptied; all the sin- 
ners of the earth shall drink them. 
But I will rejoice for ever: I will sing 
to the God of Jacob. And I will 
break all the horns of sinners; but 
the horn of the righteous shall be 
exalted. 


Glory: Both now. 


Alleluia, alleluia, alleluia, glory 
to thee, O God (thrice). 


"And the Protodeacon shall say the 
Great Ektenia: 


In peace let us pray to the Lord. 


Choir: Lord, have mercy (after each 
petition). 


For the peace from above, and 
for the salvation of our souls, let us 
pray to the Lord. 


For the peace of the whole world, 
the good estate of the holy Church- 
es of God, and the union of all the 
faithful, let us pray to the Lord. 


For our Holy Father Patriarch \W.) 
and for our Most Reverend Metro- 
politan (or Archbishop) N.. the honor- 
able Presbytery, the Diaconate in 
Christ; for all the clergy and the 
people, let us pray to the Lord. 


For our Divinely-protected Coun- 
try; its Authorities and Armed 
Forces, let us pray to the Lord. 


For this city and every city and 
land, and for those who with faith 
dwell therein, let us pray to the 
Lord. 


For seasonable weather; the 
abundance of the fruits of the earth, 
and for peaceful times, let us pray 
to the Lord. 


For travelers by sea, by land, or 
by air; the sick and the suffering; 
for captives and their salvation, let 
us pray to the Lord. 


That he look upon his holy Church 


93 


with a merciful eye and preserve 
her unharmed and unvanquished 
by heresies and superstitions, and 
encompassed by his peace, let us 
pray to the Lord. 


That her dissensions be quieted 
and all apostates be converted by 
the power of the Holy Spirit to the 
knowledge of the Truth, and con- 
joined to his chosen Flock, let us 
pray to the Lord. 


That minds obscured by unbelief 
be enlightened by the light of his 
Divine understanding; that his faith- 
ful flock be strengthened and kept 
steadfast in the true Faith, let us 
pray to the Lord. 


For our deliverance from all tri- 
bulation, wrath, danger and neces- 
sity, let us pray to the Lord. 


Help us, save us, have mercy on 
us, and keep us, O God, by thy 
grace. 


Commemorating our most holy, 
all-immaculate, most blessed, and 
glorious Lady Theotokos and ever- 
virgin Mary, with all the Saints, let 
us commend ourselves, and each 
other, and all our life unto Christ 
our God. 


Choir: To thee, O Lord. 


Bishop: For unto thee are due all 
glory, honor, and worship, to the 
Father, and to the Son, and to the 
Holy Spirit! now and ever, and 
unto ages of ages. 


Choir: Amen. 


And the Deacon shall say the Theos 
Kyrios in Tone 4 with its verses: 

The Lord is God, and hath ap- 
peared to us. Blessed is he that 
cometh in the Name of the Lord. 


Verse a: Confess unto the Lord; for 
he is good: for his mercy endureth 
forever. 








Choir: The Lord is God, and hath 
appeared to us. Blessed is he that 
cometh in the Name of the Lord (once 
after each verse). 


Verse b: They completely compas- 
sed me about: and in the name of 
the Lord I repulsed them. 


Verse c: I shall not die, but live, 
and declare the works of the Lord. 


Verse d: The stone which the build- 
ers refused, the same is become the 
head of the corner. This is the 
Lord's doing, and is marvelous in 
our eyes. 


And then the Choir shall sing the Tro- 
paria: 

(Tone 4): We, thine unworthy serv- 
ants, O Lord, grateful for thy great 
benefits bestowed upon us, glorify- 
ing thee do praise, bless, give 
thanks, sing and magnify thy lov- 
ing-kindness, and with slavish love 
cry out to thee: O Benefactor, Our 
Saviour, glory to thee. 


Glory to the Father, and to the 
Son, and to the Holy Spirit (Tone 3): 


O Master who hast freely vouch- 
safed thy benefactions and gifts to 
us unprofitable servants, zealously 
resorting to thee, we offer thee 
thanks according to our strength, 
and glorify thee as our Benefactor 
and Creator, crying: Glory to thee, 
O God most bountiful. 


Both now and ever, and unto 
ages of ages Amen (Tone 4): 


Since together with the magnifi- 
cence of the firmament above and 
that below, thou hast shown the 
beauty of the holy dwelling of thy 
glory, O Lord, confirm this unto 
ages of ages and receive our sup- 
plication unceasingly offered thee 
therein, through the Theotokos, thou 
Life and Resurrection of all. 


Protodeacon: Let us attend! 

Bishop: Peace be to all! 

Reader: And to thy spirit! 
Protodeacon: Wisdom! Let us attend! 


Such 
as be planted in the house of the 
Lord, shall flourish in the courts of 
our God. 


Reader: (Reads the Prokeimenon) 


Choir: Sings the Prokeimenon, Tone 4. 


Reader: (Reads the verse): The right- 
eous shall rejoice in the Lord, and 
shall put his trust in him. 


Choir: Repeats the Prokeimenon. 


Reader: Such as be planted in the 
house of the Lord. 


Choir: Shall flourish in the Courts 
of our God. 


Protodeacon: Wisdom! 


Reader: The lesson from the Epistle 
of the holy Apostle Paul to the 
Romans. 


Deacon: Let us attend! 


‘ And the Reader shall read the lection 
from the Epistle (Rom. 16: 17-21; Per. 121): 


Brethren: I beseech you to watch 
those who create dissensions and 
difficulties, in opposition to the 
doctrine which you have been 
taught, and avoid them. For such 
do not serve Jesus Christ our Lord, 
but their own belly, and by pleasing 
and flattering words they deceive 
the hearts of the innocent. For while 
your obedience is known to all, so 
that I rejoice over you, I would 
have you wise as to what is good 
and guileless as to what is evil. 
But the God of peace will soon 
crush Satan under your feet. The 
grace of our Lord Jesus Christ be 
with you! Amen. 
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Bishop: Peace be to thee that 


readest! 
Reader: And to thy spirit! 
Deacon: Wisdom! 
Choir: Alleluia, alleluia, alleluica. 


Protodeacon: Wisdom! Attend! Let 
us listen to the Holy Gospel. 


Bishop: Peace be to all! 
Choir: And to thy spirit! 


Protodeacon: The lesson from the 
holy Gospel according to Matthew. 


Choir: Glory to thee, O Lord, glory 
to thee. 


Protodeacon: Let us attend! 


{ And the Bishop shall read the Gospel 
lection (Matt. 18:10-18; Per. 75). 


The Lord said: See that you do 
not despise one of these little ones; 
for I tell you, their angels in heaven 
always behold the face of my Fa- 
ther in heaven. For the Son of Man 
came to seek and save what was 
lost. What do you think? If a man 
have a hundred sheep, and one of 
them has gone astray, will he not 
leave the ninety-nine on the hills 
and go in search of the one that 
went astray? And if he happen to 
find it, Amen I say to you, he re- 
joices over it more than over the 
ninety-nine that did not go astray. 
So it is not the will of your heaven- 
ly Father that one of these little 
ones should perish. If thy brother 
should sin against thee, go and re- 
buke him between thee and him 
alone. If he listens to thee, thou hast 
gained thy brother. But if he does 
not listen, take with thee one or two 
others, that every word may be 
confirmed by the mouths of two or 
three witnesses. And if he refuses to 
listen to them, tell it to the Church; 
but if he refuses to listen even to 
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the Church, let him be to thee as a 
Gentile and a publican. Amen I say 
to you, whatever you bind on earth 
shall be bound in heaven, and 
whatever you loose on earth shall 
be loosed in heaven. 


Choir: Glory to thee, O Lord, glory 
to thee. 


{ And the Deacon shall say the Impretory 
Ektenia: 


Have mercy on us, O God, ac- 
cording to thy great mercy, we be- 
seech thee, hearken, and have 
mercy. 


Choir: Lord, have mercy (thrice after 
each petition). 


Again we pray for our Holy Fa- 
ther Patriarch. N.. and for our Most 
Reverend Metropolitan (Archbishop, 
Bishop), N.. and for all our brethren 
in Christ. 

Again we pray for our Divinely- 
protected Country; its Authorities 
and Armed Forces, that we may 
pass our time in rest and quietness, 
in all godliness and soberness of 
life. 

O thou who desirest not the death 
of sinners, but awaitest rather their 
conversion and repentance, convert 
all apostates to thy holy Church, we 
beseech thee, O compassionate 
Lord, hearken, and have mercy. 


O thou who hast ordered this 
world for thy glory, so arrange that 
those adverse to thy Word may be 
converted and together with all 
those faithful to the true faith and 
piety, may glorify thee, our God, 
we beseech thee, O Omnipotent 
Creator, hearken, and have mercy. 


O thou who hast given us thy 
commandment to love thee, our 
God, and our neighbor, grant that 
hate, enmities, injuries, corruption, 








breach of oaths and other wicked- 
ness cease, but that true love may 
reign in our hearts; we beseech 
thee, our Saviour, hearken, and 
graciously have mercy. 


Ecphony 


Bishop: Hear us, O God our Sav- 
iour, the hope of all the ends of 
the earth, and of those who are far 
off upon the sea; and show mercy, 
show mercy, O Master, upon us 
sinners, and be merciful unto us: 
For thou art a merciful God and 
lovest mankind, and unto thee we 
ascribe glory, to the Father, and 
to the Son, and to the Holy Spirit: 
now and ever, and unto ages of 
ages. 


Choir: Amen. 


Protodeacon: Let us pray to the Lord. 
Choir: Lord, have mercy. 
* And the Bishop shall read this prayer: 


O most high God, the Master and 
fashioner of all creation, who fillest 
all things with thy majesty and up- 
holdest them by thy power! We, 
who are unworthy, offer thanks to 
thee, our most generous Lord, for 
that thou dost not turn away from 
us because of our iniquities, but 
rather forewarnest us with thy 
bounties. Thou hast sent thine 
Only-begotten Son for our deliver- 
ance and didst declare thine im- 
measurable condescension to the 
race of men, that with desire thou 
desirest and awaitest that we 
should be converted to thee and be 
saved. In condescending to the 
infirmities of our nature, thou dost 
strengthen us with the omnipotent 
grace of thy Holy Spirit; dost com- 
fort us with salutary faith and the 
perfect hope of eternal goodness; 
and, guiding thine elect to the Sion 


on high, keepeth them as the gem 
of thine eye. We confess, O Lord, 
thy great incomparable love for 
mankind and compassion. But see- 
ing our manifold stumblings, we 
earnestly beseech thee, O all-gra- 
cious Lord: Look upon thy Church 
and behold, that though we have 
joyfully received thy Gospel of sal- 
vation, yet the thorns of vanity and 
passion have allowed it to bear 
little fruit in some, and to be fruit- 
less in others; and, following the 
increase of iniquity, some by her- 
esies, others through schism oppose 
thy evangelic truth, abandon thy 
heritage, reject thy grace, and sub- 
ject themselves to the judgment of 
thine all-holy Word. O most com- 
passionate and omnipotent Lord, 
who art not wrathful to the end: thy 
Church, representing thee, the au- 
thor and finisher of our Salvation, 
Jesus Christ, beseecheth thee, be 
merciful, be merciful unto us; estab- 
lish us in the right faith by thy 
power; illumine the rational eyes 
of the wandering with thy divine 
light, that they may comprehend 
thy truth; soften their bitterness and 
open their hearing, that they may 
recognize thy voice and turn to thee 
our Saviour. Correct, O Lord, the 
perverseness and lives of those dis- 
sonant with Christian piety; grant 
that we may all live a holy and 
blameless life; and that saving 
faith shall take root and remain 
fruitful in our hearts. Turn not away 
thy face from us, O Lord, show us 
the joy of our salvation; grant, O 
Lord, unto the pastors of thy Church 
both a holy zeal and solicitude for 
the salvation and conversion of the 
wandering, temper them with the 
spirit of the Gospel; that all being 
guided by thee, we may arrive 
where the perfection of faith, the 
fulness of hope and true love a- 





bound, and there with-the choirs of 
the purest heavenly Hosts may 
glorify thee, our Lord, the Father, 
and Son, and Holy Spirit: unto 
ages of ages. 


Choir: Amen. * 








{| After this, the Protodeacon, standing in 
the prepared place, i.e., the pulpit or on a 
platform, shall exclaim: 


Who is so great a God 
as our God? Thou art God 
who doest wonders alone 
(Thrice). 


Let us Orthodox people, now ce- 
lebrating the Day of Orthodoxy, 
especially glorify God the author of 
all goodness, he that is blessed 
forever. 


This is our God, who acquired 
and established his beloved herit- 
age, Holy Church, the foundations 
whereof he laid even in paradise, 
comforting by his infallible Word 
our forefathers fallen through dis- 
obedience. This is our God, who 
directing us to that his salutary 
promise, left not himself without a 
witness; but first foretold the future 
salvation through the forefathers 
and prophets, and by manifold 
means gave lively descriptions 
thereof. This is our God, who at 
sundry times and in diverse man- 
ners spoke in antiquity unto the 
fathers by the prophets, and in 
these latter days spoke to us by 
his Son, with whom also he created 
the ages; who declared his good- 
will towards us, disclosed the heav- 
enly mysteries, assured us the truth 
of the Gospel through the power 
of the Holy Spirit; sent his Apostles 


*In ordinary parish churches the follow- 
ing section between the double lines is omit- 
ted. 
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to preach the gospel of the King- 
dom to all the world, and confirmed 
it by various powers and miracles. 
Following this salutary revelation, 
and holding this gospel, we believe 
in one God, the Father Almighty, 
Maker of heaven and earth, and 
of all things visible and invisible; 
And in one Lord Jesus Christ, the 
Son of God, the Only-begotten, Be- 
gotten of the Father before all ages, 
Light of Light, Very God of Very 
God, Begotten, not made; of one 
essence with the Father by whom 
all things were made: Who for us 
men and for our salvation came 
down from heaven, and was in- 
carnate of the Holy Spirit and the 
Virgin Mary, and became man; 
And was crucified also for us under 
Pontius Pilate, and suffered and 
was buried; And the third day he 
rose again, according to the scrip- 
tures; and ascended into heaven, 
and sitteth at the right hand of the 
Father; and he shall come again 
with glory to judge the quick and 
the dead, and his kingdom shall 
have no end. And in the Holy Spirit, 
the Lord, the Giver of Life, who 
proceedeth from the Father, who 
with the Father and the Son to 
gether is worshipped and glorified, 
who spake by the Prophets; In one 
Holy Catholic and Apostolic Church. 
I acknowledge one Baptism for the 
remission of sins. I look for the 
Resurrection of the dead, and the 
Life of the world to come. Amen. 


This is the apostolic faith, 
this is the faith of the fa 
thers, this is the Orthodox 
faith, this faith hath con- 
firmed the universe. 


Furthermore, we receive and con- 
firm the councils of the holy fathers 








and their traditions and writings 
which are agreeable to Divine Re- 
velation. 


And though there are enemies of 
Orthodoxy, and adversaries to the 
providential and salutary revela- 
tion of the Lord towards us, yet hath 
the Lord considered the reproaches 
of his servants; for he hath covered 
the blashphemers of his glory with 
shame, and shown the perverters 
and enemies of Orthodoxy as tim- 
orous and fugitives. 


As therefore we bless and praise 
those who have submitted their 
reason to the obedience of Divine 
Revelation, and have contended for 
it; so following the sacred scrip- 
tures, and holding the traditions of 
the primitive Church, we reject and 
anathematize all those who oppose 
his truth, if while awaiting their con- 
version and repentance, they refuse 
to repent to the Lord. 


To those who deny the existence 
of God, and assert that the .world 
is self-existing, and that all things 
in it are made by chance, without 
the providence of God, Anathema! 


‘ After each exclamation of ‘Anathema,’ 
the whole body of sacred ministers and the 
Choirs, having assembled with the clergy, 
shall sing ‘Anathema,’ thrice. 


To those who say that God is not 
a Spirit, but flesh: or that he is not 
just, merciful, wise, omniscient, and 
utter such like blasphemies, Ana- 
thema! 


To those who dare to say that 
the Son of God and likewise the 
Holy Spirit are not one in essence 
and of equal honor with the Father; 
and confess that the Father, and the 
Son, and the Holy Spirit are not 
one God, Anathema! 


To those who foolishly say that 


the coming of the Son of God into 
the world in the Flesh, and his 
voluntary Passion, Death and Resur- 
rection were not necessary for our 
salvation and the expiation of sin, 
Anathema! 


To those who reject the grace of 
redemption preached by the Gospel 
as the only means of our justifica- 
tion before God, Anathema! 


To those who dare to say that the 
all-pure Virgin Mary was not a 
Virgin before her child-birth, during 
her child-birth, and after her child- 
birth, Anathema! 


To those who do not believe that 
the Holy Spirit inspired the Prophets 
and Apostles, and by them instruct- 
ed us in the true way to eternal 
salvation, and confirmed the same 
by miracles, and now dwelleth in 
the hearts of all faithful and true 
Christians, and guideth them in all 
truth, Anathema! 


To those who reject the immor- 
tality of the soul, the world’s end, 
the future judgment, and eternal 
reward for virtues in heaven, and 
condemnation for sins, Anathema! 


To those who reject all the Holy 
Sacraments held by the Church of 
Christ, Anathema! 


To those who renounce the Coun- 
cils of the holy fathers, and their 
Traditions which are agreeable to 
Divine Revelation, and piously pre- 
served by the Orthodox Catholic 
Church, Anathema! 


To those who insult and blas- 
pheme the Holy Icons which the 
Holy Church receives, in remem- 
brance of the works of God and of 
those pleasing to him, to inspire 
their beholders with piety, and to 
incite them to imitate their exam- 
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ples, and to those who say that 
they are idols, Anathema! 


But to all who have contended 
for Orthodoxy, by their words, by 
their writings, by their teaching, by 
their sufferings and religious life, 
as unto the protectors and defenders 
of it, the Church of Christ comme- 
morates annually and proclaims: 


To the holy fathers, great hier- 
archs and teachers of the Church 
Athanasius and Cyril, Basil the 
Great, Gregory the Theologian, 
John Chrysostom, Methodius and 
Cyril, and all the other Pastors of 
the Church, Memory Eternal! 


‘ After each exclamation, the Choir shall 
sing ‘Memory Eternal’ thrice. 


To the holy and most religious 
emperor Constantine Equal to the 
Apostles, and to his mother Helena; 
to the Orthodox emperors, Theo- 
dosius the Great, Theodosius the 
Younger, Justinian; to the most re- 
ligious Great Duke Vladimir Equal 
to the Apostles, and to the most re- 
ligious Great Duchess Olga, and all 
other Orthodox emperors and em- 
presses, and to all other religious 
princes and princesses, Memory 
Eternal! 


To the most holy patriarchs of 
Constantinople, Alexandria, Antioch, 
Jerusalem and Moscow; and to all 
the other most holy Orthodox pat- 
riarchs and most reverend Ortho- 
dox metropolitans, archbishops, and 
bishops, Memory Eternal! 


_To the most holy Russian patri- 
archs, Job, Hermogenes, Philaretes, 
Joasaph I, Joseph, Nichon, Joasaph 
II, Peterimus, Joachim, Adrian, Ty- 
chon, Sergius, Memory Eternal! | 


To all who have suffered and fal- 
len in various battles in defense of 


the Orthodox faith, and of their 
country; and to all Orthodox Chris- 
tians deceased in the true faith and 
piety, and in the hope of the resur- 
rection, Memory Eternal! 


The Orthodox Church of Christ 
thus triumphantly commemorates 
those who have in times past con- 
tended in piety, thereby to excite 
all her Christian children to follow 
their examples, does also have the 
duty to extol those who now labor 
for Orthodoxy and by salutary faith 
and virtue prepare themselves for 
eternal beatitude. 


" Then in a louder voice, the Protodeacon 
shall exclaim: 


To the most holy Orthodox Pat- 
riarchs of Constantinople, Alexand- 
ria, Antioch, Jerusalem and Mos- 
cow, and all the other most holy 
Orthodox Patriarchs, Many Years! 


* After each exclamation, the Choir shall 
sing ‘Many Years’ thrice. 


To his holiness, our holy father N.. 
the most holy Patriarch of N.. Many 
Years! 


To the most reverend N. Metro- 
politan (Archbishop, Bishop) of N. 
(mame of see, city and province), Many 
Years! 


To the most reverend Orthodox 
metropolitans, archbishops and 
bishops, and to all the sacred min- 
istry, Many Years! 

To all those in Civil Authority, 
grant, O Lord, happiness and peace, 
and health and salvation, prospe- 
rity in all their undertakings, victory 
over all their enemies, and preserve 
them for Many Years! 


To all Orthodox Christians hold- 
ing rightly the salutary faith, and 
living in obedience to the Church of 
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Christ, grant, O Lord, peace, quiet, 
prosperity and abundance of the 
fruits of the earth, and Many Years! 


Glorify all these, O holy Trinity, 
and confirm them in the right faith 
even to the end: and convert the 
corrupters and blasphemers of the 
Orthodox Faith and Christ’s Church, 
who are disobedient thereunto: that 
they may come to the knowledge 
of thy eternal truth, through the 
intercessions of our most holy Lady, 
the Theotokos and ever-virgin Mary, 
and of all the Saints. Amen. 








" After this prayer, the Bishop shall ex- 
claim: 


Glory to thee, O God our Bene- 
factor, unto ages of ages. 

Choir: Amen. 

‘Then shall the Choir sing the Hymn 
of St. Ambrose, during which the Bishop and 
all the clergy and the people shall venerate 
the Holy Icons lying upon the Analogions. 

We praise thee, O God; we ac- 
knowledge thee to be the Lord. 
Thee, the Father everlasting, all the 
earth doth magnify. To thee all 
angels; to thee the heavens and all 
the powers; to thee Cherubim and 
Seraphim with unceasing voices 
cry: Holy, Holy, Holy, Lord God of 
Sabaoth; heaven and earth are full 
of the majesty of thy glory. Thee, 
the most glorious choir of the Apos- 
tles; thee, the admirable company 
of Prophets; thee, the most radiant 
army of Martyrs, praise. Thee, the 
holy Church throughout the world 
doth confess: the Father of infinite 
majesty; thine adorable, true and 
Only-begotten Son; and the Holy 
Spirit, the Comforter. Thou art the 
King of Glory, O Christ, thou art 
the ever-existing Son of the Father. 
Thou, having taken upon thee to 
deliver man, didst not disdain the 


Virgin's womb. Thou, having over- 
come the sting of death, hast open- 
ed to believers the Kingdom of 
Heaven. Thou sittest at the right 
hand of God, in the glory of the 
Father. Thou, we believe art the 
Judge to come. We beseech thee, 
therefore: help thy servants whom 
thou hast redeemed with thy pre- 
cious Blood. Vouchsafe them to 
reign with thy Saints in thy glory 
everlasting. O Lord, save thy peo- 
ple and bless thine inheritance; 
govern them and exult them forever. 
Every day we bless thee, and we 
praise thy Name forever and unto 
ages of ages. Vouchsafe, O Lord, 
to keep us this day without sin. 
Have mercy on us, O Lord, have 
mercy on us; let thy mercy, O Lord, 
be upon us, as our trust is in thee. 
In thee, O Lord, have we trusted, 
let us not be confounded forever. 
Amen. 
The Dismissal. 


Bishop: Glory to thee, O Christ our 
God and our hope, glory to thee. 

Choir: Glory to the Father, and to 
the Son, and to the Holy Spirit: 
Both now and ever, and unto ages 
of ages. Amen. 


Lord, have mercy (thrice). 
Master, Bless! 


Bishop: May he who arose from the 
dead, Christ our true God, through 
the intercessions of his all-immacu- 
late Mother; of the holy, glorious 
and all-laudable Apostles; of Saint 
(of the temple); of Saint (of the day); of 
the holy and righteous Ancestors of 
God, Joachim and Anna; and of all 
the Saints, have mercy on us and 
save us, forasmuch as he is good 
and loveth mankind. 


‘And immediately the Liturgy shall be- 
gin; but if the Bishop wills, this Office may 
be said at the conclusion of the Liturgy ac- 
cording to the established manner. 
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THE VENERATION OF THE CROSS 


In ancient times, Greeks and Romans used crosses for the execu- 
tion of their worst criminals. It was called crucifixion. It was regarded 
as the most horrible and most shameful kind of punishment. Our Lord 
Jesus Christ was executed in this way. 


During His ministry, Jesus Christ was always kind towards every- 
body, without regard of whether the person was rich or poor, learned or 
ignorant. His kindness was manifested best towards those who were in 
distress, and especially towards those who were sick. Who would have 
expected that such a wonderful Person as Jesus, would be punished with 
this kind of most shameful sentence of death? Yet, Jesus Christ anti- 
cipated it, He predicted it. In the Gospel of St. Mark, we read about 
Jesus Christ, “And He proceeded to teach them (His Disciples) that the 
son of Man (meaning Himself) had to endure great suffering, to be 
rejected by the elders and the high priests and the scribes, to be killed, 
and after three days to rise again; He spoke of this quite freely.” (Mark 
8:31). 


Just before His Passion, on the day of His solemn entrance into 
Jerusalem, Jesus Christ said, “When I am lifted up from the earth I will 
draw all men to Myself.” As a comment to this saying of Jesus Christ, 
the Evangelist added, “By this He indicated the kind of death He was 
to die.” (John 12:32-33). 


Dying on the Cross was an essential part of Jesus Christ’s mission- 
ary work. It was His Supreme Sacrifice for the sins of the world. 


Every criminal, condemned to die on the cross, had to carry his 
own cross to the place of execution. It was a most despicable and dis- 
graceful act. Yet, Jesus Christ was not a criminal. He carried His Cross 
not as a deserved punishment but as an act of self-sacrifice. Moreover, 
He demanded that carrying of the cross should be regarded as the symbol 
of Christian love and self-sacrifice. This is what Jesus Christ said about 
it: 


“If anyone wishes to follow Me, let him deny himself, take up 
his cross, and follow Me” (Mark 8:34). 


“He who will not take his cross and follow Me is not worthy of 
Me” (Matthew 10:38). 


“Whoever does not carry his own cross and come after Me, he can- 
not be a disciple of Mine” (Luke 14:27). 


Thus, what was regarded as the most contemptible act—carrying 
of the cross and dying upon it—Jesus Christ made the symbol of His 
Gospel (teaching), the symbol of the true Christian life. His Disciples 
understood that truth only after His Resurrection. In their preaching of 
the Gospel of Jesus Christ, His Disciples constantly glorified both the 
Cross and His death upon the Cross. The Cross and Crucifixion of Jesus 
Christ became the very important points in their preaching. 
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For the sake of illustration, here are some quotations from the 
Epistles and the Acts of the Apostles: 


To St. Paul, the Cross of Jesus Christ became the symbolic term 
for His Gospel (teaching). To the Corinthians, St. Paul wrote: “Christ 
did not send me to baptize but to preach the Gospel. And to preach 
it with no fine rhetoric (speech-making), lest the Cross of Christ should 
lose its power!—Our message is Christ the Crucified, a stumbling block 
to Jews, “sheer folly” to Gentiles, but for those who are called, whether 
Jews or Greeks, a Christ who is the Power of God and the Wisdom of 
God... When I came to you, my brothers, I did not come to proclaim 
to you God’s secret purpose with any elaborate words or wisdom; I de- 
termined among you to be ignorant of everything except Jesus Christ, 
and Jesus Christ the Crucified” (1 Cor. 1:17, 23-24; 2:1-2). 


To the Ephesians, St. Paul wrote that Jesus Christ stopped the 
feud which existed between the Jews and Gentiles “by reconciling them 
both to God in One Body through the Cross” (Eph. 2:16). 


To the Colossians, St. Paul stated that Jesus Christ reconciled “in 
His own Person all on earth and ali in heaven alike, in a peace made 
by the Blood of His Cross” (Col. 1:20). 


To the Philippians, St. Paul wrote, “Many live as enemies of the 
Cross of Christ” (Phill. 3:18). 


To the Galatians, St. Paul wrote, “These men who are keen upon 
your getting circumcised are simply men who want to make a grand 
display in the flesh—it is only to avoid being persecuted for the Cross 
of Christ” (Gal. 6:12). 


In the Epistle to the Hebrews, we read, “Jesus suffered outside the 
gate (of Jerusalem), in order to sanctify the people by His own Blood... 
Our eyes should be fixed upon Jesus Who, in order to reach His appoint- 
ed joy, steadily endured the Cross, thinking nothing of its shame, and 
is now seated at the right hand of the throne of God” (Heb. 13:12; 12:2). 


When St. Peter miraculously cured a man lame from his birth, 
the incident was reported to the Jewish authorities, who summoned him. 
St. Peter said to them as follows, “Rulers of the people and elders of 
Israel, if we are being cross-examined today upon a benefit rendered 
to a cripple, upon how this man got better, you and the people of Israel 
must all know this, that he stands before you strong and well thanks 
to the Name of Jesus Whom you crucified and Whom God raised from 
the dead” (Acts 4: 8-10). 


Faithful to the spirit of the teaching of Jesus Christ and His Apost- 
les, the Orthodox Church has taken the Cross of Jesus Christ as the sym- 
bol of Christianity. 


When we cross ourselves, we silently confess our belief in the 
Crucified Jesus Christ, and we silently pledge ourselves to follow in His 
footsteps. 


It is quite understandable why our churches are richly decorated 
with crosses. It is because it meant so much in the Life of Jesus Christ, 
in the lives of His Disciples, and in the life of the Church. 
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All those who suffered and who died for the cause of truth and 
righteousness, actually died for Jesus Christ’s sake; they were actually 
bearers of the Cross of Jesus Christ. 


The Serbian nation suffered for five hundred years (between the 
14 and 19th centuries) in Turkish slavery only because it refused to 
renounce the Cross of Jesus Christ. That also should be considered as 
bearing of the Cross of Jesus Christ. 


It is interesting to note that in the Slavic languages ‘baptism’ is 
called kreschenije, and ‘to baptize’ is krestitj. Both wores are derived from 
krest meaning ‘cross’. In other words, in the Slavic languages, baptism 
means putting the cross upon the person who is becoming a Christian, 
which is in the spirit with the injunction of Jesus Christ that every fol- 
lower of His must carry his own cross. 


The Orthodox Church has set apart two days in the year in com- 
memoration of the Holy Cross. One is The Exaltation of the Holy Cross, 
and the other is The Third Sunday in Lent. 


The Exaltation of the Venerable and Life-giving Cross, is one of 
the Twelve Great Holydays, and is celebrated on September 14, which is 
September 27 (new style calendar). 


When visiting the Holy Land, St. Helena, the mother of Emperor 
Constantine the Great searched for and found buried in the ground the 
Cross upon which our Lord Jesus Christ was crucified. She placed it in 
Jerusalem. In 614, the Persian King ransacked Jerusalem and carried 
away the Holy Cross. In 629, the Byzantine Emreror Heraclius restored 
it. Both the finding and the restoration of the Holy Cross are commemor- 
ated on this day. 


The church hymn, called troparion, for this holyday is as follows: 


“O Lord, save Thy people and bless Thine inheritance; granting 
victory over adversaries, and through Thy Cross preserving thine estate.” 


The Third Sunday in Lent, is dedicated to the veneration of the 
Holy Cross upon which our Lord Jesus Christ was crucified. The Holy 
Cross is venerated as the symbol of the Supreme Sacrifice of Jesus Christ, 
of His Passion and Death. The troparion for this Sunday is the same as 
on the holyday of The Exaltation of the Holy Cross. 


Vv. Rev. M. Popovich. 
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NOTE: In line with our Editorial Board’s policy of reproducing important 
documents from time to time, we publish below the late Patriarch Sergius’ 
address at his Nomination as vicar bishop of the Petersburg Metropolitanate. 
In this address the late Patriarch revealed with exceptional simplicity and 
clearness the essence and significance of the pastoral ministry, and in parti- 
cular that of a bishop. Many years have elapsed since Patriarch Sergius 
of Blessed Memory pronounced these almost prophetic words. Many events 
came to pass which radically changed the outlook of many people, but it 
must be said that the late Patriarch, though he came to be “completely void 
of rights, in poverty and even persecuted,” steadfastly remained true to his 
confession. 


ADDRESS OF ARCHIMANDRITE SERGIUS AT HIS 
NOMINATION AS BISHOP OF JAMBURG 


(23 February 1901) 
Your Holinesses! 


In your election of me as a bishop I perceive the condescen- 
sion of the Holy Spirit and therefore cannot, even had I wished to, 
refuse this calling. I can only pray that my Lord and Judge, to 
whom is known my unworthiness, my infirmities and sins, will, 
with His all-effective Grace, Himself heal that which is shattered 
and impoverished, and vouchsafe me with a pure heart to receive 
and with blamelessness to keep and multiply the talent entrusted 
to me. 


The exterior conditions of episcopal ministry can be greatly 
varied. Bishops may possess esteem and riches, may enjoy exten- 
sive civil rights and privileges, but they also may be completely 
void of rights, in poverty and even persecuted. All of this depends 
on accidental and external causes, on the position of Christianity 
within the State, on national and public customs, etc. With the 
change of these external considerations the external circumstances 
also may change. But, of itself, the episcopal ministry in essence, 
in that temper which is required of a bishop, always and every- 
where remains the one and the same Apostolic ministry, whether 
it be performed in the Great Constantinople or the insignificant 
Sasima. It is “the ministry of reconciliation,” pastoral ministry. 
But to be a pastor means to live not one’s own separate life, but the 
life of the flock, to suffer its ills, bear its infirmities with a single 
object: to serve for its salvation to die in order that it may live. 
The true pastor constantly, in his daily activities, “lays down his 
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soul for the sheep,” denies himself, renounces his habits and com- 
forts, his self-love, is prepared to sacrifice life itself and even his 
soul for the sake of Christ’s Church, for the sake of the spiritual 
well-being of his rational flock. “We—the Apostle describes his 
ministry—are ambassadors on behalf of Christ, God, as it were, 
appealing through us. We exhort you, for Christ’s sake, be recon- 
ciled to God” (2 Cor. v:20). As if it were not perishing sinners, but 
God and the Apostles who required this reconciliation! Moreover, 
in order to persuade people to be reconciled to God, in order only 
“to give no offense to anyone” (2 Cor. vi:3), the Apostles, “of whom 
the whole world was not worthy (Heb. xi:38), became “like men 
sentenced to death, a spectacle to the world, the offscouring of all” 
(1 Cor. iv:9, 13). The highest example of pastorship is in the Lord 
Jesus Christ, who, “couldest not endure to behold mankind op- 
pressed by the Devil,” left behind Divine Glory and Heaven and the 
company of Angels, and, coming in the humble “semblance of a 
servant,” ministered to us and saved us. This, in its essence, ac- 
cording to its spirit and temper, is that “ministry of reconciliation,” 
the highest plenipotence of which is now being entrusted to me. 


This self-denial, this crucifixion of one’s self-love for the 
benefit of others appears strange to “the Old Man,” seems even 
madness. But the source of true power and the incomparable sub- 
limity of pastoral service is concealed in this humiliation and in- 
firmity directed by the Grace of God, and, in this “emptying,” is 
“the victory which conquered the world.” “We—says the Apostle 

are poor, yet enrich many, we have nothing, and yet possess 
everything” (2 Cor. vi:10). And, indeed, in Church history, we see 
how weak and humble bishops, having given their soul to the 
Church, became decisive figures in human destiny, leaders of peo- 
ples, the ramparts and bulwark of the Church and kingdoms. The 
stormy endeavours of heresies powerlessly were shattered against 
their faith. All the cunning and threats of the world and Evil could 
not shake their invincible firmness. Before their humble but authori- 
tative word, the powerful and mighty of the earth obediently bow- 
ed... Thus the Cross of Christ leads to glory and resurrection. “A 
seed, if it falleth on the ground and dieth not, abideth the same, 
but if it die it bringeth forth much fruit.” 


May the Lord grant me always to ponder and understand 
this of the great mystery of the Archiereical ministry, and may He 
vouchsafe unto me the portion of His faithful ministers in the dread 
day of His just recompense. Amen. 


(Patriarkh Sergij i ego Dukhownoe Nasledstvo, izd. Moskovskoj Patriarkhii, 1947, Pp. 53-55. 
Trans. D.F. A.) 
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A FRATERNAL VISIT TO THE RUSSIAN CHURCH 


| (A Diary of the visit of American Churchmen 
to the Orthodox Church of Russia) —————— 


(A Continuation) 








6 DECEMBER 1955 


Three members of our delegation had arranged through Mr. 
Alexis Sergeevich Buevsky to have a short conference with Metro- 
politan Nicholas at the Patriarchate at 10:00 A.M. The meeting 
came to a conclusion with the appearance of the Danish Church de- 
legation which was visiting Russia at the same time we were and 
which was scheduled to be received by Metropolitan Nicholas. Since 
there were a couple of hours before our scheduled meeting with 
the Most Reverend Metropolitan again, three members of our Ame- 
rican group, Frs. Dzvonchik, Kovalchuk, and Abramtsov decided 
to visit a few churches and asked the chauffeur to drive in a 
general direction which we picked at random. This area of Mos- 
cow turned out to be the Sokolniki section of the capital. 


TRANSFIGURATION CHURCH 
The first church visited that morning was the Cathedral 
church of the Transfiguration of Our Lord located on Transfigu- 





Cathedral of the Transfiguration in Moscow 
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ration Square (Preobrazhenskaya Ploschadj) in Moscow. This 
church is located in the section of the city which was formerly the 
Village of Transfiguration and its history goes back to the time 
of Petrine Russia. Like many other villages which surrounded Mos- 
cow, it was eventually absorbed into “Greater Moscow” and, aside 
from the name of a few streets, there is little left to remind one 
of the time of Peter. Still, despite the fact that the capital has 
spread out to include the former baronial estates, manors and man- 
sions, and its asphalt streets carry the traffic of buses and auto- 
mobiles through this section, not a little is left in this section’s ex- 
terior make-up of the idyllic antiquity of a past age. Here one 
may see many small wooden houses and individual cottages, gar- 
dens behind high fences, wicker-work fences, gates with wicket 
doors and the small gardens in front of houses. Little has changed 
in the central part of this section. The large Transfiguration Square 
is graced with the seemingly small church of the Transfiguration. 
In reality, the church is rather spacious. One of the most outstand- 
ing in Moscow, this church was the Cathedral church of a series 
of Moscow Metropolitans—Vladimir, Macarius (of Altai), and 
Eusebius of Krutitsky. This church also was the former Cathedral 
of Metropolitan Sergius in his early years as Locum Tenens of 
the Patriarchal Throne. At the present time the church of the Trans- 
figuration is the Cathedral-church of Metropolitan Nicholas of 
Krutitsky and Kolomna. 


This church has a particularly interesting history. Three 
hundred years ago, the land on which the church stands belonged 
to the Alexeev Convent. The Tsar’s road from Moscow to Izmai- 
lovo passed through here. Tsar Alexis Michaelovich, whose hobby 
was hunting falcons, frequently travelled into the heavy forests of 
this region to pursue his sport of falconry. It is from sokol (falcon) 
that this section derived its name of Sokolniki. The fertile lands 
lying on both sides of the quiet Jauz River appealed to the Tsar. 
He purchased some land from the Alexeev Convent and built a 
manor house on the estate for himself. The Village of the Trans- 
figuration is first mentioned around 1661 and it must be presumed 
that at the time a church giving this section its name already exist- 
ed. 


It is considered that at first the church was merely a tent 
which served as a regimental chapel. Later a wooden church was 
located here followed by the building of a stone edifice. It is known 
that Sergeant Tretiakov of the Transfiguration Regiment acquired 
a wooden church from the Semenov Army sloboda and had it 
moved in 1743 to the immediate vicinity of the present church. In 
this church only its “pridel”, or side chapel, was consecrated and 
this to SS. Peter and Paul. It was only in 1750 that the main part 
of the church was consecrated to the Feast of the Transfiguration. 
Even today the church is very often called SS. Peter and Paul by 
many people. Surprisingly, publications which carry photographs 
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of this edifice very often caption this church as SS. Peter and Paul 
and this is what our chauffeur called the church as we approach- 
ed it. 

In a short time the church, which was not new to begin 
with, started to show signs of aging, and its priests, Fr. Peter Fa- 
deevy and Fr. Leontius Vasiliev, asked permission from the dioce- 
san authorities to collect money to build a new stone edifice. In 
1763 their petition was approved and by 1766 they received a 
“Church-building Certificate” which, however, stipulated that the 
stone church be built not on the exact site of the old wooden 
temple, but alongside. After the edifice was constructed the Holy 
Altar, icons and ecclesiastical appointments were transferred to the 
new church. The new edifice was finished in 1768 and in 1781 it 
was renovated and rebuilt. 


The present pastor of the church related that at the beginning 
of the last century the Transfiguration Church was distinguished 
from many others by its extreme poverty. The interior finish of the 
temple was meager indeed. During the winter months, the main part 
of the church was closed off by boards and services were held only 
in the side chapel dedicated to SS. Peter and Paul. Even in the 
chapel the services were far from being held daily. Firewood was 
piled up right in the church proper but because of lack of funds 
it was far from sufficient. Because of the continual dampness the 
building quickly deteriorated and began to fall apart. At the root 
of these misfortunes lay the poverty and the small number of par- 
ishioners. The majority of the inhabitants of this region were of 
the Old Believer sect. 

A beneficent break in the history of this church started to- 
wards the end of the third decade of the past century. By that 
time the number of inhabitants of the village began to grow in con- 
nection with the opening of factories, manufacturing plants, com- 
mercial and trading undertakings. The Old Believers moved to 
other parts while more and more zealots were to be found among 
the parishioners, who considered it their pious duty to donate to- 
wards the adornment and restoration of their temple in gratitude 
to God for their success in business. 


When we arrived at the church, the Liturgy had just been 
concluded and the Pastor of the Church, the Rt. Rev. Archpriest 
Dimitri Vvedensky was preaching the sermon. There were a large 
number of people in the church and for a few moments we stood 
to hear the sermon. Father Vvedensky preached on the use of the 
term “servant.” Since the term servant has no place in Communist 
terminology, the Church must explain the term so often found in 
ecclesiastical usage, as well as other such terms. The word servant, 
which in Slavonic is rab, and in Russian has a somewhat different 
connotation than the present usage of the term in English, can cause 
the word to be questioned in modern Soviety society. We heard Fa- 
ther Dimitri explain the word as it is used in the Bible and in the 
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Church, “rab Bozhii,” “the servant of God,” and as servant applies to 
everyday usage. He pointed out that in the Bible the word does not 
mean slave or a person deprived of his God-given free will, but 
rather, as a servant of God, man, in exercising his free will can 
and does sin against God. Man is subject to God in all things and 
must strive always to be a true servant of God, but must always 
act in such a way by the use of his free will so as not to offend 
God. We heard in the sermon that modern society often miscons- 
trues the term servant, but that the true believer should ever sac- 
redly guard his God-given rights in exercising that which he be- 
lieves. Although the sermon was full of wisdom and very inspir- 
ing to hear, we did not want to waste much time and slowly work- 
ed our way to the Sanctuary where we waited until the Pastor 
finished his sermon. Our chauffeur introduced us to Father Vve- 
densky who was pleasantly surprised to see us in his church and 
wondered why he hadn’t been told we were coming. We explained 
that, having a few moments free, we decided to visit some of the 
churches and see how they “operate” when they expect no special 
guests. Here, as in other places, we were very much impressed 
and found very little difference in attendance or attentiveness to the 
services from the places where we had been expected. We can say 
that these experiences were a good indication to us of the religious 
fervor of the faithful and their priests. 


We discovered that the day was in commemoration of St. 
Alexander Nevsky to whom the left chapel of the church is dedi- 
cated. The Liturgy at that Altar was said earlier. After conclu- 
sion of the services Father Vvedensky showed us about the church, 
pointed out the more esteemed icons of the church which we vener- 
ated, and told us the history of the parish. Besides the pastor, there 
are three assistant priests, also an elderly retired priest who assists 
the staff and a Protodeacon. The Pastor, Father Dimitri, is a man 
of very short stature with long flowing hair and beard. While 
showing us about the church, we could not help but feel his kind and 
jovial nature. The Church Warden was introduced to us and he 
also pointed out some of the recent work done such as the con- 
struction of a separate room for Baptisms. 


Theie are several icons in the church which are widely es- 
teemed among the faithful of the capital. Among them is the won- 
der-working Icon of the Theotokos called “The Healer.” On a 
silk cloth draped over the Icon are embroidered in silk these words 
from the Akathistos: “Rejoice, Full of Grace, the Healer of our 
souls and bodies, Alleluia.” The icon is of ancient work and was 
transferred from the Alexeev Convent. Another Icon of the Mother 
of God which we venerated is called the “Rest and Comfort.” It 
is also adorned with a silk pall on which are embroidered: “Re- 
joice, O our Joy, who grantest rest and comfort to the faithful.” 
This image, which also is ancient, depicts the Immaculate Theoto- 
kos, kissing the palm of the Divine Child. Her eyes are full of sor- 
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row as if in premonition of the Way of the Cross which was pre- 
pared for the God-man brought by her into this world. 

The church also contains an ancient Icon of the Holy Un- 
mercenaries and Wonderworkers Cosmas and Damian. This Icon, 
together with the “Rest and Comfort” Icon was transferred from 
the church of the same name. The faces of the Wonderworkers are 
surrounded with a covering of intricate fine embossment. Behind 
the glass which covers this Icon there is kept a silver Cross of an- 
cient workmanship which contains relics of these Saints. 


Among several other highly-venerated icons there is the 
Icon of the Mother of God called “The Sign” (Znamenie). This [con 
has been preserved in the church over two hundred years and is 
an exact copy of the ancient Icon of “The Sign.” This copy was 
made in 1715 in the Novgorod Znameny Monastery. Besides the 
central painting, on the sides are depicted the images of St. George 
the Great Martyr, the Venerable Onuphrius the Great, the Holy 
Martyr James the Persian, and the Venerable Macarius the Roman. 
According to Father Vvedensky, some authorities are of the opi- 
nion that this Icon was donated to the church by Peter the Great. 

Among other sacred icons pointed out to us was an old Icon 
of John the Baptist of a large size which is believed to have been 
painted by one of Andrew Rublev’s disciples. There is also an Icon 
of Our Lady called “Joy to All the Suffering.” This image is placed 
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under a gilded wooden canopy-shrine of artistically carved wood. 
Under a similar canopy is an Icon of the Holy Trinity. These are 
placed on opposite sides of the church. The first is alongside the 
south wall of the temple, in the Chapel of SS. Peter and Paul. The 
second is on the north side of the church in the Chapel of St. 
Alexander. We were interested to see a rare painting of St. Peter 
the Apostle in the church. The two “Arch-supreme” Apostles Peter 
and Paul are rarely depicted alone but rather together, to indicate 
that of the Holy Apostles they were both equal in their zeal for 
Christ’s Church. St. Peter is here depicted by himself because he 
was the heavenly patron of the former Transfiguration Regiment. 


We were assured by the pastor that the present day magni- 
ficence and good arrangement of the church is due to a great ex- 
tent to Metropolitan Nicholas who, despite his many activities 
and labors on behalf of the Orthodox Church of Russia, finds time 
to devote his attention to the adornment of his cathedral church. 
We were also taken to see the huge study-office of the church 
which the Most Reverend Metropolitan Nicholas uses to receive 
people here at the Cathedral. After asking Father Dimitri to pose 
for photographs outside his church, we took leave of him and the 
Cathedral of Transfiguration. Crossing the street to our car before 
departing, we took a few more pictures of the church exterior. 


OTHER CHURCHES 


Our chauffeur next drove us to the church which is popular- 
ly called Elia na Cherkisakh 


(Church of the Holy Prophet Elias in 
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Cemetery back of the Altar portion of the Church of St. Elias 
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Cherkisakh). This church is also located in the same general sec- 
tion of Moscow and in what was formerly the Village of Cher- 
kizov. 

As we approached the Cherkizov church, the wide boule- 
vard opened upon a panoramic view of what appeared to be a 
resort type of settlement surrounded by clusters of trees and what 
appeared to be orchards. It looked like a village within the city 
of Moscow. The church is an imposing structure about four hund- 
red years old. It is visible from a distance and is itself situated on 
a hill. Below the hill on the west side of the church (from our ap- 
proach) is a steep drop into a valley through which runs a creek 
and often floods over into a small lake. The cottages (izba) which 
are in the immediate vicinity of the church have ornate carved ex- 
terior window frames and decorated entrances. The church is sur- 
rounded by the parish cemetery with its hundreds of Orthodox 
triple-barred crosses and markers. It must be said that the chief 
function of the triple-barred cross in Russia seems to be the adorn- 
ment of graves of the departed. Frequently we noticed only the 
one-barred Greek or Latin type cross crowning the domes, cupolas 
and belfries of church buildings. On many churches we saw this 
one-barred type cross with an upturned crescent in place of the bot- 
tom cross bar. This is symbolic of the freeing of the Church from 
the yoke of Tatars and Turks and victory of Christianity over Mo- 
hammedanism. 


When we arrived at the church it was closed but the sexton 
soon appeared and opened the church for us apologizing for the 
fact that the doors were accidentally locked. The churches are 
open every day in the city. While we waited for the sexton, we 
walked around the church, looked at the crosses and markers with 
the name plates on them in the cemetery and saw the lovely 
grounds, the garden and orchard of the pastor with its cherry trees 
and the benches and tables which make this an ideal summer re- 
treat. We found that the pastor, an Hegumen, was not in at the 
residence because of illness and the sexton thought he perhaps went 
to see his doctor. Besides fruit trees, the variety of other old ma- 
jestic trees on the huge grounds make this the “dacha” which 
many Moscow Metropolitans considered it. Among them the cele- 
brated Metropolitan Platon and Metropolitan Timothy made it their 
summer residence. This area is still called the “Metropolitan’s 
Grove” and goes down to the large creek below. The whole of the 
church estate is still known as the “Patriarchal” temple. Old 
chronicles have it that St. Alexis, Metropolitan of Moscow “pur- 
chased the Cherkizovo seljtso (village) for his silver” and a church 
is presumed to have already existed here in his day. Old records 
point to a church built here in the fourteenth century. Restora- 
tions and additions were made in the fifteenth and sixteenth cen- 
turies to make this temple a spacious stone structure. The church 
has one large blue dome and the high belfry is in the “tent” style 
construction. The exterior relief work has the typical Russian 
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Bell-tower of the Church of Elia na Cherkizakh 


kokoshniki in a pleasing manner with firm architectural lines. 
The sexton showed us about the temple where we found a 
few workmen doing ornamental work on the upper portions of the 
main Sanctuary. The main Altar is dedicated to the Feast of the 
Exaltation of the Holy Cross (technically this is the Church of the 
Holy Cross. but traditionally it is called St. Elias), the right chapel 
is dedicated to the Holy Prophet Elias, and the Altar of the left 
chapel is consecrated to St. Alexis, Metropolitan of Moscow. There 
are three priests and a deacon stationed at the church. The shrines 
which are highly esteemed here were pointed out to us. An an- 
cient Icon of the Blessed Virgin called “The Jerusalem Mother of 
God” is perhaps one of the most venerated, and leaves an impres- 
sion that the Holy Theotokos adopted the whole world at the Cross 
by extending Her all-powerful protection of unlimited mercies to 
all mankind. Other greatly venerated Icons are those of Three 
Saints, the Protection of the Theotokos, St. Alexis, which was the 
military standard of the Tsar’s staff in the sixteenth and seven- 
teenth centuries, and others. In the natural light coming through 
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the narrow windows of the dome, the gold Iconostasis sparkled in 
the semi-darkness like a jewel. The Iconostasis is four-tiered in 
Byzantine style with fifteenth century iconography of the Mos- 
cow school. The “Twelve Feasts” in the Iconostasis are something 
to behold, as are the other paintings and frescoes on the walls, 
arches and columns. The iconography is in good taste and superbly 
accomplished. The church prides itself in having a “moleben Gos- 
pel” printed in 1668 with hand burnished heavy gold lace covers, 
blue enamel baked ornamentation, and jeweled thick covering. The 
Gospel! is not used for services as it is a priceless museum piece. 
This church was partially damaged during the last war but the 
Pastor of the Church at the time, Father Paul Tsvetkov, was for- 
tunate in finding a family of artisans, descendants of the celebrated 
iconographer Blokhin, to restore the church. 

In 1948, this church was chosen by the Patriarchate as one 
of many in which various Church Delegations from abroad cele- 
brated Liturgies in commemorating the 500th Anniversary cele- 
brations of the Autocephaly of the Russian Orthodox Church. It 
was in this church that the delegation from the American Exar- 
chate, the late Metropolitan (then Archbishop) Macarius and Fath- 
er Joseph Dzvonchik, participated in Holy Liturgy. Other heads or 
representatives of the Orthodox world who came to Moscow in 1948 
were: Metropolitan Germanos of Thyateria, Metropolitan Timothy of 
Rhodes, and Rt. Rev. Constantine Marotaikis representing the Ecu- 
menical Patriarchate of Constantinople; Metropolitan Alexander of 
Emesa, Metropolitan Ilias of Lebanon and Archimandrite Basilios 
of the Antiochian Patriarchate; The Antiochian representatives also 
held credentials to represent the Alexandrian Patriarchate; His 
Holiness, Patriarch-Catholicos Kallistratus, Metropolitan Melchize- 
dek of Uronisia, Metropolitan Ephraim of Kutais and Gaenat, Arch- 
priests A. Savchuk and Ch. Degdariani, Protodeacon A. Achobadze 
represented the Church of Georgia; His Holiness, Patriarch Gab- 
riel, Metropolitan Joseph of Skoplje, Bishop Benjamin of Brani- 
chev, Dr. Paul Drecuna and Dushan Dozich came from the Church 
of Serbia; The Romanian Church was represented by her Patriarch, 
His Holiness Justinian and by Archbishop Firmilian of Krajova, 
Bishop Nicholas of Cluj, Bishop Anthimus of Buzeus, and others; 
His Beatitude, Metropolitan Stephan of Sophia—Exarch of Bul- 
garia, Metropolitan Cyril of Plovdiv, Metropolitan Nicodimus of 
Sliven and others came from the Church of Bulgaria; The Church 
of Greece was represented by Metropolitan Chrysostom of Philippi 
and Neapolis and Archimandrite Damaskinos; From the Church 
of Albania came Bishop Paisius of Corchin, several priests and 
laymen; The Polish Church was represented by her head, Arch- 
bishop Timothy of Bialystok and Bielsk, Bishop Michael of Wro- 
clay and several priests; and the Russian Church was represented 
at the celebrations and conferences by her Patriarch, Metropolitans, 
Archbishops and Bishops from the USSR and from Exarchates and 
dioceses throughout the world. 
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Distant photo of St. Elias Church (Cherkizov) 


The church is in excellent condition and its architectural style 
is in the pure Russian tradition. After we drove a little distance 
away from the church we stopped to take photographs, and then 
proceeded to visit a third church in this section of the capital. 

ANOTHER TRANSFIGURATION CHURCH 

The third church we visited was the church of the Transfi- 
guration. As we approached the temple we saw it in the distance 
behind frame cottages in this section of the city. From a distance 
the temple looked like a small wooden structure. It was not very 
large. Once inside the church, we stumbled upon a beehive of 
activity. Several artists were at work gilding the upper part of the 
Iconostasis. They had already completed work on the bottom sec- 
tions and these glittered in their new coat of gold leaf. We talked 
to a priest, some of the workmen and women of the Sisterhood. 
Everyone was performing some kind of work in the renovating 
of the church. Scaffolding was around in parts of the church. 
Even with the work going at full pace, we noticed a solemn re- 
spect to the church as a sacred place of worship. Some of the peo- 
ple seemingly were engrossed in prayer and except for an occa- 
sional noise connected with the work, all was quiet. Here the right 
Altar is dedicated to the Tikhvin Icon of the Theotokos, while the 
left chapel is consecrated to both the Prophet Elias and to St. Alexis, 
Metropolitan of Moscow. This latter situation is rare since an 
Altar is usually consecrated to one Saint alone. But it is explain- 
able here because both the Prophet and St. Alexis are held in high 
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esteem by the local residents. The family of our chauffeur were 
members of this parish. This church has three priests and one 
deacon attached to it. Two Liturgies are celebrated in this church 
on Sundays and Feast days and at least one during the week days. 
** 
* 


We had to cut short our visits to churches because we were 
expected back at the Patriarchate at 1:30 P.M. for a reception of 
our whole group by Metropolitan Nicholas. We discussed with the 
Metropolitan some of the problems facing our Exarchate in Ame- 
rica and he asked about the general ecclesiastical conditions in the 
various churches and sects in America. We were presented with 
various gifts, including copies of the Metropolitan’s books of ser- 
mons and other books. After bestowing his blessings to each of 
us and wishing us success in our further travels, the Most Reverend 
Metropolitan Nicholas bade us farewell. We did not see Metropo- 
litan Nicholas during the remainder of our stay in Moscow and 
Russia because he left for Romania where he was to be presented 
another honorary Doctorate of Theology degree. However, we noted 
in accounts of this journey to Romania that His Eminence deliver- 
ed the doctorate dissertation on “Love according to the teach- 
ing of the New Testament” when he was presented the diploma. 
Only the year before, the Orthodox Theological Institute in Buchu- 
rest, Romania, had granted Metropolitan Nicholas a Doctor’s de- 
gree. 


METROPOLITAN NICHOLAS 


Metropolitan Nicholas (in the world Boris Dorotheus Yaru- 
shevich) was born 13 January 1892 in the family of a priest of 
the Grodnensky Eparchy (White Russia). Rather than live away 
from home and attend the customary pre-theological schools for 
children of priests, Boris Yarushevich attended the secular schools 
which he completed with highest honors. After the Gymnasium 
he entered the Physics-Mathematical Faculty of the Petersburg 
University which he completed in 1910. In order to enter the high- 
er theological school—the Theological Academy—it was necessary 
for him to take exhaustive entrance examinations. In those days 
only the honor graduates of seminaries were granted permission 
to do graduate work at the Academies and those who received se- 
cular degrees had to undergo rigid examinations. In August 1910, 
66 young men from seminaries (who were interested in graduate 
work but were not appointed students to the academies) and young 
Boris gathered in Petersburg to qualify for the Theological Aca- 
demy. Boris Yarushevich passed the entrance requirements in all 
subjects as the highest qualifying student with a perfect record. In 
1914 he graduated the Academy with top honors, a position he held 
throughout his academic years leading his class each year. While 
still a student at the Academy he had several research works pub- 
lished and was a contributor to many theological journals, among 
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The Most Reverend Metropolitan NICHOLAS 


which were: “Vera i Razum,” “Vera i Zhiznj,” “Golos Tserkvi,” 
“Tserkovnyje Vedomosti,” and others. In 1916 his book “Way to 
Salvation according to St. Gregory Nyssa” (Putj ko spaseniu po sv. 
Grigoriu Nisskomu) was published. 

23 October 1914, Boris Yarushevich took the tonsure with 
the name Nicholas and on 24 October was ordained hierodeacon 
and on 25 October a hieromonk. Father Nicholas left for the front 
lines to become a chaplain in the armed services but contracting 
illness, he was forced to return from service and soon re-entered 
the Academy to work for his Magister’s degree. In 1915 Father 
Hieromonk Nicholas was instructor of Liturgics and Homiletics 
at the Petrograd Theological Seminary and at the same time work- 
ed on his dissertation. He successfully defended his dissertation in 
1917 and the Board of the Petrograd Theological Academy granted 
him his Magister’s degree, noting in the journal entry, “this work 
is a holiday for theological studies.” His book, “Tserkovnyi sud v 
Rossii do izdanija Sobornovo Ulozhenija Alekseja Mikhailovicha 
(1649)” (Ecclesiastical courts in Russia prior to decree of the 
Counciliar Code of Alexis Mikhailovich), was published by the 
Synodal printers. He was the youngest (25) person in the annals of 
the school to receive this high degree and was also voted the covet- 
ed Macarius prize. 
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In 1918 he was appointed Dean of the SS. Peter and Paul 
Cathedral in Peterhof and in 1919 was elevated to the rank of 
Archimandrite. In the same year he was appointed Namestnik of 
the St. Alexander Nevsky Laura in Petrograd. At the age of 27 he 
was again breaking precedent by becoming an extremely young 
Father Superior of the great Monastery. Nevertheless, his energy 
and youthfulness had caused the monastery to become a centre for 
religious propogation work. Father Nicholas was likened to Tim- 
othy to whom St. Paul wrote: “Let no man despise thy youth: but 
be thou an example of the faithful, in word, in conversation, in 
charity, in faith, in chastity” (I Tim. 4:12). Father Archimandrite 
Nicholas was a good organizer, an administrator and very soon, 
at the age of 30, on 25 March 1922, the Feast of the Annunciation, 
he was consecrated Bishop of Peterhof, vicar of the Petrograd Met- 
ropolitinate. 


For the Orthodox Church in Russia times became very try- 
ing. Perhaps the greatest tribulations were experienced from the 
schisms that resulted within the Church. The Renovates soon seized 
control in this area and Metropolitan Benjamin of Petrograd 
(Leningrad) fell victim to their intrigues. The administration of 
the vast eparchy fell to two vicars: Alexis (Simansky, now Patri- 
arch) of Jamburg and Nicholas (Yarushevich) of Peterhof. They 
steadfastly held the reins of Church government and preserved 
their immediate dioceses within the Orthodox fold. In 1927-28 
Bishop Nicholas was faced with another struggle against a rather 
formidable group of reactionary priests calling themselves the 
Josephites. It was during these two years that his gifted oratorical 
qualities helped to bring about victory over the schism. In 1935 he 
was elevated to the rank of Archbishop with rights of a diocesan 
heirarch. From 1936 to 1940 Archbishop Nicholas was also entrust- 
ed with governing the Novgorod and Pskov Eparchies. 


The Locum Tenens Metropolitan Sergius often wanted to 
transfer Archbishop Nicholas to an archdiocese but upon hearing 
of such possibilities, the faithful “energetically” made trips to the 
Patriarchate to request his remaining with them. It was in 1928 
that he was publicly referred to as “our Chrysostom” for his out- 
standing gift of speaking. To this day, he is known as the “Russian 
Chrysostom” of the Orthodox Church. ‘It seems that when still a 
student, the venerated prelate had taken as his life’s motto the 
words of St. Paul: “Preach the word: be instant in season, out of 
season: reprove, entreat, rebuke in all patience and doctrine” (II 
Tim. 4:2) and has sacredly fulfilled this pledge by preaching at 
every opportunity. 

In 1939 Archbishop Nicholas was sent as Exarch of the 
Patriarchal Locum Tenens to the newly reunited western provinces 
of White Russia and Ukraine to reorganize the church life in these 
areas. He became Archbishop of Volyn and Lutsk. In March 1941 
he was elevated to the rank of Metropolitan with residence in Lutsk. 
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After the German attack upon the Soviet Union in June 1941, 
Metropolitan-Exarch Nicholas had to leave Lutsk, but being a faith- 
ful servant of the Church, he remained in the battle areas com- 
forting the populace and the armed forces with his episcopal services. 
On 15 July 1941 he was appointed to the vacant Kiev cathedra and 
became Metropolitan of Kiev and Galicia, Exarch for the Ukraine. 
He was also granted the honors of wearing two panagia and having 
the Cross precede him at services. During the war years his pat- 
riotic activities were recognized by the government which subse- 
quently decorated him two times. He was also appointed member 
of a special commission which the Presidium of the Soviet Union 
established to investigate and make recommendations for alleviat- 
ing the devasted areas. Metropolitan Nicholas, without regard for 
his personal safety, suffering privation, covered literally every part 
of the Soviet Union which had been subjected to war activities. 
Here he witnessed the terrible destruction of everything from sac- 
red places to human lives and it is said that his personal experiences 
have ever since made him the fiery, still more persistent, speaker 
for peace. Metropolitan Nicholas is a deeply religious, dedicated 
person and sincerely believes that any and all efforts toward peace 
are worthy of all his strength. 

In 1942-43 when the Patriarchate evacuated to Ulianovsk 
because of the war threat to Moscow, Metropolitan Nicholas was in 
charge of the Moscow Eparchy and substituted for the Locum 
Tenens in affairs of the Moscow Patriarchate. Under his editorship, 
the ‘book, “Truth about Religion in Russia,” was published in 1942 
and in 1943 the book, “The Russian Orthodox Church and the Fath- 
erland War.” From 1943, when the Journal of the Moscow Patriar- 
chate resumed publication, he has been a regular contributor and 
usually every issue has at least one of his sermons. Since 1947 
three volumes of his sermons have been published by the Moscow 
Patriarchate. No doubt, a fourth is in the process of being publish- 
ed. It must be noted that the themes of his sermons are important 
topics of evangelical tidings which deal with essentials of Salva- 
tion in our faith such as: Dogma about God; Redemtion; Orthodox 
view on Redemption; The Image of our Saviour attracting by His 
Beauty; Truth of the Resurrection of Jesus Christ—foundation for 
all our hope in immortality; Actions of the life-giving Grace of 
God; The joys of faith and its meaning; Cleansing power of pen- 
ance; The Holy Mysteries (Sacraments)—depository of eternal life; 
Joys from communion with the Lord; Word of God is as light; 
Immortality of the Soul; The Last Judgment; The sense in seeking 
the Kingdom of God; and other topics. Metropolitan Nicholas covers 
all the dogmas and doctrines of the Church in a simple, under- 
standable manner, full of the finest examples of the science of 
homiletics, taking the best traditions of oratorical delivery and 
developing them in an original presentation so as to give us a fuller 
conception of all Truths of the Christian heritage. In a sense, 
these books are a sort of theological encyclopedia. 
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28 January 1944, the Most Reverend Nicholas was appointed 
Metropolitan of Krutitsky, directing the affairs of the Moscow 
Eparchy. According to ancient tradition, the Krutitsky Metropo- 
litan is the Patriarchal Namestnik (Assistant or “vice-Patriarch”) 
and the closest associate in handling all church affairs. From 1944, 
Metropolitan Nicholas heads the Office of Foreign Affairs of the 
Moscow Patriarchate. 


Metropolitan Nicholas is perhaps the most widely traveled 
heirarch in any Church. He has headed delegations to scores of 
foreign countries on missions of religious nature. In 1956, he head- 
ed a delegation of churchmen which visited the United States. He 
is also a member of the Soviet Committee for Peace, member of the 
Palestinian Society of the Academy of Sciences of the USSR, and 
a member of the All Slav Committee of the USSR. The Theological 
Academies in Russia have granted him Doctorates of Theology as 
have numerous foreign theological institutions. His services to the 
Church are varied and in his simplicity, Metropolitan Nicholas, as 
Prince of the Church, is saintly. 


ST. POEMAN’S CHURCH 


After leaving the Patriarchate on Chysty Pereulok we drove 
to visit the Church of St. Poeman (Pimen) the Great. Although 
our visit here was unscheduled, we had wanted to see it because the 
Mitred Archpriest Nicholas Bazhanov, the priest appointed by the 
Patriarchate to accompany us wherever we went in our travels in the 
USSR, was pastor of this church. We were also anxious to see 
it for several other reasons and not the least of them was that some 
of us had seen pictures of this church in Life magazine in 1941. 


The Church of St. Poeman the Great is a large (5000 cap.), 
imposing edifice which stands inside a walled courtyard, past 
which there is a trolley line. The cupola over the nave and the high 
belfry stand high above the low-lying cottages which surround the 
church and we could see it from a distance as we approached. The 
church contains three altars: the main Altar is consecrated to the 
Holy Trinity, the right Altar in honor of St. Poeman, and the left 
is dedicated to the Theotokos in honor of the Vladimir Icon. In the 
course of the two and one-half centuries of the church’s existence, 
it has been rebuilt, enlarged, and, by the Grace of God, has been 
preserved to this day. 


On the exterior the temple is very attractive and, despite its 
grandiose dimensions, it has nothing superfluous in its architecture. 
Inside, all three of its Altars are built up on one plane, which gives 
to the temple a certain majesty and spaciousness. The church is 
painted in the Vasnetsov style similar to the St. Vladimir Cathed- 
ral in Kiev which we were to see later. Among the Byzantine or- 
namental decorations are the various well known Christian symbols 
taken from the catacombs, and also the monograms of Christ. We 
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An approach to the Church of St. Poeman the Great, Moscow 


noticed, with some misgiving, depictions of the lamb representing 
Christ. We wondered why these are tolerated despite an ecumenic- 
al decree prohibiting them. The two side chapels are separated from 
the main Sanctuary by two huge arches which traverse the entire 
nave from the vestibule to the Iconostasis and which support the 
dome. The Iconostasis is built of white Italian marble (in 1890) 
with carved arches over each icon supported by smooth columns. 
This makes the Iconostasis look majestic and is one of the most 
beautiful we had the pleasure to see. Ten new chandeliers of the 
Byzantine style hang in the nave. These are unique in their sim- 
plicity vet effective additions in harmony with the rest of the 
edifice. 

The subdued tones of the colors and the diversity of shadings 
in the paintings and murals of this beautifully kept church appeal 
to the eyc. The well-known and majestic mural of the Mother of 
God in the Vasnetsov style, surrounded by angels, stands out over 
the main portion of the Iconostasis, which is engraved with em- 
blems of the first Christians. The Solea and the railing screen 
which separates the Solea from the nave is done in the same style 
as the Iconostasis. Everything in the church is highly polished, 
spotless and in the best of condition. While we were in the church, 
the parish choir was rehearsing. 

For a decade St. Poeman’s was in the hands of the Renovates 
(Obnovlentsi), a sect of pseudo-Orthodox which started in 1923 but 
which has now disappeared and been absorbed by the canonical 
Patriarchate. The Renovates managed to take control of the Church 
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of St. Poeman in 1936 and it was their prize-possession until 1946 
when it finally returned again to the Church. After the Renovates 
took over the church, practically all of the parishioners deserted it 
and attended services elsewhere. The leader of the Renovates, “Metro- 
politan” Alexander Vvedensky, was a good speaker and as a result he 
held forth for a time in St. Poemans. Nevertheless, it is a well-known 
fact that the Renovates had very little support from the faithful and 
most of their churches were ill attended. The Russian faithful are 
strict in support of their Church tradition and canonical regula- 
tions and will not be swayed by oratory alone, although they may 
be curious to hear a good speaker occasionally. 

In 1941 Life magazine ran an article called “Religion in 
Russia,” in which there were photographs of the Patriarchal Ca- 
thedral in Elokhov and views of the inside of St. Poeman’s which 
at the time was in the hands of the Renovates. There were pictures 
of the Renovated “Metropolitan” Alexander Vvedensky inside the 
church which Life called “unkempt.” According to Father Nicholas 
Bazhanov, “unkempt” was a gross understatement. When the Re- 
novates left, and St. Poeman’s was one of the last parish churches 
(perhaps the last) in Moscow to return to the Orthodox, it was in 
a terrible state of disrepair and millions of rubles were needed to 
put it back into its original state. Together with the help of the 
parishioners and the brigades of specialists under the expert guid- 
ance of artists, the gigantic task of putting the church edifice in 
order was undertaken and accomplished in a miraculously short 
period of time. Ss 

The newly-renovated church edifice was re-consecrated on 
31 October 1948 by His Holiness Patriarch Alexis who on that day 
celebrated the later Liturgy. All the clergy who participated in the 
celebration of the church’s renovation, were vested for the occa- 
sion in festival Paschal red vestments, while the Analogions, the 
Altar and Tables of Prothesis were also covered with materials of 
the same color. In his sermon at the conclusion of the Liturgy on 
that day, His Holiness said that after its renovation the temple 
“was like Heaven itself.” Besides bestowing certificates of merit 
to the Pastor of the church, who at that time was Archpriest M. 
Golunov, and to the Church Warden and the Assistant Warden, 
the Patriarch bestowed certificates upon two of the artists who 
were in charge of the work. 

The present Pastor of the church, Fr. Nicholas Bazhanov, 
has spent a good part of his life in the service of God in this tem- 
ple. In his youth Fr. Nicholas had studied voice and had thought 
seriously of going on the stage. He received, instead, the call to 
serve in the Lord’s vineyard and thus, after graduating from the 
Theological Academy, he has spent his life in the service of God 
and man. Fr. Nicholas has been a parish priest since 1923, and he 
was stationed at St. Poeman’s Church from 1923 through 1936. He 
was fortunate in his earlier days at St. Poeman’s to acquire living 
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quarters in the immediate vicinity of the church and he has lived 
there ever since. 


In 1936 a new Pastor was appointed to the church and after 
a few months he turned over the building to the Renovate schis 
matics. Father Bazhanov, of course, left the church and was as- 
signed to the Holy Resurrection Church (Briusovsky Pereulok) in 
a section of the city far from his home—which still remained next 
to St. Poeman’s. Early in 1953 there was a need for an assistant 
priest at St. Poeman’s and Fr. Nicholas’ request to the Patriarchate 
that he be given a church nearer to his home was fulfilled. In 
February 1953 he returned to the church as a second priest, which 
position at the age of 63 he was anxious to have since it involved 
less responsibility than that of Pastor. He was not allowed to re- 
main an assistant for long. In four months, 7 June 1953, the Paster 
of St. Poeman’s, Archimandrite Leonidas Lobachev, was _ conse- 
crated Bishop of Astrakhan and Stalingrad. It is interesting to note 
that Archbishop Boris (Vik), at that time Archbishop of Berlin, 
was one of the co-consecrators of Bishop Leonidas. Father Nicho- 
las was then appointed Pastor to fill the vacancy. There are three 
other priests in the parish who assist Fr. Nicholas, besides a Proto- 
deacon and a retired priest. Fr. Nicholas is called the “chaplain to 
the Americans” by his brethren in Christ because during the war 
years he had occasion to marry an American Orthodox army of- 
ficer in his church. The marriage took place during one of the 
Lenten seasons of the Church. All the proper documents and dis- 
pensations were had by the couple to be married, nevertheless, Fr. 
Nicholas arranged to have the Sacrament solemnized in the after- 
noon on a day when not many people would come to wonder why 
a wedding was being performed during Lent. After a long line of 
American Embassy cars rolled into the courtyard of the church, 
he had the gates closed to keep out the curious for that would 
entail lengthy explanations to his many parishioners on the rea- 
sons why a marriage took place during Lent. 


Like all parishes of the Russian Orthodox Church in the 
U.S.S.R., St. Poeman’s parish is organized along the lines set down 
by the “Statute of the Administration of the Russian Orthodox 
Church” adopted by the Regional Council of the Church held in 
Moscow on 31 January 1945. The Pastor of a church, who is ap- 
pointed by the diocesan bishop, is the head of the parish in all 
aspects. He is responsible for the spiritual guidance of the faithful 
and the supervision of the junior clergy (pricht) of the church. 
He is also responsible to the bishop for the celebration of the divine 
services in accordance with the ritual of the Church, as well as 
for the execution of the diocesan bishop’s instructions regarding 
the spiritual guidance of the clergy under him as well as that of 
the parish itself. The Pastor is obligated to see that the habits or 
system and the order of parochial life do not interfere with the 
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parishioners’ discharge of their civic duties. In villages, e.g., he 
must schedule services during hours which will not interfere with 
necessary work in the fields. 


A parish may be organized by the voluntary agreement of 
a group of faithful after registration with the local civil autho- 
rities on the basis of their application. The parochial community 
may be granted the use of a church edifice, or a suitable conver- 
table structure for a church, or be permitted materials to construct a 
new temple by the proper governmental authorities after agreement 
with the diocesan bishop who supervises the proper conforming as- 
signments of churches and parishes within the bounds of his dio- 
cese. The Orthodox parish, represented by not less than twenty 
persons, receives the church building and the necessary ecclesias- 
tical appointments for use free of charge by special agreement. They 
in turn entrust its supervision and upkeep to an Executive Board 
composed of three members chosen from their midst and the Pas- 
tor of the church. This Executive Council, together with the twen- 
ty persons who signed the agreement, answer for the proper upkeep 
of the properties to the civil authorities. We were told by one per- 
son in Russia that church buildings were frequently renovated and 
remodeled even when hardly necessary just so no one would be 
able to say the property was being neglected. As a consequence, 
every functioning church we visited was in excellent condition. The 
Parish Council of St. Poeman’s Church of Moscow spent 150 thou- 
sand rubles for renovations in 1954 and double that amount for 
both interior and exterior work done in 1955. 


The Pastor of a church in the U.S.S.R. is by his position al- 
ways a member of the parochial community and the permanent 
chairman of its executive organ—the Church Council, which is 
composed of four members: the Pastor, the Parish Warden, As- 
sistant Warden and the Treasurer. These latter three are usually 
elected by a general parochial meeting, or, if a parish is organized 
anew, by the group of faithful which receives the free use of the 
church. The Church Council of the parish, under the direct guid- 
ance and supervision of the Pastor of the church, is responsible 
to the civil authorities for the upkeep of the building and its ap- 
pointments, manages all phases of the business of the parish, looks 
after the maintenance, heating, lighting and repair of the temple 
vessels. They also see that the church is furnished with everything 
necessary for the celebration of divine services, such as vestments, 
liturgical books, incense, baptismal crosses, candles, retain musical 
directors and hire singers. They pay the necessary sums toward 
the acquisition of matter for Holy Chrism (Myrrh) through the 
diocesan bishop to the Patriarchate. Holy Chrism is consecrated 
during the Great Fast by the Patriarch and is prepared from over 
fifty rare and costly aromatic oils, herbs and other substances. The 
Holy Chrism is then distributed through the diocesan bishops to 
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every priest of the Russian Orthodox Church—both at home and 
abroad. It is the essential matter of the Sacrament of Chrismation 
which, unlike the Confirmation of non-Orthodox Churches, is ad- 
ministered by the priest immediately following Baptism. The Holy 
Chrism consecrated by the Patriarch is to be found all over the 
world, in every parish church under his jurisdiction. 

The Parish Council is the responsible manager of the paro- 
chial monies, and makes careful and correct accounting of all dis- 
bursements. It makes deposits and withdrawals from the bank of 
the parish funds for ecclesiastical and other necessary require- 
ments. In those parishes where there is an agreement with the 
clergy of the parish the Council pays their salaries. At St. Poe- 
man’s Church, and apparently in some of the other churches, the 
clergy do not receive a regular salary but rely on voluntary con- 
tributions given them when they take care of the spiritual needs 
of the faithful, i.e., they receive “Stole fees.” The size of the 
priest’s income thus depends on the size of his parish. All contri- 
butions or fees received by any of the active clergy of the church 
is accumulated in one sum which is divided by the Pastor at the 
end of each week or month. At St. Poeman’s each priest receives 
three shares (parts) of the total income while the deacon receives 
two parts. The income of the Pastor of St. Poeman’s amounts to 
an average of 3,000 rubles a month. This means that the total 
income of the clergy at this church, with four active priests and 
one deacon, is about 14,000 rubles per month. According to Father 
Nicholas, this arrangement is far better than a set salary because 
the Moscovite faithful are very generous in supporting their priests. 
Usually the retired priests are paid a set salary, as at St. Poeman’s, 
by the Church Council. 


Out of this gross income each priest, with few exceptions, 
must find his own living quarters and furnishings, and must pay 
his own utilities. With the difficult housing situation in Moscow, 
the priests are frequently forced to live at a great distance from 
their church and thus lose much time in commuting. On occasion 
we ran across parishes that had purchased rectories for their clergy 
or where priests lived near the church. The Pastor of St. Poeman’s 
was fortunate that he lived near the church, in a small house he 
had rented for years. He pays 59 rubles a month for rent which 
includes all utilities and telephone service. At the official rate of 
exchange this amounts to nearly 15 dollars per month in American 
money. Father Nicholas also owns his own car and has a chauffeur. 
On his week off every month (or rather every fifth week) he is 
able to spend some time at his private dacha in the country which 
he owns outright. The dachas cost about 9,000 to 15,000 rubles to 
purchase. 


It is the Church Council’s obligation to pay the required 
sums for the maintenance of the diocesan bishop and his chancel- 
lery, for the diocesan theological schools or pastoral courses, and 
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also for the general needs of the Church at large: for the main- 
tenance of the Patriarchate and the theological schools and other 
institutions under the direct supervision of the Patriarchate. St. 
Poeman’s pays 40,000 rubles a month to the Patriarchate. This 
sum, which almost amounts to a sixth of the total gross income of 
the parish, was set by the Dean of the district. Father Nicholas, 
who said this sum was set for St. Poeman’s before his time, thought 
it was a little too high and that the Dean had over-estimated the 
capabilities of the parish. 


Every diocese is divided into Deaneries (Blagochiniya) at 
the head of which is a Dean appointed by the diocesan Bishop. The 
Dean, usually an older and experienced archpriest, supervises the 
activities and conduct of the clergy in his Deanery. He visits each 
parish at least twice each year, informs the clergy of the bishop’s 
decrees and wishes, sees that all is in order both spiritually and 
materially in the parishes, and reports to the bishop every half 
vear. The city of Moscow, with a little over fifty churches, is di- 
vided into five Deanery Districts compromising about ten parishes 
each. St. Poeman’s Church pays 6,000 rubles per year to the Dean 
for the Deanery office requirements. 


The average gross annual income of St. Poeman’s parish 
amounts to about three million rubles. In this respect, according 
to the Pastor, the church is an above-average parish in the Mos- 
cow province. The income of St. Poeman’s, and that of every church 
in the USSR alike, is derived from the voluntary offerings of the 
faithful of the collection plate passed in church during divine serv- 
ices, from sale of candles and prosphora, and from contributions 
for the needs of the church in general. No church in Russia has 
any organized system of pledges or parochial membership dues. 
It is left to each individual to give freely as his conscience directs 
when he attends services. From the information gathered, the faith- 
ful of Russia today are extremely generous. 


One of the best incomes of the churches is from the sale of 
candles. The candles, tapers and oil for the vigil lamps are pur- 
chased by each parish from the diocesan candle factory. In Mos- 
cow, as we noted before, the candle factory is located in the for- 
mer Novo-Devichy Monastery. The candles are sold at cost to the 
parishes where the faithful in turn purchase them at the set prices 
greatly marked up. Everyone who attends services knows that a 
large part of the parochial income is derived from the candle of- 
ferings and no one, no matter how poor, omits to buy several can- 
dles at every service. The candle offering is the survival of a very 
ancient tradition. In antiquity the faithful brought offerings of 
wheat, wine, oil, beeswax and other things for the church’s needs. 
In later days it was found more convenient to donate money with 
which the church itself acquired the necessary items for divine serv- 
ices. Now instead of bringing one’s personal sacrificial offering 
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of which candles are made, the faithful offer money (fruit of their 
labors) to defray their cost and much more besides. 


Every Orthodox Church has a candle stand near the entrance 
of the temple where the candles are sold. A member of the parish 
council is in charge of selling these. When the church is not crowd- 
ed, each parishioner places his candle in front of a particular icon 
or shrine where it burns for the prayerful intentions which the 
faithful offers. When the church is crowded, as at most of the 
public worship services, it is impossible for each of the faithful to 
place his candles where he wills. Instead he sends it up forward 
by way of passing it to the person in front of him and so on until 
the candle (s) reaches the candelabras. Usually someone is in charge 
of each candelabra and lights and places the candles, replaces them 
when they burn down. Most of the time there are too many tapers 
for the candelabras and we noticed in several churches large metal 
containers on the floor near each of the candle stands filled with 
new tapers waiting their turn to be set up and lighted. It truly 
may be said that the little old ladies who make candle-offerings in 
their parish churches help support, to a great extent, the work of 
the Russian Orthodox Church at large! 


Another ancient custom from which the Church, and espe- 
cially the clergy, derive a large income is the offering of the pros- 
phoras or Altar breads. In the Orthodox Church during the Pro- 
thesis, or service of preparation before the audible portion of the 
Liturgy, five loaves of specially-baked, leavened bread are used. 
The Host is cut out from one of these while the remainder are used 
for removing small particles in commemoration of the Theotokos, 
the Saints, the living and deceased members of the Church. The 
priest mentions by name each person for whom he wishes to pray, 
taking out a separate particle for each one with the Lance. Using 
one loaf, the priest makes mention of the Patriarch, the local bish- 
op, the clergy of the parish, and those who asked to be remember- 
ed. From another loaf he takes out particles in remembrance and 
for the forgiveness of sins of the departed whom he wishes or whom 
he has been requested to mention by name. All these tiny particles 
of bread are placed on the Diskos (paten) next to the large cube 
called “The Lamb,” which will be consecrated and become the Com- 
munion Host. These particles are not used for Holy Communion 
but are placed into the Chalice after the Communion of the faith- 
ful. They are immersed in the Precious Blood of Christ with a pray- 
er that the sins of all those commemorated be washed away. 


Throughout Russia one cannot help observe how the faith- 
ful eagerly enter, and there, by the church entrance, where the 
candles are sold, buy a church loaf or two. These are sent into the 
Sanctuary together with a paper or small tablet upon which some 
names have been written. Sometimes one sees the regular commemo- 
rative booklets, one for the living intentions and another for the de- 
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parted, used in much the same fashion the American Family Bibles 
are used to keep a continual family record. After the particles have 
been cut from these loaves, or at the end of the Liturgy, these are 
brought out and given back to those who offered them, and who 
take them home. At home, with all the members of the household, 
the faithful eat the church loaves before partaking of their regular 
meal. 


During the great Holydays, on Ancestral Saturdays when the 
dead are remembered, and also during seasons of Fasting when a 
great many people receive the Sacraments, a large number of these 
church breads are brought into the Sanctuary. In every church in 
which our delegation had the fortune to con-celebrate Liturgy, we 
literally beheld huge piles of these small loaves. We were every- 
where given the opportunity ourselves to commemorate our friends 
and loved ones during the Prothesis and several of our group saved 
the prosphoras to bring home. An especially large quantity of loaves 
are bought by the faithful in those temples and monasteries to which 
thousands of pilgrims flock in order to venerate the holy relics or 
icons of Saints for which the church is especially revered. Many of 
the places of pilgrimage stamp the image of their Patron Saint on 
the altar-breads sold to the faithful. Thus, at the Trinity-Sergius 
Laura in Zagorsk the breads bear the image of St. Sergius of Ra- 
donezh, while at the Pochaev Laura the loaves bear the likeness of 
the Most Holy Theotokos. 


Every parish church in the Soviet Union pays one of its faith- 
ful to furnish the prosphoras or church breads. In this case St. 
Poeman’s Church of Moscow is no different. Here a nun, who re- 
ceives a salary of 400 rubles per month from the Church Council, 
is under contract to bake a minimum of 1800 loaves a week. If 
more are required her salary is adjusted accordingly. The salary she 
receives does not cover the cost of the flour, yeast and salt required, 
and adjustments are made to pay for additional help she may need 
during the seasons when more of the breads are needed. St. Poe- 
man’s requires about 1800 loaves in ordinary weeks and from 900 
to 1000 of these are used on Sundays. On some days, especially the 
Ancestral Saturdays (Roditeljskije Subboty), this number goes up 
as high as 6000. One notices that the color of the church breads 
in Russia is an even light brown when compared to the white loaves 
one is accustomed to see in America. This is no doubt because of 
the flour which is probably unbleached whole-wheat flour. It may 
also not be amiss to mention that the wine used at St. Poeman’s is 
procured from the state stores. It costs 16 rubles a liter bottle. 


Each Sunday there are two Liturgies celebrated at St. Poe- 
man’s Church. About 2000 people attend each service. On the great 
Feast Days of the Liturgical Year the church is overcrowded. It has 
a capacity of 5000. If such figures seem high, it must be kept in 
mind that Orthodox churches do not contain pews and the figures 
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refer to standing room. The faithful partake of the Sacraments 
frequently and it is customary for people to receive Holy Commu- 
nion on their Nameday. We learned later, for instance, that on St. 
Katherine’s day, December 7th, there were about 500 communi- 
cants at St. Poeman’s Church. According to Father Bazhanov, there 
are about 35,000 communicants in his church during the Great 
Fast! 

Because of the great numbers who wish to receive during 
the festive and penitential seasons, it is physically impossible for 
the priest to hear all the confessions individually and often general 
confession is resorted io as a necessity. The origin of the custom of 
general confessions can probably be traced to Father John of Crons- 
tadt to whom thousands flocked for Confession because of his great 
spiritual reputation at the beginning of this century. The Patriar- 
chate frowns upon use of general confession but under the circum- 
stances there is little that can be done. For general confession the 
people assemble about the priest in some part of the temple and 
listen to an extensive sermon in which he stresses the need for ge- 
nuine repentance, enumerates the most common sins, at the naming 
of which each Christian repents in his heart and often audibly, and 
calls upon his listeners to live a godly life. Each penitent is then 
absolved individually, at which time he may mention some parti- 
cular transgression or ask for further guidance. Father Nicholas 
Bazhanov stressess to his parishioners that besides the general con- 
fession during Lent, they must set aside some time during the year 
when the crowds are not so great to make a leisurely private con- 
fession. For this purpose, in his church, the hours from 4 to 6 in 
the afternoons on Fridays, before Vespers, are set apart for private 
confessions. During those hours four priests are on duty to hear 
confessions and then during Vespers usually three priests conduct 
confession. He also pointed out that confessions go on long into the 
night even after all the evening services are concluded. 


As in most churches in the USSR, at St. Poeman’s the Litur- 
gy is celebrated daily at 8:00 A.M., while Vespers and Orthros 
(Matins or the ‘All-night Vigils’) are sung every evening starting 
at 6:00 P. M. Every Wednesday, Thursday, Friday and Sunday even- 
ing after the Vigil service, which ends about 9:00 P.M., a special 
service of devotions known as the Akathistos is sung—each day to 
a different Saint. On Wednesdays, it is said to St. Sergius and St. 
Seraphim alternately; Thursdays to St. Nicholas; Fridays to the 
Theotokos—icon of Nechayanaya Radostj; Sundays to the Holy 
Theotokos—icon of the Kazan B.V.M.; and on the last Sunday of 
the month, to St. Poeman. The Akathistos, in its Russo-Slavonic 
form, is a comparatively new service. It received its greatest deve- 
lopment in the Russian Orthodox Church in the last century and 
there are now probably well over a thousand different ones to va- 
rious Saints, the various miraculous Icons of Our Lady, etc. Besides 
those published and approved by the Holy Governing Synod previous 
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to World War I, there have been many of these Akathistoi written 
since. Many church people living outside the boundaries of the So- 
viet Union and who have a distorted conception of spiritual life in 
Communist-dominated Russia have no idea of the spiritual and 
devotional treasures possessed by the faithful there. The services, 
prayers, hymns and Akathistoi composed in Russia in recent years 
witness that nothing, not even physical privation or persecution, 
can hinder a Christian’s life in the realm of the Spirit. 

Our American delegation witnessed and took part in the con- 
gregational singing of Akathisti in various parts of Russia. In for- 
mer times the Akathistos was read by the celebrant, while the choir 
sang nothing but the short responses of “Alleluia,” etc. Now in most 
churches, the Akathisti are almost completely sung by the congre- 
gation. There is no congregational singing of any non-Orthodox 
church anywhere which can compare to the singing of an Akathistos 
by a church-crowded multitude of several thousand voices singing 
an Akathistos from memory, or from tattered tablets or note books 
laboriously copied by hand by those who are still in the process of 
committing it to memory. 


Father David Abramtsov of our delegation was fortunate to 
procure several examples of Akathistoi written in recent times. 
Among these is an Akathistos to the Mother of God in memory of 
Her icon “Joy and Comforter” (Otrada i Uteshenije). This was 
written by the pious layman Porphirius Petrovich Mironositsky 
around 1926. It is a favorite in and around Leningrad. Another 
Akathistos to the All-Immaculate Theotokos in honor of Her icon 
“Wiltless Flower” (Neuvjadaemyi Tsvet), was procured from Arch- 
bishop Boris who uses it for his private devotions. It is unique in 
that each Oikos is labeled with the name of a sacred event, i. e., 
Oikos I, The Nativity and Entrance into the Temple; Oikos II, An- 
nunciation, etc., up to Oikos XII, The Second Coming of Christ. The 
Kontakia and Oikoi of this Akathistos are of irregular number of 
strophes. 


Among other spiritual treasures acquired are two Akathistoi 
and a Kanon composed by the late Patriarch Sergius. Besides being 
a theologian, a canonist and a marvelous administrator, these works 
of the late Patriarch testify to his ability as a spiritual poet. The first 
is his famous Akathistos to the All-Holy Theotokos in honor of Her 
Seraphimo-Diveev icon, known as “The Tenderness” (Umilenije). 
This icon is the one represented in the upper left-hand corner of 
icons of St. Seraphim and it is one of the few Icons of the Theotokos 
without the Christ-Child. The composition of this Akathistos, which 
dates from the years 1924-25, was bound with the late Patriarch’s 
deep veneration for St. Seraphim of Sarov. It is unusual because 
it was written in beautiful and correct Slavonic rhymed verse. The 
second Akathistos is to the Resurrection of Christ and it is generally 
sung in the period from Pascha to Ascension Day. The outstanding 
and, perhaps, novel feature of this grand hymn is that both the 
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Kontakia and Oikoi conclude with the singing of the Paschal Tropa- 
rion. The third poetic work of the Patriarch is his Kanon to the Most 
Holy Theotokos designed to be sung to the melody of the Kanon in 
Tone 4: “I shall open my lips...” (Otverzu usta moya...). This is 
written in hexametric verse. 
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Father Dzvonchik preaching in a church in Russia 


These are only a few examples of the devotional and extra- 
liturgical writings that have continued down to our days in the 
Russian Orthodox Church. There are many other Akathistoi and even 
whole services to various Saints which have been composed. While 
our delegation was in Lvov, Father Nicholas Bazhanov mentioned 
that he had written several Akathistoi, among them, one to St. 
Nicholas the Wonderworker and one to St. Poeman the Great. Al- 
though a popular Akathistos to St. Nicholas has been in existence for 
many years, Fr. Nicholas thought it would not harm to have a new 
one in view of the fact that the old one was repeated week after 
week and he was afraid the faithful were saying it with the heart 
and mind not fully in accord with the movement of their lips. Any- 
thing repeated often tends to become mechanical. Fr. Nicholas wrote 
his new Akathistos to St. Nicholas and submitted it to the late 
Patriarch Sergius for approbation. The Patriarch examined it care- 
fully, corrected the language here and there, and returned it to 
Father Nicholas with these words: 


“There is an old and venerated Akathistos to St. Nicholas 
and I see no reason for substituting another for it. Moreover, to 
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do this will be to set a dangerous precedent—people will receive the 
notion that everything can be changed if one feels he is tired of 
hearing it often. You have my permission to use this new Akathistos 
in your parish only, but I shall not approve it for general church 
use. 


Father Nicholas promised to send us a copy of his Akathistos 
to St. Poeman the Great. In due time this was received through 
Dr. Paul Anderson who attended the Anglican-Orthodox Conference 
held in Moscow in July 1956. 


In all of the churches in Russia, there are priests on duty 
daily to serve the spiritual needs of the people. There are Baptisms, 
Weddings, and Burials to be performed daily. On Sundays, Fr. Ni- 
cholas Bazhanov said, there are from 25 to 50 Baptisms in _ his 
church. On weekdays there are no less than two and average about 
five. Because Sunday is a free day explains the difference in num- 
bers. It is easier for godparents to be in church on Sunday—their 
day off from work. The number of Baptisms not only includes in- 
fants, but grown children and adults as well. In the past three or ' 
four years there have been an equal number of adults as children 
who have come for spiritual regeneration in the laver of Baptism. 
St. Poeman’s has about 300 marriages solemnized annually, and 
among these are sometimes older people who have lived together 
for years in a civil marriage. There are about two burials every day. 


The low number of church burials is explained by the fact that 
most people take the bodies of the deceased directly to the cemetery 
churches and have the services performed by the clergy of these 
churches. Even when most of the churches in a town were closed 
in past years, the cemetery churches almost as a rule functioned. 
How this resembles the early Christians who were forced to wor- 
ship in cemeteries and burial chambers! 


At Christmas and Pascha (Easter) the two chief Feasts of 
the Church, St. Poeman’s has three Liturgies, one at each Altar. On 
Christmas Day the first Liturgy is celebrated at 2:00 A. M. after the 
conclusion of Matins, which begins at midnight. The second Litur- 
gy is at 7:00 A.M., while the late Liturgy starts at 10:00 A.M. At 
-ascha the services begin at 1:00 A. M. and end about 6:00 A. M. It 
is interesting to note that this coincides with the schedule of the 
trolley and bus lines which stop service at 1:00 A.M. and resume 
again at 6:00 A.M. Needless to say, this is very convenient for the 
worshippers who live some distance from the church. 


After our inspection of St. Poeman’s Church, and veneration 
of its sacred objects, we returned to our hotel for a rest. That same 
evening we were scheduled to participate in services at the Cathed- 
ral-Church of Archbishop Macarius of Mozhaisk. 


J.O.D., F.S. K., D. F. A, 
(to be continued) 
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